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Srimaté Rámanujayanamah and satisfies the reciter. The Lord is bound to grant our prayer, 
however sinful we may be, remembering the assurance He gave to 
GADYA TRAYAM the great Master. 


; Saranagati Gadyam The three Gadyas have been commented upon by several of 
F The Saranagati Gadyam is the first of three compositions oyyr ācāryās. Some of these commentaries are lost to us. The ones 
- Śri Ramanuja in Sanskrit prose. The three prose pieces (gadyas) arhat are accessible to us are, the manipravala commentary of 
expressions of the inner experiences of the great Acarya and are tpariyavaccan Pillai, the brief Sanskrit commentary of sudarsana 
be ranked with the mystic poetry of our alvars. The Saranagabhattar and the gadya bhasya of Vedanta Desika. 
Gadyam is actually a conversation between Śri ramanuja, $i r 
Ranganātha and His consort, and is a live exposition of the doctrin The Saranagati gadyam or pēriya gadyam (big gadyam as is 
of prapatti (samvada @sa Saranagati mantrasara). usually called) is presented here following mainly the commentary 


Haier ec. f periyavaccan Pillai. Here is the introduction in periyavacca 
On a Panguni uttiram day in Srirangam while La Ts coromeniare’ ie baie 


Ranganatha sat in court with His consort on His Divine throne, Si 
Ramanuja stood before them, surrendered himself and his all to th The kudrstis (misinterpreters of the vēdās) have it that only a 
Divine and begged that all his earthly sins be pardoned and that bknowledge of the meaning of sentences like tatvamasi (That you 
be accepted in the service of the Divine couple, and got so acceptere) is the means to salvation (moksa). Some of them have it that a 
with additional assurance that all his spiritual proteges would ltombination of karmayoga and _jfianayoga is the means. In order to 
accorded what was assured to him. vanquish these, Sri Ramanuja established firmly in his Sribhasya 
Thus the assurance of acceptance was not in isolation {that bhakti which has karma as an adjunct and which consists 
Ramanuja alone but to all his spiritual progeny. It is on behalf of amainly in loving meditation of the Lord is the surest means to 
humanity that ramanuja pleaded and we as his spiritual heirs casalvation. upasana, dhyana, and vedanta are alternate terms 
feel assured of the Lord's grace. The Saranagati Gadya is a forcefiemployed to convey the purport of this jfiana (knowledge). The 
commentary of the mantraratna, the dvayam. The shorter Srirangdstras declare that jfiana is the means for moksa and Sribhasyakara 
Gadyam is an abridged yersion of the Saranagati gadyam and establishes that knowledge in the form of bhakti (which is the heart 
directly addressed to-his personal god-mamanatha! $riranganatha f upasana) is the surest path to moksa. (There are places in the 
The vaikuntha Gadyam expresses the yearning of the master t ribhasya and Gitabhasya where prapatti or surrender is suggested 
reach ri Vaikuntha, the supreme abode of Visnu and serve t means but not quite explicitly). Lest those desciples of his who 
Lord and His Consort. It recalls in spirit the last decades of thi ad implicit faith in what he declared as the means think that this 
Tiruvaymoli of Nammalvar. The language of the Gadyas is sweet bhakti being the sure means) was his ultimate view and decide that 
A recitation of these is bound to please the Lord as much as it sti haktiyoga was the sole means to moksa, he reveals the view dear 
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to his acaryas, the one in which he had utmost faith as the sole 
means to salvation here in the gadyas. This view is that prapaft 
(nyàsa) is the surest and unfailing independent means to salvation, 
It is but a refined form of jana (knowledge). The question arises as 
to why Sribhasyakára did not vanquish the kudrstis by establishing 
that prapatti is the means established in the srutis (vedas). Feeling 
that, just as it would be inappropriate for a brahmana to initiate 4 
candala into the védas, it would be equally so to reveal the true 
spirit of srutis to those (kudrstis) who stand far removed from it, he 
vanquishes them using the language quite familiar to them ie., the 
sastrás and reveals his cherished conclusion and true purport, : 
closely guarded secret, (étatvé mahdpanisadam .dévanan 
guhyam-Taittirfya Upanisad) to the faithful through the Gadyas. 


What is the greatness of prapatti (as a means) relative to the 
great means (bhakti) explicity mentioned in the vedanta? Bhakt 
cannot be practised universally. Only those castes qualified to leat 
the vēdās could practise this védik path; the path is difficult (lik 
crossing a pit of fire on a bridge of hair!); it does not yield the frui 
(salvation) quickly because of the possibility of many lapses; i 
requires continuous self-effort and hence is inconsistent with th 
nature of the atman (as fully subservient to the Lord). Prapatti is tht 
very opposite in that it is universal, easy, quick in yielding result 
with no possibility of lapses, consistent with the nature of the 
atman, is a completed task (siddha) in that it does not need any 
self-effort, and is an appropriate means to the end. 


The next question is; "Is this means a conclusion containcc 
in the vedanta or not?" The answer is an emphatic yes. Th 
Taittariya upanisad declares the various means in increasing ordei 
of effectiveness- satyam, fapas, dama, sama, danam, dharma 
prajanana, agnayah, agnihotra, yajria, manasa, nyasa and finallj 
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declares "'tasman nyasamesam  tapasaamatiriktamahuh ``- this 
(nyasa) is the most effective and superior tapas of all these. The 
twelve mentioned earlier are in that order, the practice of truth, 
tapas-reducing bodily needs, dama-control of outer senses, sama - 
control of inner senses, giving liberally of ones possessions; 
practice of duties, begetting children (to propagate dharma), 
tending the sacred fires, making offerings to the dévas through the 
fire, sacrifices, meditation of God, and surrender. Further, since it is 
said that the practice of elders who properly understood dharma 
(sastra) is the superior authority as also the vēdās, this (prapatti) has 
the greatness of being dear and most acceptable to our preceptors 
(acaryas). What has been accepted by the elders is proper authority 
to the faithful; to those who need mote, it has the sanction of the 
srutis too. It may be pointed out that the Svetasvatara contains the 
actual practice of prapatti - yo bramhanam vidadhati pürvam - tam 
ha dévam mumuksurvai garanamaham prapadyé. 


Thus, because this means is decidedly in keeping with the 
spirit of the sruti, more consistent with the nature of the atman, dear 
to our acáryas, and most acceptable to the Lord Himself, it should 
be considered to be worthy of practice more (superior to) than 
bhakti, Feeling that this fact should not be lost to those who had 
utmost trust in him (sri Ramanuja), he, out of his abundant mercy, 


chose to publicise what actually transpired (in private) between 
himself and the great Lord. 


This is how this (composition) came into being: On a 
particular auspicious festival (Panguni Uttaram day) while Lord 
Ranganatha came out with His consorts (for the festival), and sat in 
Court, Empérumanar (Sri Ramanuja) came and worshipped at the 
feet of the Lord. On this occasion (due to our good fortune) fear of 
samsara (cycle of birth, ignorance etc.) crossed his mind and he fell 
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at the holy feet and conveyed his total surrender secking the Lord's 
protection. Here a question arises: Did he not seek this refuge when 
he first sought asrayana (initiation) at the feet of his Acarya 
Mahapima (Periya Nambi)? Has not the Lord expressed that this 
‘seeking’ is to be made only once? sakrd@vaprapannaya...- Sri 
Rama's pronouncement in the Ramayana. (yudhakanda-18.33-34). 
Seeking refuge or surrender is to be only once. It should not be 
repeated formally doubting the efficacy of the Lord. Here the 
repetition of surrender is done only out of eagerness to enjoy the 
bliss quicker (prapyatvara). It being so, should not one remain 
passive till the owner seeks to do what he pleases with his property, 
in view of authorities (texts) like "I do not need redress of my grief 
from any but You" (Tiruvaimoli 5.8-3)"; "Remove my grievances 
or not-I have no other protector (5.8-8)"; "It will befit Him if He 
comes and delivers me from here" (Sitas words from her prison in 
Lanka-Sundarakandam 39-30). Why should he repeat the "seeking 
refuge"? This is the answer : he cannot remain passive because of 
his anxiety and eagerness in realising the goal and so surrenders his 
all and seeks the fruit. This is the state of our alvars too. The same 
is the case of our acaryas who follow the (alvars') footsteps. As fear 
of samsara as well as the desire to realise the goal keep on 
increasing, all that they (alvars) can do is to seck the protective 
refuge of the Lord nine times (many times) in the same way as they 
did once. Thus he seeks the protective refuge of the great Lord's 
feet for relief from samsara and acceptance in His service. 


Vandé vedanta karpura cámikara karandakam | 
Ramanujaryamaryanam cudamanimaharnisam ll 


Day and night, I prostrate the venerable ramanuja, the crest 
jewel of the noble and the casket containing the camphor called 
vedas. 
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The text of the Saranagati Gadyam begins with a prayer to 
gridévi (Periyapirttai). In this prayer, Sri Ramanuja seeks Sridévi as 
his refuge and requests her to bless that his sincere saranagati at the 
feet of the Supreme Lord may be deemed to be in proper setting 
and bear the desired fruit. The idea is that she should intercede on 
his behalf and see that her beloved husband (the Lord) accepts his 
supplication and grants the desired fruit of being accepted in His 
service. 


bhagavannarayanabhimatanurüpasvarüparüpaguna 
vibhavaisvaryasiladyanavadhika 
tisayasankhyéyakalyanagunaganampadmavanalayam 
bhagavatim sriyam dévim nityanapayinim niravadyam 
dévadéva divyamahisim akhilajaganmataram asmanmataram 
asaranyasaranyam ananyasasaranah Saranamaham 
prapadye 111 


The Saranagati Gadya is a practical commentary on the 
dvaya mantra in which the eternal association of Sri (Sridévi) with 
the Lord is emphasised. She is ever present with the Lord to 
intercede on behalf of supplicants who approach Him. By Himself, 
He may either accept the supplicant because of His innate mercy or 
reject him because of His sense of justice which calls for 
punishment for sins committed, Sri, the Mother, secs to it that the 
latter mood is drowned and that His mercy coms into full play. It 
is natural for a child to approach the mother for any wish to be 
fulfilled without any uncertainty. It may be recalled that in the 
ramanujanurrandadi, the final verse prays to Sri Ranganayaki to 
bless the seeker with Sri Ramanuja's holy feet. 


Translation : Oh! Sridévi! Mother of all the world and more 
particularly my mother! The crowned and divine queen of the 
supreme Lord of all the Devas! Pure and faultless, ever inseparably 
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united with Him, full of all auspicious qualities, with a charming 
form, with the most wonderful and infinite collection of adorable 
qualities such as greatness, rulership and high virtues worthy and 
matching those of Bhagavan Narayana, and to His utmost liking; 
having no other resort to look to, I seek thee as my refuge (since) 
you are the sole resort of the helpless. 


The translation of the text is not literal. The text is actually in ` 


the form “I take refuge in the unversal mother, Sridevi" but has 
been rendered in the form of an.address to Sri since the next 
sentence conveys Sridévi's, direct reply. 


The word Bhagavan indicates the fullness of the principal 
qualities-knowledge (jfiana), power (Sakti), strength (bala), lordship 
(aisvarya- being isvara or commander), valour ( virya) and brilliance 
(tejas)-and absence of anything lowly. Narayana means the 
indwelling supporter of all (creations) and the possessor of all. She 
is dear (abhimata) to Him and to His utmost liking and befits Him 
(anurüpa) in all respects-in form (vigraha) and, in qualities (guna). 
The need for mentioning Narayana here is that Sri and Narayana 
form an ideal and inseperable couple. (visnoh esa anapayini). He is 
identified as Sriyahpati (Lord of sri) and she as Visnupatni. They 
are fitting partners in all respects. Recall the sentence 
"rüghavorhati vaidehi tam céyam asitéksanam"- Sita deserves 
(befits) Rama in all respects and He also (deserves) this dark-eyed 
damsel. svarupa refers to characteristics and rupa to beauty of form. 
Both befit each other in every respect. The term guna is used 
twice-rüpaguna and kalyanaguna. The former indicates beauty of 
form and limbs and the latter indicates desirable natural qualities 
like love, affection, accessibility and the like. 


The various characteristics (qualities) which contribute to the 
greatness of Sri are enumerated. vibhava denotes possession of that 
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enjoyable wealth. All that is His is hers also by virtue of her being 
His beloved wife. aísvarya is lordship or sovereignty. The entire 
world is Hers. Even the Sarvesvara' allows Himself to be 
commanded by her when the need to make Him the saviour instead 
of the dispenser of mere justice arises. stla is ability to mix freely; 
easy accessibility, motherly love and affection-all are indicated. 
Such desirable qualities are infinite and cannot be enumerated. All 
her good qualities are always in full play. 


padmavanalayam - resident in a cluster of lotuses; her 
constant presence is in her Consort's heart. The lotus is mentioned 
only as a thing of beauty and so very desirable and auspicious. 
bhagavati indicates fitness for worship and respect. sriyanrthe 
word Sri has many connotations. Chief among these are Sriyaté - 
one who is sought (prayed to) by all beings as mediator for 
acceptance by the Lord and srayat&-one who seeks the Lord for 
saving the beings who approach the Divine couple. Others are: she 
patiently hears supplications; she makes them heard by Him; she 
negativates the faults of her children; she pleases: all by her 
desirable qualities. devim implies the divinity associated with her; 
He is the supreme Lord, she is the first Lady. 


nityanapayinim denotes she is ever present with her Lord 
without a moment's separation; always available for mediating 
between the sinning children and the discipline - loving Lord. 
niravadyam brings out her faultless nature; she is never proud of 
her exalted position and always adds to the greatness of her Lord. 
dévadéva divyamahisi - She is the crowned queen of the 
Emperor-King of kings. She is the queen of all queens (wives of 
divine being like Brahma and Rudra) and can carry out her wishes 
without any impediment whatever. akhilajaganmataram-She is the 
universal mother;particularly my mother (asman mataram- mother 
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to even a lowly thing such as me); that she is the refuge of the 
refugeless-one could be certain of being saved by her-is indicated 
by asaranyasaranyam. That the supplicant has no other place to go 


is pointed out by ananyasasaranah. | seek refuge in the divine 
mother. 


The next sentence conveys the prayer to Sri who is sought 
after for the specific purpose of her mediation on his behalf. 


pàramarthikabhaga vaccaranaravinda yugalaikantikatyantika 
parabhaktiparajfianaparamabhaktikrta paripiimanavarata 
nityavisadatamananyaprayOjananavadhikatisayapriya 
bhagavadanubhavajanitana vadhikatisaya pritikarita 
asesavasthocita asesasesataika ratirüpa 
nityakainkaryaprapyapéksaya paramarthiki 
bhagavaccaranaravinda saranagatih yathavasthita 


i aviratostumé 12l 
astu tel tayalva sarvan sampasyaté 131 


Translation-2: I pray thee that you may be pleased to bless 
that my sincere and true Saranagati at the lotus feet of Bhagavan be 
accepted as truely and well-performed and lead to the desired end 
without any interruption. The object (end desired) of my 
supplication (Saranagati) is the very personification of (born out of) 
my eagemess and loving desire to be of service in all its forms to 
Him under all circumstances (in public court and in the privacy of 
inner apartments). The desire to be of service is (in turn) a result of 
the immense joy of divine experience (bhagavadanubhava),an 
experience which is the ultimate in desirability beyond which there 
is nothing to be desired; an end in itself, eternal, uninterrupted, full 
and clear (without any trace of doubt or confusion). The divine 
experience (in turn) results from a well-founded devotion-(in its 
stages of) parabhakti-desire for a vision of the Lord; 
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parajfana-direct perception and paramabhakti-cagemess for 
continuous experience not suffering even an  instant's 
interruption-solely directed at the lotus feet of the lord, a devotion 
highly desirable in itself (This is a free translation attempting to 
bring the spirit of the text rather than at literal accuracy). 


Translation-3: Sri's reply; So it shall be; by it (saranagati) all 
your wishes shall be fulfilled. 


The prayer made above indicates that the supplication made 
to Sri is to seek her mediation (purusakara) so that success in his 


supplication to the Lord would be ensured. Sri Ramanuja conveys 


his yearning to serve the Lord without interupption under all 
circumstances. His intense selfless devotion led to a wonderful 
experience of the divine which created the yearning to be of service 
in the same way as the serpent (Tiruvantalvan) which served as the 
umbrella when He walked, was His seat (simhasana) when He sat, 
was His footwear when He stood and His bed when He reclined on 
the ocean. 


Here the words asesa sesataika ratirüpa are significant- desire 
in the performance of all kinds of service without any exception (or 
restriction). The primary object is that the Lord shall be pleased, 
whoever may perform the service. The pleasure should be His. 
Pleasure may be derived by witnessing His pleasure. This itself is a 
form of service. The servant should not feel elated about his being 
of service. He should feel that the master has been properly served 
and pleased. alavandar, in his Stotraratna uses the word 
praharsayisyami, implying that the service is solely to make Him 
happy-not for one's own pleasure (Stotraratna-45) 


Sri's reply that "all your wishes shall be fulfulled" is 
interpreted by SudarSana süri to mean that the fruit of his 
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supplication will not stop with him (Sri Ramanuja) but will 
continue to be available to all his spiritual heirs. This includes 
outselves too because of out link to Sri Rāmānuja by a chain 
(parampara) of acaryas. 


After the formal expression of surrender at the feet of the 
Mother in the first cürnika (sentence), Sri Ramanuja conveys his 
prayer to Sri in the second, beginning with ‘paramarthika'. The 
prayer is that he should be accepted as a prapanna and a 
kainkaryapara (servant). His saranagati prayer to the Lord is to get 
accepted for eternal and devoted service. Though devotion and 
yearning for service are already there in him, he feels that these 


should be prayed for and obtained so that they will be continuous 
and everlasting. 


paramarthika-‘artha' means wished for result-prayojana. 
Parama means supreme. When this word paramarthika qualifies the 
word bhakti as an adjective, it implies that the bhakti is natural and 
not artificial (assumed). When it is taken as qualifying 
caranaravinda (the lotus feet), it becomes the highest prayojana 
(sought-after-fmit). Bhagavan in bhagavatcaranaravinda indicates 
the fullness of auspicious and desirable qualities which stir up 
devotion. caranaravinda indicates the highly desirable nature of the 
Lord's form-vigraha. aikantika-having one end; not having any 
other purpose; atyanatika-eternal; without end.  Parabhakti, 
parajfiana and paramabhakti are stages in the fruition of bhakti 
indicated earlier. paripima-complete and whole; not in separate 
parts like svarüpa (nature), rupa (form), guna (qualities), vibhava 
(greatness), aisvarya (enjoyable wealth) and so on. This word 
panpurnà qualifies — bhagavadanubhava-comprehension and 
experience of the Lord. Such experience should be anavarata- 
uninterrupred; continuous and nitya-eternal; visadatama is clear 


28 


Gadyatrayam 


comprehension (vision) of the Supreme leading to the paramabhakti 
state. Intense devotion is an end in itself (ananyaprayojana) and not 


a means to some other end. Bhagavada nubhava is the highest 


plissfu! experience of the Lord in His abode (paramapada). From 
these expressions, we get an idea of the ectsacy of the bhakta in the 
experience of the Lord-contemplating His beautiful form with 
intense devotion along with His highly desirable attributes and 
qualities. This anubhava leads to ever-increasing love which in turn 
leads to the yearning to be of service to the beloved. 
Anubhavájanita pritikaritakainkarya implies the yearning to be of 
service born out of intense love, a result of the ectstacy of the 
experience. 


Then follow epithets qualifying the service prayed for. 


'asesavasthocita- befitting all states; in court as well as in the inner 


apartments, asesasesataikaratirüpa-personification of desire to be of 
all forms of service - waving the fan, holding the umbrella, offering 
beteleaves and sandal paste, sounding the trumpet and so on. We 
now come to the operative part of the prayer. My surrender at the 
Lord's feet.- bhagavat caranaravinda Sarapagati - here bhagavan 


‘implies the fullness of knowledge, power and abi:ity which make 


Him the sole means to fulfil the desired wish without any assistance 
whatever; paramarthaki here means true and in proper form; 
yathavasthita- as it should be. This implies rejection of all other 
means except total Surrender to the Lord. Avirata astu me-let it be 
uninterrupted ill the desired end is achieved (until prayer is 
granted). 


This cürnika clearly indicates that the formal surrender to érih 
in the first cürmika is only to seek her recommendation 
(purusakara). The Acarya prays, "Oh Mother! I fall at your feet 
that my saranagati to the Lord should be in true and proper shape 
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and result in the fruit sought for. The desired fruit is only 
uninterupted and faultless service in all forms. The eagerness anc 
longing to be of such service is itself a desired goal. This eagernes: 
for service surely results from an experience of the Lord's vision a; 
well as comprehension born out of intense devotion. This devotion 
should itself result from His grace. 


Following Sridévi's assurance (cürnika-3) that all his wishe; 
will be fulfilled, Ramanuja proceeds to address the Lord directly 
and seck Him as the means to the desired end of eternal and loving 
service in diverse forms. Since the Gadyam i is a practical expositior 
of the dvaya mantra, the prayer to Sri may be taken as thi 
equivalent of srimat, the opening words of the dvaya mantra itself. 


This is followed by a very long ciimika in which we find ; 
poetic rendering of all greatness contained in the word Narayan; 
with his attributes, the divine jewels which adorn His person, Hi 
weapons, His consorts and attendants, His divine abode, His spor 
field and all. This cürnika ends with the formal offer o 
surrender-saranamaham prapadyé. For convenience we will spli 


this into several parts. 2 


4(i) akhilahcyapratyanika kalyanaikatana svétara 
samastavastuvilaksana ananta jnananadatkasvarupa! 
svabhimatànurüpaikarüpacintya divyadbhuta nityaniravadya 


niratisayaujjvalya saundarya saugandhya saukumarya 
: Javanya yauvanadyananta gunanidhi divyarupa ! 


(it) 


In these, Sri Ramanuja addresses the Lord bringing out Hi 
pre-eminence in several ways. This forms a stotra. There is prais, 
but no flattery because His pre-eminence is such that He has nt 
equal or superior and no praise can do full justice to tht 


pre-eminence. | 
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4-(i) The opposite of all that is lowly and evil; the abode of 
all that is beneficient and good; distinctly different from all beings 


other than Yourself; and prefect embodiment of infinite knowledge 
and bliss. 


heya-anything undesirable is héya. The susceptibility to 


; change on the part of matter; susceptibility to ignorance and misery 


on the part of the bound jivatma (to the cycle of birth and death); 
the dependence (paratanatrya) on the part of the released and 
ever-free souls; all these are undesirable. The Lord is free from all 
that can be considered lowly; He is not tainted by contact with the 
lowly; furthermore He can destroy all evil in others. akhila-all 
encompassing; all that is sentient and nonsentient in the entirety of 
the created worlds and the eternal paramapada. kalyana &katana-the 
sole abode of all that is desirable and good-full of virtues, with no 
possibility of being inauspicious even in a small part. svétara 
samasta vastuvilaksana-distinctly different from all others than 
Himself. 


His being akhila heyapratyanika and kalyana aikatana mark 
the Lord as distinctly different from all others. ananta - infinite, 
immeasurable; not confined to any locality; eternal and not bound 
by time limits; being immanent in all objects, He is unversal; He 
can not be measured in terms of weight or volume. jfananandaika 
svarupa-He is self-effulgent knowledge; self-illuminating. This is 
the significance of jfiana aikasvarüpa, similarly in ananda-bliss. 
Bliss is all that is favourable (anuküla) and enjoyable (sukharüpa). 
Thus far the nature of the Supreme Self; the next part of the cürnika. 
describes the Divine form. 


(ii) Sri Ràmanuja proceeds to describe the divyamangala 
vigraha. Your divine form is most agreeable to you and worthy of 


you (suits you); unchanging, beyond the reach of thought 
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(incomparable); divine and wonderful, eternal, pure and faultless 
(unsullied), of incomparable brilliance, possessed of unique 
loveliness of form (lavanya) and limbs (saundarya), exuding a very 
pleasant odour, charmingly soft, ever youthful;- a vigraha which is 
a treasure house of all the excellences (above-mentioned) in infinite 
measure. 


abhimata - most agreeable or dear since the form conforms to 
His wish (icchà parigrihitam); anurüpa-by showing off all His 
divine qualities; &karüpa- changeless (our bodies are susceptibe to 
changes from birth to death; acintya-cannot be understood by 
comparision with anything or anybody; divya-divine, not of the 
stuff that goes to making common forms, refreshingly different 
from that; adbhuta-wonderful in presenting new facets of beauty 
every instant; nityaniravadya-eternally faultless-this excellent form 
-s not for His own enjoyment and admiration but solely for His 
devotees; without the flaw of being difficult to conceive and 
meditate upon; niratisaya aujvalya-incomparable brilliance putting 
to shame all radiant objects like the Sun; saundarya is the loveliness 
of each part of the form - avayava Sobha; each part is such a feast to 
the eyes and the mind that they get engrossed in it and fail to move 
on to another part of the form; saugandhya-of the most pleasant 
odour (aroma) and making others odoriferous by mere contact; 
saukumarya-most charming; even His consorts would hesitate to 
touch, out of fear that it may show signs of fading; Javanya-beauty 
of the form as a whole (samudaya sobha), ever in the prime of 
youthfulness; adi- and.so on; to include other excellences not 
spoken explicitly here. anantagunanidhi - treasure house of 
innumerable excellences; divyarüpa - the second divya here 
indicates that the form is celestial (divisthita). The excellence of 
His nature (svarupa) and form (rüpa or vigraha) are such that any 
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1mount of repetition of their excellence does not provide mental 
satisfaction of having fully described the same. 


| The next three clauses describe the Lord's kalyanagunas, 
3maments and weapons : 


má 


Qi) svabhavikanavadhikatisaya Jfánabalaisvarya viryasakti t&jah 
( — sausilya vatsalya mardava arjava sauharda samya kàrunya 

{| madhurya gambhirya audarya caturya sthairya dhairya 

( Saurya parakrama satyaküma satyasankalpa krtitva 

, kttajfiatadi asankhyéya kalyana gunaganaugha mahamava ! 
svocitavividhavicitranantascarya 

nityaniravadyaniratisa yasaugandha niratiSayasukhasparsa 
niratigayaujvalya kirita makuta cudavatamsa makarakundala 
graivéyaka hara kéyiira kataka srivatsa kaustubha 
muktadama udarabandhana-pitambara kanciguna nūpurādi 
aparimita divya bhüsana ! 


y) 


svanurüpacintyasakti Sankha cakra gadasarangadi 
asanakhyéya nitya niravadyaniratisaya kalyana divyayudha ! 


(iii) Translation : The Lord is addressed here as a vast and 
eep ocean filled with innumerable hoards of fitting (natural) 
tcomparable and insuperable auspicious qualities; to list; Jhana - 
li pervading knowledge, bala-ability to bear the entire worlds by 
heer will, aisvarya - mighty rulership, virya - ability to bear and 
üle all the worlds without even a sign of any tiredness - unalterable 
ature despite being the material cause of all creations, sakti - 
fonderful and unimaginable power and ability, tējas - ability to get 
Ings done without any assistance (these are the six principal 
alities unique and characteristic of the Lord - Bhagavan) ; 
dusilya - ability (of the superior) to mix freely (with inferiors); 
utsalya - tender affection which causes even faults to be enjoyable 


a? 
E 
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(like the mischievous pranks of children); mardava softness Oynd deed - like the truthful exposition of his (Rama's) life story 
feeling which brooks no separation from beloved devotees; arjava yen to Sürpanakha ; sauharda - well - intentioned friendliness; 
straight forwardness in word, deed and thought; sauharda .smya - equally accessible to all - as Srirama to Guha and Sabari ; 
friendlihess; samya - being equally accessible to all irrespective Oigrunya - inability to look at another's sorrow with equanimity; 
apparent differences; karunya - mercy; madhurya - being SWe&towing mercy not with an eye for any benefit; madhurya - 
even to murderous enemies; gambhirya - unfathomable mind.,eetness; being sweet even when He is about to kill; Bhisma 
audarya - generosity not caring for return; caturya - ability to tun, sicomed Krsna when He took His cakra to slay him - da^ n 
even the hostile to friendliness; sthairya - firmness in protecting, elcome ! my Lord with eyes like the freshly blossoming Lotus ! 


without any help : parakrama-ability to. defeat esr PR it ord of all the world ! Lord of all the devas ! I salute You. Slay me 
battle effortlessly; satyakama  - of ever - Ifilled will. the battle field". gambh írya - no one can comprehen an esee 


satyasankalpa - ability to successfully put into action anything th 2n ar in i 
cen : ; i e has in mind for His devotees; He does not lo 
is willed; krtitva - ever active for the good of devotees; Kratajfata t ot leokjat the greatness 


i > f what He offers and the littleness of iver; i 
gratitude even for small good; ādi - these and many more like thes. . E Mq pf, fhe PREIS He gives 
: rY v Himself and also the ability to enjoy what is given; audarya - 
(naturally fitting auspicious qualities). al : . 
i ; 3 nobility to consider the receiver as generous because he chooses to 
Elaborative Notes : svabhāvika - most natural jike thieceive from Him; caturya - cleverly covering up the faults of 
coolness of cold water and the heat of a fire; anavadhikatisaya joyotees: sthairya - strength of mind; firm determination; "I will 


ae ee hie p aae > pa EE EA 0 not forsake anybody who has come in friendliness" (Rama); dhairya 
all-at once}. Saictigpablny eli vale MSS eS ed am the strength needed to abide by the resolve above - mentioned; 


unimaginable ability to do the undoable, like being in all beings al 
at once in full form; as Nammalvar says, "He occupies every dro 
of water in the ocean as if it is a vast expanse of space". tējas The next two qualities relate to vanquishing of enemies; 
brilliance which dulls into shade every luminious object (like th saurya - ability to destroy the foes of devotees; parakrama - courage 
sun), majesty, cowing down others. The first six gunas - atto be always in the offensive in the presence of the enemy; be first 
inherent qualities which are unique to the Lord. : to deal a blow; "People saw the raksasa hordes being pierced, cut, 


The next twelve gunas are for the benefit of devoted t and fleeced by Rama's - arrows; they could not see the quick 


sausilya - ability of superiors to mix freely with others, like wr ccena e etri eras 64-12)";  dhairya - 
€ added here. 


absolute fearlessness. 


with water, without any feeling of condescension; recall thi 

exquisite qualities exhibited by Srirama towards the hunter Guh satyakama and satyasankalpa are unique qualities. kama - 

and others. vatsalya - affection, the quality exhibited by the mothe lovable; satyakama - most loveable qualities and attributes. kama - 

cow towards the newborn calf; arjava - oneness in thought wors also the resolve to protect devotees; this never proves futile. 
ssaakalpa is the will to be incarnated in any form to come to the 
| 
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succour of devotees; He does this unhindered like play (sport 
These two qualities are unique of the Lord as Creator and Protecto 
(sustainer). k 


krtitva and krtajfiata are qualities which characterise th: 
purusottama - a true "gentleman". krtitva - if devotee's wish ij 
fulfilled, He feels He is benefitted; "Having crowned Vibhisan, 
king of Lanka, Rama felt satisfied, relieved and happy that He hay 
done His’ duty” (1.85) Recall Srivaraha's words, "I remember m 
devotee’. krtajfiata - remembrance; when a devotee once seek 
refuge (in Him), He is oblivious to faults and remembers only hi; 
surrender. Krsna's words - 'I could not be present in person t, 
` protect Draupadi when she cried out for Me in her moment of dir 
need. This will be always a big load in my heart". Rama's words. 
“I could not fulfill Bharata's wish - his prayer with bowed head; 
These words come with deep anguish. He is even conscious of Hi 
(few) lapses. adi - refers to qualities not elaborated. asankhyéya. 
countless - limitless. kalyanagunagana Ogha - heaps and heaps o 
ever auspicious qualities. Even His anger is loveable ; ogha - flood 
maharnava -ocean. ‘All the worlds cannot fully enumerate all Hi 
qualities even over a periiod of 10,000 years" (Karna's words in thi 
Mahabharata) 


(iv) Translation with notes : The qualities described abov 
adorn the Self (the atmasvariina). The jewels which adom an 
beautify the Person (divyamangalavigraha) are now pictured 
svocita - matching the beauty of His form; vicitra - diverse it 
range; vividha - numerous in variety; anantascarya - immensel; 
wonderful; excellent beyond any limit; nitya - everlasting 
niravadya - faultless or, nityaniravadya - ever without fault. The 
jewels are also nityasüris (ever - emancipated souls), their sole ain 
is to add to the beauty of the Lord's form; niratisaya - is at 
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adjective qualifying the adorable characteristics of the various 
ornaments and indicates their limitless excellence; sugahdha - 
fragrant, of sweet aroma, He is himself sarvagandha and satyáxasa z 
the ornaments enhance these. sukhasparsa - soft to the touch; they 
need not be removed during hours of relaxation (in bed); niratisaya 
aujvalya - of immense splendour; kirita, makuta, cüdavatamsa - 
varieties of crowns, say, a crown to signify His absolute 
supremacy; one to signify easy accessibility to devotees; a third 
denoting chivalry; cüda - may also mean the small pendant at the 
top of the face (cüda), avatamsa - an ornament for the upper ear 
lobe. makarakundala - ornaments for the lower ear lobe shaped like 
a makara (a variety of sea fish). graiveyaka - necklace; hara - rows 
of chains adorning the chest; keyüra - shoulder band; kataka - 
ornament for the forearm (like bangles); srivatsa - a uniquely 
beautiful and natural mark (mole) in His chest which is listed here 
as a jewel; kaustubha - an ornament of most superior gems 
indicative of His Supermacy; muktadama - strings of exquisite 
pearls; udarabandhana - waist band, a fitting ornament to the 
tummy which holds and protects the entire worlds during pralaya; 
pitambara - a beautiful yellow silk dress (vestr) befitting His 
Lordship; kanciguna - golden belt enhancing the lustre of the 
pitambara; nüpura - adornment for the feet which devotees seek; 
adi - to include those not listed like his yajfapavitam, finger rings 
and so on; aparimita - innumerable and diverse; divyabhiisana - 
divine ornaments, absolutely befitting His beauteous form. 


(v) Translation with notes : This clause talks of the divine 
weapons,which beautify His form and shine like ornaments, 
adoming Him. svanuriipa - befitting Him; powerful weapons in 
destroying the foes of devotees, and gladenning the beholding 
devotees as ornaments adorning Him. acintyasakti - unimaginable 
prowess - each weapon can do the functions of all the others; the 
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single arrow of rama did the function of the crowbar, axe, chisel, 
spade and what not - in felling the seven huge sala - trees (Kiskinda 
36-8); sankha ... the conch, cakra (disc), mace (gada), sword (asi), 
bow (saranga) and so on; asankhyéya - countless, like the 
ornaments; nityaniravadya - eternal; ever faultless and ever ready to 
destroy the foes of the Lord's devotees, ever alert in the Master's 
service, ever sharp and not showing any sign of bluntness; 
niratisayakalyana - auspicious by their very presence; foreseeing 
the Lord's thoughts and acting when it comes to protecting His 
devotees; always in the dharmik path; also indicates the eminent ' 
splendour of the combination of ornaments and weapons. 
divyayudha - divine weapons not of the stuff of these worlds. Then 
follows His association with His consorts. 


The following continue the poetic description of the glory of 
the Lord. 


(vi) Svabhimata nityaniravadyánurüpa svarüpa rüpagura 
vibhavaisvaryasiladi anavadhikatisaya asankhyéya 
kalyanagunagana srivallabha ! evambhüta bhüminila nayaka ! 

(vii) svacchandanuvrtti svarüpasthitipravrttibheda 


asesasesataikaratirupa nitya niravadya niratisaya 
j&anakriyaisvaryádi anantakalyanagunagana śēşa sésasana 
garudapramukha nànavidha anantaparijana paricarika 
paricarita caranayugala ! 

(viii) paramayóogtvakmanasaparicchedya 
svarüpasvabhavasvabhimata vividha vicitrananta 
bhogyabhogopakarana bhogasthana samrddha 
anantascaryantamaha-vibhavanantaparimana nitya niravadya 
niratigaya Sri vaikunthanatha ! 


(ix) 


svasankalpanuvidhayisvarüpasthitipravrttisvasesataikasvabhav | 
a prakrti purusa kalatmaka vividha vicitrananta bhogya 


38 


Gadvatrayam 


bhoktrvarga bhogopakarana bhogasthanarupa 
nikhilajagadudaya vibhavalayalila ! 


(vi) This passage is a fitting description of the great Ladies 
who enjoy all the splendour of the divine form - vigraha of the Lord 
without letting it to waste like the full moon in a forest. Though the 
splendid qualities touched upon here have already been dwelt upon 
earlier in the first cürnika (bhagavannarayana), it need not be taken 
as a monotonous repetition; primarily it is a narration of the 
devotce's inner experience and any repetition would only disclose 
the ardour of the devotee. Further, it can be taken that Sri Ramanuja 
praises Sri first as his Mother and refuge (as the mediatrix to plead 
for him) and now as the beloved consort of his Master. It should be 
noted that the clause ends with Srivallabha ! (beloved Lord of Sri). 
iThe entire clause only qualifies Sri, She is so endearing and 
desirable that the Lord is drawn to her as a very hungry person 
would be to good food. This bond of love would promote her role 
'both as the mediatrix and as the recipient, alongwith the Lord, of 
the loving service rendered by the devotee. 


Translation : You are the beloved Consort of Sridevi 
(Mahalaksmi) the multitude of whose unlimited, unsurpassed and 
countless auspicious qualities such as sovervignty, glory and 
graciousness are eternally faultless and befitting Vou. You are also 
the consort and Lord of bhudevi and Nijadevi »ossessing similar 
charm and form. 


The epithets used here have already been explained earlier. It 
may be noted in passing that the term vallabha (beloved) is used 
with reference to Sri and Nayaka (Lord) in referring to Bhi and 
Nila, though He is equally the Lord of all His consorts. This 
indicates that bhū and Nild assist in enriching His experience of Sri. 
| 
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(vii) Translation: This clause describes the Lorq 
innumerable and diverse parijanas - attendants who serve th 
Divine Couple. "You are served by an army of followers an 
servants, men and women, waiting at Your divine feet to minister l 
Your needs and comforts, whose nature, existence and actio, 
conform to Your will and pleasure - ananta (Sesa), Garud 
Visvaksena and others (along with their wives), whose sole delig} 
is in complete subservience (total service) as their essenti; 
characteristic features; eternal and faultless, all endowed with , 
host of beneficient and desirable qualities such as unsurpasse 


knowledge (devotion), activity and unlimited ability (to act in You 
service). 


Notes : This passage talks about the parijanas who conside. 
their association with the Lord's consorts as a supreme blessing ani 
help enrich the Lord's pleasurable experience with His consorts. Aj 
these attendants are ever-free (nityasuri) souls. svacchandanuvrt 
indicates that their actions are in accord with the wishes of th 
Lord. Being nityas, they could intuitively foresee the Lord's wishes 
Laksmana's service was pleasing to rama because he foresaw even 
need. (bhavajfiéna). This is in contrast to bound souls whose action 
are directed by the Lord's will. as@sas@satatka ratirupa - when th 
Lord partakes of their service, each is engaged in a particula 
service; but their ardour in it is such that it shows their eagerness tt 
engage in all forms of service. Then the instruments of service : 
they are eternal and not confined to any period; faultless in that th 
service is not for their own satisfaction but solely for the pleasur 
of the Lord "When am I going to gladden the Lord í 
(praharsayisyami) I look forward to His pleasure." (stotraratna-46) 
niratisayajnana is limitless knowledge - knowledge of how to be d 
devoted service; kriyà - action consistent with the knowledge 
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aisvarya - ability to command others and get things done in the 
Lord's service; also the control of their own selves in the service of 
the Lord. adi - to include qualities not specifically mentioned; 
ananta - countless like the Lord's qualities; while His are for the 
welfare of His creations, those of the parijanas are for His service. 
The leading personalities are then named. Sésa - the service - 
incarnate serpent. He is an umbrella shading the Lord; the footwear 
protecting. His feet; throne when He sits; and the couch when He 
reclines; Sé&sasana - this means Viśvaksēna - the commander-in- 
chief ; he is so named because he is the first to partake of the 
leavings of the food consumed by the Lord. Garuda - the big bird 
vehicle (Tiruvadi); pramukha-these are the chief among the retinue; 
nanavidha - diverse; gate keepers, watchmen, water bearers, fan - 
wavers, etc.etc. doing a variety of services; anantaparijana - 
countless servants; paricarika - fair faced female attendants who 
bear flowers, like Vimala and so on; the wives of the chief 
attendants, like Sütravati (wife of Visvaksena) 


(viii) Then follows a description of the Land of bliss 
(paramapada-vaikunntha )) the abode of the Lord. "You are the Lord 
of vaikunntha the eternal, faultless, immeasurable land, which 
abounds in many kinds, each variegated, of innumerable objects as 
well as the means and places of enjoyment, all appropriate to You, 
infinitely wonderful, of limitless transcendent glory, faultless and 
immutable, beyond the comprehension of even the great yogis". 


The nature of the services indulged in by the nityas of ` 
paramapada were described; now is described the Land which 
promotes such loving service; paramayogi etc.,- of immeasurable 
greatness; incomprchensible even to supreme yogins like Sanaka. 
One can just say ‘primarily of the five upanisads (upanisads here 
does not mean vedanta but divine elemental components of which 
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vatkuntha is composed) of pure satva, One cannot say "it is like 

this; it is like that". svabhimata - desirable to Him; vividhavicitra - | 
in different varieties and wonderful; bhogya - enjoyable sights, 

sounds, fragrance and so on; bhógópakarana - enjoyable objects 

like, unfading flower garlands, and the like; attendants eager to be 

of service and so on; bhogasthana - places like gemset halls, 

beautiful hills, halls and playfields; anantascarya - amazing beyond | 
measure because the objects of enjoyment present ever new facets; 
anantamahavibhava - immeasurable greatness; jewels, thrones, | 
furniture, gardens, rivers, pools and so on which are neither new 
nor old, not appearing to have been made (by anybody); ananta : 
parimàna - infinite in dimensions; nityaniravadya niratigaya - ever | 
of the same form, free from flaws, great beyond all measure; 

vaikunthanatha-Lord of vaikuntha described in terms referred to. 

The bhoktas (persons who enjoy all this wealth) are not specifically 

mentioned because all these are for the enjoyment and pleasure of 
the Divine Couple. Every sentient being feels, "I am the focd" 

(ahamannam)- object of enjoyment. The Srutis tefer to them as 

annadah (caters of the food), because their very existence, to be of 
Service and enjoyment (to the Lord), is a supreme goal. Their 

enjoyment is to witness the pleasure of the Lord. 


(ix) You have as your sport the creation, sustenance and. 
dissolution of the entire worlds filled with diverse, wonderful and 
countless objects of enjoyment, the instruments of enjoyment, and | 
suitable places for pleasurable experiences, in the form of prakrti 
(matter), purusa (jivas).and kala (time) which are by nature ever | 
under service to You following Your wishes; their nature, existence | 
and activities are ever under Y our control. 


This passage describes the sport-field (Iilavibhüti) subject to | 
construction and destruction, of the divine Lord of Vaikuntha. | 


| 
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svasankalpanuvidayi-the nature, existence and activity of the 
worlds (the lilavibhüti or the field of sport) always follows His will; 
prakrti - matter, which is associated with the three qualities satva, 
rajas and tamas and is subject to change in form and 
size-characterised by jadatva (not self revealing), being of use to 
the jivas for good and bad experiences leading to salvation and 
bondage; purusa- The jivas characerised by being associated with 
matter (soul and body) being sustained by it (food), activity in the 
form of good and bad deeds and experiencing the result thereof; 
kala-time, characteised as being non-sentient, controlling the 
changes undergone by prakrti, and promoting such change. All 
these are subservient (svasesateka svarüpa) to the Lord. The worlds 
are filled with diverse objects of enjoyment as described in the text. 


Sri Ramanuja then addresses the Lord using epithets which 
bring out all His outstanding qualities-His high eminence, His easy 
accessibility, mercy, affection towards devotees and being the sole 
refuge of the helpless. He finally conveys his prayer of seeking 
rufuge under His lotus feet. 


(x) satyakama ! satyasankalpa ! parabramhabhuta ! purusottama 
! mahávibhüte ! sriman ! naráyana ! srivaikunthanatha ! 

(xi) apárakarunya sausilya vatsalya ai$varya saundarya 
mahodadhé ! analocitavisesascsalokasaranya ! pranatartihara 
! asrita vatsalyatkajaladhé ! 

(xii) anavarata viditanikhilabhutajata yatatmya ! 


asesacaracarabhutanikhila nvyamana nirata ! 
asésacidacidvastusesibhita ! nikhilajagadadhara ! 
akhilajagatsvaamin ! asmatsvaamin ! satyakama ! 
satyasankalpa ! sakalétara vilaksana ! 
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(xiii) arthikalpaka ! apatsakha ! sriman ! narayana ! 
asaranyasaranya ! ananyasaran  yastvatpadaravindayugalau 
Saranamaham prapadyé ll atradvayam || 


The operative part of the entire passage is at the end. 
asaranyasaranya....saranamahamprapadaye- the Refuge of the 
refugeless! Helpless as I am, I seek your protection and surrender 


myself at Your lotus feet. (dvayamantra is to be recited here. This is 
to be done in an inaudible manner.) 


Translation (x): .Now to the addressed epithets: 


satyakama-One possessed of ever fulfilled wishes. satyasankalpah 
-One able to accomplish all that He wills. patabramhabhuta -well 
known (recognised) as parabramha (the Supreme). 
purusottama-best of Beings; Mahāvibhūtē- of limitless wealth; 
Sriman-Lord of Sri the auspicious. Narayana- renowned as narayana 
(Possessor and supportor of all, the cit and acit) Śri 
vatkunnthanatha-lord of Vaikuntha (the eternal abode). 


These as well as those that follow have, in one way or other, 
been given expression to already. This address shows the deep 
ardour of the supplicant who is not tired of praising the Lord. In 
fact no praise is full enough to do justice to His supremacy and 
most desirable qualities. These should therefore not be construed as 
mere repitition-punarukti. These epithets justify the surrender in 
that it is made to the Lord who is possessed of all the necessary 
qualities and attributes. He .is the Origin-Cause of the entire 
universe (adikaranam) and its Supreme Lord. Hence He is the best 
upaya and He is most fitted to grant the prayer and be the end or 
goal (upéya) to be attained. 


Notes on (x):- satyakéma :- One who has all His wishes 
fulfilled. He is possessed of all the materials needed for bringing of 
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eings in association with chosen bodies; satyasankalpa = One who 
| s the competence to carry out fully what He wills. He wills from 
» subtle state of association with cit and acit - "Let me becomes 
hany” and immediately become all the gross that is seen; 
lrabrahmabhüta - One who is the parabrahma (the Supreme 
leing). He is the entire Universe and is infinite. purusottama - The 
est of persons. One can distinguish thus: purusah, 
ipurusa,uttarapuruga and purusottama. purusa - person different 
tom insentient matter - bound souls in sams4ra; utpurusa - souls 
tleased from bondage (the muktas); uttarapurusa- the eternally free 
\ityas who were never in bondage; uttamapurusa "the supreme 
uler of all souls, different from the nityas. muktas were once 
ssociated with sin-low and evil-héya (infirmity); the nityas were 
ever associated with héya. The Lord can remove all that is 
letestable in others; residing as the inner soul of all three kinds of 
ivas - bound, released and ever free, he is not touched by any of 
he trace of héya in them and can completely remove such heya in 
he asritas - the bound who approach Him as means for liberation. 
[hus the epithet purusottama differentiates Him from all other 
puls, as one who transcends (permeates), supports and possesses 
il He is truly Great. Another interpretation - one who fulfills the 
lcsire of even the big - like the four-headed Brahma (puru-many; 
iandti-gives) mahàvibhüte-Ruler of innumerable possessions. He is 
lot only the possessor of all wealth - the *vorlds subject to creation 
ind destruction (/lavibhati) as well as the eternal world of bliss 
‘nityavibhati),but is also capable of awar ing these to those whom 
He pleases; sriman - Lord of Sri with whom He is ever associated. 
He awards the purusartha of service, but, the recipients of service is 
he Divine Couple; narayana - particularly named narayana. The 
nfinite qualities implied in this name are well - known. sriman 
farayana implies that the Divine Couple form the supreme goal to 
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j away)" de ; nammalva arya- f limbs; it 
be attained; vaikunthanatha - Lord of the nityavibhüti. va ikunth ai move away) declares Pea oe me eredi & cn " E 
the most suitable place for uninterrupted service by the released a steals the looks and mind o ^ e cie i = ae vete 
ever free. Of these eight epithets, the first four indicate that He, to take on role of womanhood and declare; a > 


creator and the second four, His being the most desirable goal toh 
attained (prapya). He is the karana - origin and creator, and t 


prapya - the final goal. He is also the prapaka - the means to attaj 
the End. 


(xi) Then follow epithets which emphasise His upayatva 
giving expression to qualities which proclaim His asrayaniyaty, 
(affording protection): apara shows the boundlessness of th 
qualities. aparakarunya - infinite mercy - His inability to bear th, 
suffering of others without sorrow. It reaches out to bring eve 
enemies like Ravana into His protective fold; sausilya - mixing a 
one of the beings with whom He mixes. “I feel I am primarily; 
man, the son of dasaratha", declared Sriráma to Brahma and to th 
Devas. Krsna declared to the cowherds, “I am one of you 
relatives; I am no divine" vatsalya - affectionate "even to enemies 
- so said Sita about Rama to ravana. If one asks "Why then di 
rama kill Ravana", the answer is, "Ravana did not allow Rama ķ 
save him. Even killing is an act of love. Does not the mother pul 
out a stick from her child's hand if it tends to harm its own eye 
with that stick ? audarya - He gives his devotees what they need a 
if He is himself the beneficiary. Having done everything He feek 
that He has not done enough. Having protected the modesty d 
Draupadi in the open court Krsna felt to the last that He had n 
done His duty in full. T. fegl like a big debtor" - this was Hit 
feeling. aisvarya - wealth enough to give all (persons) whatev 
they ask for; it grows with giving away. Even when one hinders Hit 
saving grace, He does not fail to protect even that person "Y 
make me agree to stay under your protection (though I tried 
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to Thee !'. mahddadhé - vast ocean, Beginning with apàra - 
poundless, this epithat ends with mahddadhé cach of the qualities 
enumerated is a boundless ocean in magnitude. 


Having described the desirable qualities which make us seek 
His protection, Ramanuja goes to show the effective result of these 
qualities. analócitavisesa asesalokasaranya - saranya-the refuge; 
analocitavisésa- without any consideration of birth, conduct, 
knowledge (beyond distinction by birth etc.)); asésaloka - of all 
worlds - all their residents. He is the universal refuge. 
pranatarthihara-He who removes the ills of all who come to Him. It 
may be pointed out this is one of the particular names of Sri 
Varadaraja of Kanci. asritavatsalyatka jaladhé - the quality of 
affection which is the basis of His being pranatarthihara - boundless 
motherly affection which treats the undesirable as desirable. 
Ramanuja is not tired of repeating this quality, which is His 
incomparable Glory (nikaril pukaf) 


(xii) anavarata viditanikhilabhüta jatayatatmya - One who 
knows all the time the true nature of all beings. This indicates His 
omniscience (infinite knowledge). He knows all our shortcomings 
and our helplessness. aśsčśacarācarabhūtaniyamana nirata - One 
who commands at all times all that is mobile and immobile. There 
is nothing which is not subservient to Him. Even inaction is in 
accordance with His will. It is the indication here that the Lord does 
not brook hindrance to the flow of His grace. asésa 
cidacidvastusésibhata - Lord and possessor of all that is sentient 
and non-sentcient. The question by the supplicant is implied - 
"should you not attend to my need as your duty ?" It is the duty of 
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the master to protect his possessions. nikhilajagadadhara - theilen taking care of all (of us) even without the iieccunees of 3» 
sustainer of all the worlds, Should you forget my existence gyecause of natural irrevocable relationship. asaranyasaranya - the 
akhilajagatsvami - the master of the entire universe. Should you not efs® of the refugerless, e 
remove our sins and make us go to you and stay forever under your. I am outside the fold of even You (with all the qualities 
protective wing ? asmatsvamin - more particularly my master ! Myjnumerated) because of my evil nature; but whom de I hayo i 
coming to you is due only to your grace-satyakama - earlier thigjrotect me but You ? sane OA lee : 
egitietasunsedidvacdestxablesquality; the Seaóndetmeit significa A UR site pe FE ok 
His sway over cit and acit (time) as instruments of His sport,; now EA hae tlle m 


ee : ; a f wradvayam - the dvaya mantra is to be recited here inaudible to 
it signifies His fuliness; His not being in need of anything from the radvay r 


; ; ythers. All the foregoing is a commentary on the dvaya mantra in to 
devotee but the devotion. We have no right (virtue) to claim; He’ 


i : wo parts `` I seek the lotus feet of Narayana ever associated with 
should lift us by His fullness. satyasankalpa - first this epithet was fri (to intercede on my behalf) as my sole refuge; I seek to be 
employed to indicate His ability to create all the desirable things in ccepted in the service of Nárayapa with Sri (the Divine Couple.) 
abundant measure; next the will which aid His sport with these! dram 3: nans aki pura i 

e , B zn ` i tA até 2 are p Sé 
worlds; now, this word is used to indicate His ability to bring about?: P AAN NAAU GATAN DILTON di cour E 
J TT : : uns : : { Ratnani dhanadhanyani ksétrani ca grhani ca |! 
even impossibles by sheer will. Are you not capable if You will So, VALLE EEE a dr 
to lift even this worthless (me) effortlessly to the level of the RAUS TED ; 


; Okavikra yaranam tévrajam vibho I! 
eternally - free who reside in Your blissful abode 7° Lokavikrantacaranau saranan jan 


sakaletaravilaksana - refreshingly different from all others (other; ^ Tyaméva mata ca pita tvaméva tvaméva bandhusca 


than He) in nature like qualities, form and so on. Are not all these | 
superior aspects for the benefits of Your devotees ? Are they not for | 
the benefit of the entire worlds ? Surely they are not just for Your | 
own enjoyment. Your protection (to us) will be complete only if 
You make available all these auspicious aspects for our benefit and 7 
enjoyment. 


(xiii) These aspects are enlarged in the following epithets. 
arthikalpaka - kalpaka is a divine tree which fulfills all the wishes 


i 


of the seeker. He gives all to those who seek; even Himself. $. 


apatsakha - friend in distress; the saviour of the elephant Gajendra, 
Draupadi and others in their dire need, Sriman - ever associated 
with Sri who indyges your protective grace. narayana-You have 
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gurüstvameva | 
Tvaméva vidya dravinam tvameva tvameva sarvam 
mama devadeva ll 


Pitasi lokasya caracarasya 

Tvamasya püjyasya gurürgariyan | 
Na tvatsamostyabhyadhikah kutonyo 
lokatrayepapratimaprabhava ll 


Tasmatpranamya pranidhaya kayam 

prasadayé tvamahamigamidhayam | 

Pitévaputrasya sakhéva sakhyuh 

priyah priyayarhasi déva sodum |! 2 
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5. These two couplets are from the puranas. The ide 
conveyed earlier are repeated in the words of rsis who deserve 


respect. It pleases the Lord to hear the words of devotees who ha aves one from the hell known as ‘puf because it is one's enjoined 
realised Him. These verses need not be taken as a repetition of 


orldly duty to beget sons (and daughters). They are desirable for 
Saranagati (taking refuge) conveyed earlier. The purpose here 


bvious reasons. Relatives uphold the family tradition and are 
renunciation of things which bind one to this world and taking ho esirable as evidence of pedigree. Friends are dear and desirable 
of the Lord. 


ince they help in worldly need. By teachers is meant those who 

Tranalsation : Renouncing father, mother, wife, childrejmpatt worldly knowledge which helps to ger a BESSER Es 

i i grai ii ads is neve be renounced. è 
relatives, friends, teachers, gems, wealth, grain, lands, houses "o who leads one to the Lord is never to be 


jeasurable or painful results in this world. They are only 
pediments to god-realisation. Similarly children; a son (putra) 


the like), renouncing completely all dharmas (actions etc., practicgLord values the relationship with the acarya immensely. 
aiming at some goal) and all desires, I take refu 


ge in Your holy feq * The material possessions - wealth, jewels, food, land (for 
which measured the entire worlds. 


owing food), houses (for shelter) are all desirable because they 
Notes : The first three lines list items which have to gin be used for one's pleasure. But “ea PEE oer 
: : idi ' n 
renounced and the last, that which is to be held. Among the items PU!PS¢ pr ane apr ie ious Men id Nt une FUA helps 
be renounced-first comes the list of the living, then materie 9 tees PAURE a tov M EEN is fit to 
possessions, and finally the abstract. All the persons mentioned nly the ee d I. aca (bondage). 
the first line are very desirable as far as worldly life is concern OMS ] d VA ean ur 
Father and mother are to be respected and obeyed. Both are dear b Having completely Snes Y d An d like karma, jiana 
virtue of bodily relationship as well as by their interest in oyto this world, ae well RUE dd Hi A ditte are TH ts 
well-being. But all this relates only to life in this world. In thee. all desires of'this world or a ed m Bis ve sett (kalvaiya) 
ultimate analysis the Lord is our Father, Mother, teacher and all land of aya alse me d ER p "n 5 is to be sought is 
When we hold on to Him as our sole means of salvation, all othe (sarv e a neers i qe anb ee -Iseek You - 
oe ee TRE Ung and the migtenial) may NM Juge vibho inlets the fullness of knowledge, 
: B : ou, : eu 
be desirable as aspects ( vibhüti) of the Lord. They may be desirablt power, mercy and all benign qualities of the Protector. 
if they promote god-realisation, lokavikrantacaranam-caranam - feet; this indicates that the Lord is 
The Vedic injunctions 'Treat your father as God! (pitr dévi not abstract but has a body; the feet which by measuring the = 
bhava) and the like are enjoined for leading an ordered worldly life worlds reached out and touched all His creations and blessed t n 
It may be good in its own way but it only leads to further bondagt even without their seeking Him ; such is His love and concern fo 
since both worldly virtues (like doing one's duty by parents, wife His creations. 


children) and sins (by neglecting prescribed duties) beg 6. All that has been renounced is not lost. Having sought the 
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Lord who is the fullest Being, nothing is lost. He is everything , 
` us. 


Translation : Oh Lord of Lords ! You are my mother; Yq 
are my father; You are my (sole) relative; You are my Gu 
(Remover of ignorance and giver of knowledge); You 


knowledge ! You are wealth ; You are (my) all. You are everyth 
to me. 


ay 
in 


Notes : - Unlike the father who takes care of the off- sprin 
only after it is born, the mother cares right from conception. Th; 
idea conveyed here is that the Lord protected the entire world 
(before creation) by keeping them in subtle state within his bod, 
just like the mother. It should not however be forgotten that th 
father sows the seed. By saying "You are the mother and father" 
the Acarya means both these aspects of creations. tvaméva bandhy 
- one can be termed as relative only if one keeps us away fron 
straying out into the wrong path. You are present within as th 
antaryámi and keep us in the right track. gurustvameva - guru is on, 
who dispels the darkness that is ignorance; You destroy the life ij 
this world susceptible to ignorance and grant life in the everbrigh 
paramapada. You are the first (foremost) preceptor. This recalls th 
invocation — "Jaksminatha samarambham vandegurüparan. 
param" tvaméva vidya - You are the imparted knowledge. Th 
Lord is the subject matter of all knowledge and all knowledge i: 
controlled by Him, So He is the Knowledge. dravinam tvaméva- 
You are my sole wealth. Wealth is the instrument of enjoymen 
(happiness). The Lord affords pleasure and happiness by being the 
subject of loving meditation. tvaméva sarvam - You are my alij 
listed as well as unlisted. mamadévadeva - you substitute for all 

that I have renounced; you are my sole hold -the Lord of tht 
residents of the Land of Bliss. | 
$ 
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7. You are all this (father etc.,) not only to me but to all 
creations living, moving and stationary. This verse and the next are 
verses 43 and 44 of Chapter Xl of Bhagavadgità - words of praise 
uttered by Arjuna after witnessing the cosmic form of 


| krsnabhagavan. 


Translation : 7. You are the Father of this world (all the 
worlds) of moving and non-moving beings (and objects). You are 
the Guru and (therefore) most worthy of honour. There is none to 
equal You. Whence can there be another to surpass You in all these 
(fhree) worlds? Oh! Being of unsurpassed glory! 


8. The supplicant begs to be pardoned for past offences. The 
pardon is necessary in the view of the supplicant. No doubt ihe 
Lord is ready to offer His loving protection even to enemies 
(ripunamapi vatsalah). He asked Sugriva to go and fetch Vibhisana 
when the latter sought His protection and was ready to accept even 
Ravana. He may not take cognizance of past offences on the part of 
the supplicant who did not approach Him over ages. To 
a-once-chaste wife who went astray and then came back to the 
husband and claimed conjugal rights, coming back to the husband 
and claiming his protection are serious offences in themselves. She 
has absolutely no claim to do so or for acceptance. The case of the 
supplicant is similar. Having gone astray previously in i at 
improper feet and being engaged in improper service, one falls at 
the feet of the Lord having no other go. This is like the crow (son of 
Indra who seriously offended Sita in the Ramayana) who tried to 
escape from Rama's arrow but, at last, out of sheer helplessness, 
had to fall at His feet. Like previous offences, appraaching the Lord 
is (in the mind of the supplicant it causes fear because he has no 
reasonable claim) itself an offence. 


Translation: 8. Therefore, bowing down, prostrating the 
entire body before You, I entreat Your pardon, Oh noble Lord! It is 
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Proper Oh Lord! that You show kindness and affection to me who saulabhya (accessibility). He then sought refuge in the Lord's feet 
am dear to You like a son to his father and a friend to his friend. with the recommendation (purusakara) of sri. He then quoted verses 
Notes: You are to me all relatives ut in one (father mothe fige puriigas and ítihasas (Gita in fua ABraratieeprueyihgethe 
etc) and so You should satan shite i ML Weg nap idea. He then renounced worldly relatives and possessions 
salen: pranidhdyakayam - A PS ride: 3 : ud js E and sought the Lord as his All. With the thought "this is not for me 
b. ma er $ vae r = M alone but for all cētanās', he begged the Lord's pardon for 
understood; secking refuge is to be by thought, speech and action. sying the saranagati. Thus far is th aolica fth 
prasádaye - | seek your pardon. isamidyam - the Lord, the praise o ds Dis duc deus eee a application of the 


: st half of the dvaya mantra. 
worthy; aham-sinner and offender as I am; aham following ES ? 


isamidyam suggests that the supplicant acted as he pleased. Now we get a commentary on the second (later) half of the 
unmindful of the Lord and did not praise but hated the praiseworthy dvaya mantra, Since the desired fruit cannot be obtained till the 
Lord. The claim for protection (forgiveness) is then put forth; yoy undesirables (obstacles to the goal) are removed, the Acdarya 
should forgive me as a father would forgive his erring son (pitéva renders the meaning of the word namah. He needs the removal of 
putram) and you should bear with me as a friend would with his all obstacles starting with déhatmabhimana (mistaken identity of 
friend (sakhéva sakhyam); you should forgive my faults as a dear the body and the soul) and ending with the idea of ‘mine’ in service 
(lover) does in the case of his beloved. (priyah priyayah ); daiva-My to the Lord. This would become possible. only if the results of all 
Lord! You are my all and it is proper that you pardon me (sódhum past actions (karma) are done away with. In his prayer 
arhasi). (Tiraviruttam), Sathakopa (Nammalavàr) mentioned nescience 
(avidya-ignorance) as the first obstacle. Ramanuja mentions actions 
because lack of true knowledge (ajñāna - ignorance) leads to 
actions leading to bondage. Sathagopa mentioned avidya first 
because the ‘I' arising from déhatmabhimana (identifying the soul 
bith the body) threatens to ruin him. This is re Aly a result of lack 
of true knowledge. Srirámanuja however, has th obligation to the 
9. Earlier (in this Gadya), the Acarya sought the refuge of the darsana (system of philosophy). The mayavadin has it that salvation 
holy feet of Sri (Piratri) so that he may acquire confidence in the jis the destruction of avidya (ignorance); but the real obstacle to 
chosen path (prapatti to the Lord) and a real taste for the goal release is karma and so the Acarya mentions this first. Nammalvàr 
(prapyaruci). Getting this prayer granted by the grace of Piratti, he Started with the causes while Ramanuja mentions the effects 
procceded to delineate the aspects of the Lord which make him leading to samsara (bondage). 
approach the Lord, namely His lordship of the lower worlds and the 
highest Land of Bliss, and the auspicious qualities which help the witho 
supplicant such as Sila (naturally mixing with the lowly) and 


9 manovakka yairanádikàlapra Vrtta ananta akrtyakarana 
krtyakarana bhagavadapacara bhagavadapacara 
asahyapacarariipa nanavidhanantapacaran arabdhakaryan 
anarabdhakaryan krtan kriyamanam karisyananamsca 
Sarvan asésatah ksamasva | 


Translation (9):- Oh, Lord! Please forgive totally all my sins 
ut any exception, committed by thought, words and deeds 
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over time without a beginning (over limitless time); infinite in th, 
shape of doing prohibited (by the sasras) acts and not doin, 
prescribed duties; offences towards the Lord (You), offence 
towards Your devotees, inexcusable offences committed bein, 
committed and yet to be committed (past, present and future) 
Please forgive all my offences (sins) without any remainder. 


Notes on text 9:- manovakkayaih- mind speech and body ar 
the vehicles of karma (good and bad acts). They are the instrument 
which help realise or lose the Lord, manayévamanusyanan, 
karanam bhandhamoksayoh (Visnupurana) (The mind is verily th; 
cause of bondage (in samsara) or release). anadikalapravrtta-actior 
extending over  beginningless time;  ananta-countless aní 
immeasurable; in the form of - akrtyakarana - doing actior 
prohibited in the sastras; krtyakarana - not performing dutie 
(action enjoined); bhagavadapacara - sinning (offence) against the 
Lord; bhagavadapacara-sins against His devotees 
asahyapacara-unpardonable sins; nanavidha ananta apacaran . 
diverse and in each category countless and infinite. We commit it 
one moment sins whose results cannot be wiped up (by suffering 
punishment) in 100,000 ages of Brahma (almost infinite time) 
arabdhakaryan - actions which have started yielding results 
anarabdhakaryan - actions which get stored and are yet to viel 
results (The results of good and bad acts have to be enjoyed 9 
suffered by the doer. All do not yield results immediately. Som: 
(prarabdhakarma) yield earlier and other (sancitakarma) in i 
delayed, phased manner in subsequent births too). Artan -done 
kriyamanam -being done; karisyamünan -yet to be done; acts past 
present anc future; sarvan - only some have been mentioned; thost 
which have not been mentioned are far too many; asésatal 
ksamasva - please pardon all my sins without any exception. 
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akratyakarana - prohibited by sastras - likc causing misery to 
animals; stealing; telling lies; extolling the unworthy by the speech 
intended to extoll the Lord; eating things which should not be caten 
and so on. kratyaakarana - not doing duties enjoined according to 
station in life- varnasramadharma-due to laziness, disbelicf, 
indifference etc. bhagavadapacara - thinking of the Lord 
(Narayana) equally with other gods like Siva; considering His 
avatars as mere ordinary being etc; trying to examine the material 
of which the arcà deity is made; trying to appropriate wealth to be 
used in His worship-selling it away to others; bhagavadapacara- 
insulting sri varspavas due to self-centred haughtiness, enmity 
towards His devotees caused by desire of wealth etc., making fun of 
the handicapped; asahyapacara - not being able to bear the sight of 
the well-being of the Lord and His devotees (like Hiranyakasipu) ; 
sins against one's acarya belong to this class- that is, not acting in 
keeping with what was taught by him, teaching what was leamt 
from him to the undeserving for small gains, not being friendly with 
co-disciples (class mates) due to jealousy and similar reasons. All 
offences against the Lord's devotees are asahya (unpardonable). In 
the view of the Lord, offences against His devotees are 
unpardonable; devotees would consider offences against Him as 
unpardonable. Explaining why He did not accept the hospitality of 
Duryodhana, krasna said, "You hate the Pandavas. They are my 
very soul." i 


Ravana's behaviour to Sita (caused by kāma) is 
bhagavadapacara. MHiranya's behaviour towards Prahlada is 
asahyapacára; so also sigupala's behaviour to Krsna. Note that the 
word ananta-countless and immeasurable is used twice-first in 
relation with ordinary offences- akrtyakarana and such and later 
with bhagavadapacara and the like. 

10. anadikalapravrttam viparita yfanam atmavisayam 
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krtsnajagadvisayam ca viparitavrttam cásesavisayam adyápi 
vartamánam vartisyamaanam ca sarvam ksamasva l 


1l. madiyanadikarma pravaha pravrttam 
bhagavatsvarüpatirodhanakarim viparitajfianajananim 
svavisayayasca bhogyabuddhérjananim dehéndriyatvéna 
bhdgyatvéna siiksmarupéna cavasthitam daivim gunamayim 
mayam dasabhütam ` saranagatosmi tavasmidasah iti 


vaktaram mam taraya | 


10. Earlier, the .Acárya begged pardon for actions 
transgressing the sastras. Here he begs pardon for his perversities, 
Actions referred to earlier (clause 9) relate to not performing 
prescribed duties and indulging in prohibited activities. Here 
pardon is requested for acts resulting from ignorance and perverse 
understanding. 


Translation 10-Please pardon my ignorance and perverse | 
understanding of the nature of the soul (jivatma) and the entire | 
universe, over a period of time without a beginning. Pray pardon | 
me for all perverse actions arising out of misconception about | 
everything in the past, present and future. 


Notes 10-anadikalapravrttam- it did not happen suddenly one 
day; it is spread over infinite time the beginning of which cannot be 
traced; it looks as if it is associated with the very nature of the 
atman (though it is really not and is surely acquired) because of the 
length of time. It is inferred to be acquired because it is washed off 
one day by the grace of the Lord. Perversity in 
knowlegde-viparitajfiana- conceiving one thing as another; like a 
rope as a snake; a piece of shell as silver. My misconception relates 
to the atman and the universe. About the atman-identifying the 
atman with the body; thinking atman to be self-willed 
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(svatantra-not dependent on the Lord); taking the ātman to be 
subservient to others (than the Lord). In the case of the universe; 
Conceiving beings as man, animal, reptile, tree, plant ;and son on, 


, unlike enlightened souls like Prahlada who saw Hari Govinda in 
| everything or every created thing as His form. 
, misconception which leads to perversity in action. In the case of the 
_ átman, involving oneself in the welfare of the self (instead of 
| leaving it to the Lord); in the case ofthe world, if one does a harm, 


It is this 


to try to avenge it instead of taking it as the result of one's past 
karma. | adyàpi | vartamàanam-present actions based on 
misconceptions (past is taken as mentioned); vartisyamanamca-also 
those yet to come; sarvamksamasva-being ignorant of all these, 
You the omniscient should recognise all and pardon me. 


11. The acarya repented his deeds and the ignorance which 
led to such deeds. Now he begs for the termination of the 
relationship with the body. Earlier he begged "please forgive me"; 
now he begs "please take me across (taraya)- help me to shed this 
mundane body". Our karma and ignorance are but unpleasant 
memories in Him and will get dissolved when He forgives. The 
| body cannot be destroyed as the matter (prakrti) which it is 
composed is eternal. Only the relationship-the apparently eternal 
union with it-has to be snapped; hence the request for snapping the 
ties. All he needs is to be lifted up. He does not want to destroy the 
Lord's property (prakrti of which the body is made of). He prays 
only for complete separation from it. The true nature of the soul 
should shine forth. This would be possible only if the link with the 
body is done away. The true nature is in fact completeiy hidden by 
he body. Milk and water cannot be seen separate from each other 
when mixed. Only certain appliances (like the traditional bird 
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hamsa) can separate the milk from the water; so also the viparitajnna- prakrti (body) does not only hide, but produces 
all-powerful Lord alone can separate the atman completely from the perverse conception: identifying with the atman what is patently not 
body; otherwise it is in a state of ruin. mamamayaduratyaya-this atman; the feeling that fhe: body is the atman; prakrtí covers not 
prakrti which is Mine cannot be crossed; mamévayé prapadyanté only the nature of one's self but also that of the Supreme Self. Only 
MDE only those who seek me as their sole refuge the Mus to ord theta IS "s self-government (by the 
will be able to get across this. (Gita 7-14): Since He declares that gfman and not by God). Svavisaya ya sca bhogyabuddhérjananim- 
s be sought to get one away from itthe self-gover nment is only an emping of thieves and scoundrels and 
a pe: vi ES The results in the enjoyment of objects which yield pleasure to the 
(prakrtisabandham), the Acarya begs Him for the same. i est EP HE UA A AE e gen a 2 
cümika 1s concerned mainly with describing all the effects o lehendriyatvena bhogyatvena eunen 2 ARATE ifie 
prakrtt (badly). i lo the fourfold changes-by the base of enjoyment, the body; by the 
Notes: anadikarmapravana pravrttan- caused by deeds done instruments of enjoyments, the organs; by the feelings like sound, 
over time without a beginning; maya-by me and not due to others; smell and so on; and by the root of all these, the subtle prakrti, 
not a favour from the Lord; this has been acquired solely by me. daivim-aid to your (deva') sport; gunamayim-full with the 
What is the result? bhagavat svarüpa tiródánakarim- it spreads a threefold qualities of satva, rajas and tamas; this admixture is the 
veil over Him, my natural master-hiding the natural relationship. Very basis of prakrti of the bodies acquired by jivas. 
He is the consort and Lord of Sri, the Supreme Purusa, the abode of 


mayanm-capable of producing diverse effects and therefore 
all auspicious qualities, Lord of the etemally awakened souls. 


em ^ md called maya (illusion); wonderful because of the different changes 
(nityasuris), Lord (master) of the eternal world (paramapada) an undergoes; presenting diverse dijetts POPE nent 


uM M | 
the ever changing world of sport (lavibhati). But the kudtsii.tha kaleidoscopic as it were; mamtaraya-l am caught up with prakrti 
mayadvadin (the misinterpreter of the sruti-the exponent of a false hose capabalities have been enumerated; please get me across 


world) has it that there is only the Brahman which is Pure from its grip. (Having descrribed the cruel effects of the body 
consciousness devoid of any quality or attribute and all else is false hich is a manifestation of prakrti, the supplicant prays for 


(non-existent). The bhédabhédavadin has’ it that cit, and acit and aliverante:fcom the association). 

isvara all together constitute a single whole but denies that isvara is 

the posessor of the other two. The sankyas have it that the jiva is From what follows, the Commer tator suggests: The Lord 
the doer of deeds and these yield results enjoyed by the doer; what Seems to ask- "On what basis do you make this request? In what 
then is the need for an 1$vara ? They deny the existence of isvara | Ay do you deserve this? What is the merit you have acquired?". 
These distortions are the outcome of the hiding (casting a veil over) ^t supplicant replies "Do I claim any merit? (no); though I have 
the Lord by his maya-the prakrti. The link with the body causes all Hone bad deeds over long period of time, though I have been 
this : teeped in ignorance thinking that the body is the atman, though 
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immersed in the pleasures of the senses; if the nature of the Self igamah. The meaning of namah is the removal of obstacles 
examined, it turns out to be solely Yours, totally unrelated tyvirodhi). This is not enough; he needs to be accepted in service 
others; I am Your servant (dasabhitam). mamtaraya- means get Mme(kainkarya) to the Lord; this is the highest bliss. Equally dear with 
across; dasabhiitam qualifies mam. The Lord seems to ask, "all angainkarya is intense devotion in its three stages of parabhakti, 
my dasas, it is a common feature; what special merit can yoyarajfiana and paramabhakti which follow into the Land of Bliss 
claim?" The supplicant replies-Sarandgatosmi, tavasmidasajlso. Wishing to attain this intense devotion the Acarya prays for 
itivaktaram mam-I who submit; `I am a saranagata, I am Your jana that is bhakti (knowledge which is devotion; bhaktiscajfiana 
Your servant" These two epithets (1) dasabhitam  (2yisésah) which is an end in itself and not aimed at any other fruit. 
garanagatosmi...vaktaram qualify mam. | realise 1 am by natuyThis jfana is preliminary to the intense devotion mentioned earlier 


Yours. I declare that I have sought You as my sole means gjnd is prayed for in terms of the gita verses (7-17, 18 and 19). 
deliverance and my sole goal. I declare that I am solely Yours an 


not in the least of any others. taraya-pray believe what I submit any 
get me across from the ties with the body. 


Translation : (Srikrsna divides his devotees into four classes 
according to the fruit wished for. Two are after wealth; the third is 
after self- -enjoyment or kaivalya; the fourth, the jfiani is after 


12. tésam jfiani nityayuktah ēka bhaktirvisisyate | realisation of the Lord). Among them (four types of devotees) the 
priyó hi jfianinotyarthamaham sa ca mama priyah Il |wise man (Jfian) being always attached to Me, and also 
UNI single-minded in his devotion, is the best. I am extremely dear to 

udarassarva evaité jfiani tvatmaiva me matam | 


his jfiani and he too is dear to Me. 
asthitassa hi yuktatma mamévanuttamam gatim ll Us J 


bahiinam janmanamante jfíanavanmàm prapadyate | All these (the four) are generous (or magnanimous) in that 


vasudévah sarvamiti samahatma sadurlabhah ll ‘they worship Me alone for the desired end; but My own conviction 
iti slokatrayodita jianinam mam kurusva ll is that the jfiani is My very soul. With dedication he is devoted 
ivel Ae 
13. purusassa parah partha ! bhaktya labhyastvananyaya | esl aly to Mes his highest goal 
bhakya tvananyayà sakyah Imadbhaktim labhate param | At the end of many births, the wise man (jfíanr) resorts to Me, 
iti sthanatrayodita parabhaktiyuktam mam kurusva ll holding that vasudéva is (I am) his all (support, sustenance and 
animist "^ 3 
14. parabhakti parajfiana paramabhakteka svabhavam mam pasare), a high souled (mahatma - whose greatness is beyond 
üsva Il - ; understanding) is extremely rare to find (very hard to come by) 
kurü : l 
j Oh Lord ! Pl i jñāni i i 
12. These three verses constitute verses 17, 18 and 19 m the iio ub QE me into Sonn wa 1s descuped 
chapter 7 of the Bhagavadgita. The Acarya cites these three vers q 


and prays for the jñana (knowledge) which takes the form of bh Comments : (1) Among the wealth-seeker, self-seeker and 
(devotion). Earlier, the curnikas expatiated the meaning of the wolf the seeker of the Lord, the jfani (seeker of the Lord) is superior. 
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His superiority stems from his being nityayukta and aikabhakyo™ raises this cout el i PES (mg ion P a qnybody 
nityayukta is one who, unlike a person who seeks Me (Krsna) fo, think anyway; this is My conviction. anuttamāmgatim-he holds 
some end and leaves Me when he has gained his end, seeks Me agony Me jo n MD goal, finding : s Un ossi j IR 
his desired goal; aikabhakti is being devoted solely to Me as highimself without me. yuktatma - united (with Me); asthitah sahi- his 


cherished. fruit unlike one who loves a fruit and loves Me for thethoughts are even in this manner (mentally united with Me always). 


sake of gaining that fruit (end or goal). priyohi jfianinay (3) bahunàm janmanamanté - who ever has worshipped Me 
atyarthamaham- I am extremely dear to the jfiani. His love towards slone over many janmas (lives), and in the end with Me as the sole 
Me is beyond words. saca mamapriyah - he is also dear to Me. The object of his knowledge, mam-me, vasudevassarvam-vasudeva is 
Lord describes the jiiani's love to Himself as immense and His love all; He is my wealth, my beloved consort, children and so on; my 
as less. Why does He say so ? Is His love towards the devotee mother, father, brother, resting place, refuge and my well-wisher; 
really lesser than the devotee's towards Him ? Each one's love ig Krsna is all (wealth, relatives etc., which have to be abandoned - 
contained by his size. The devotee (jivan) is atomic while the Lord tad abandoning these, krsna is sought as all in their place). 
is all encompassing (pervasive). Rendering water in a small pit prapadyaté - seeks; holds steadfastly. samahatma-he is infinitely 
muddy (by stirring it up) is not the same as rendering the ocean great. There is none to equal him; even I cannot equal him. 


ae ts Even so, His affection for the devotee is such that Krsna sudurlabhah - his equal cannot be found in this world or in other 
feels, "What is My affection in cemparison to his ? The devotee worlds, even in paramapada the supreme Land. Such a person 
affection is such that it produces fears in him (about the safety ol f 


mind is clear even in this land capable of confusing the most 
his beloved Lord) which even the all powerful Lord cannot allay, whose mi p g 


| t be found either here (this world) nor there (M 
This also may be the reason for His feeling that the devotee's lov mano ( ) (My 


; ; world) because such a person is very rare. I can only wish for such 
is greater. | 


! asoul; the wish will not be fulfilled. 
(2) udarassarva - All those who desire something and do nol 


seek to get it from lesser gods or men, but seek it from Me (krsna) iti - in this manner - slokatrayodita - as delineated in the three 
are generous (noble, magnanimous). They afford opportunity to Me stanzas; jflaninam mamkurisva - make me one possessed with such 
to give generously. Among those who seek fulfilment of desires knowledge (devotion). In the first verse He said, "the jfiani is very 
from Me, the jfiani is different (superior). What is this difference | dear to me", in the second, "He is My support"; Both these will 
` He is my very soul. He supports Me. The avadhàrana (emphasis) have meaning only if such a person can be found. In the third verse, 
aiva in atmaiva means that the jfiani is His support (dharaka) n He says "it is near impossible to find such a one in the first 
temporarily but at all times. It is but proper that a cetana (jiva) who instance". 
has realised knowledge of himself to deem isvara as his suppo 


j 13. Earlier the Acárya prayed for knowledge in the form of 
sustenance and pleasure. What krsna says here is contrary. If a | devotion which is preliminary to intense devotion in its three 
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stages. Here he prays for intense devotion in its three stages whic} 


leads to the goal of kainkarya (service to the Lord). 


Comments : - purüsahsaparah (Gita 8-22), bhaky, 
labhyastu ananyaya 16-54; mad-bhaktim labhate param (18-54) 
Parabhakti is continuous uninterrupted meditation with love an¢ 
affection. This leads to parajfiana - mental vision of the Lord and te 
paramabhakti - state of not being able tg sustain a moment withoy 
Him. The prayer here is. "Please make me devoted with parabhatk 
as referred to in the three places in the Gita cited. The prayer is fo, 
the first stage. This will lead to the second and third stages in turn, 


14. Comments : parabhakti - parajfiana - paramabhatki . 
Please make mé eternally of the very nature of these three stages oj 
bhakti. These are not sought, as means to attain the goal of service, 
but as only aids to service. Service without intense love is lifeless 
He has sought the Lord as his sole means which does not look for 
any aid. So he does not resort to bhakti as a means but only as an 
aid to make service meaningful. Even in the Land of Bliss, 
parajfíana and paramabhakti have to be prayed for. The experience 
there is such that though it may go on for ever, the aspects 
experienced are but a very small part of the unexperienced. 


15. 


| 


parabhakti parajfiana paramabhaktikrta paripürnanavarata 
nityavisadatamananyaprayojana anavadhikatisayapriya 
bhagavadanubhavoham tathavidhabhagavadanubhavajanita 
anuavadhikatisyapritikarita asesavasthocita asegasesataika 
ratirüpa nityakinkaro bhavani | 

16. evambhütamatkamkarya prapyupayatayavaklpta 
samastavastuvihinopi anantatadvirodhipapakrantopi. 
anantamadapacarayutkopi. anantamadiyapacara yuktópi. 
anantamasahyapacarayuktopi. 
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étatkaryakaranabhatanadiviparitahankara 
vimitdhatmasvabhavopt, etadubhayakaryakaranabhutanadi 
viparitavasana sambaddhopi. 
étadanugunaprakrtivisésasambaddhopi etanmüladhyatmika 
adhibhautika adhidaivika sukhahduhkha taddhetuta 
ditaropéksaniya visa yanubhavajfianasankoca rüpa 
maccaranaravindayugalaikantika atyantika 
parabhaktiparajhanaparamabhaktivighnapratihatopi. ena 
kenapi prakaréna dvayavakta tvam kévalam madiyayaiva 
dayaya nihsesavinasta sabétuka 
. maccaranaravindayugalaikantika atyantikaparabhakti 
parajfianaparamabhaktivighnah matprasadalabdha 
maccaranaravindayugalaikantika 
atyantikaparabhaktiparajfianaparamabhaktib matprasadadeva 
saksatkrta yathavasthita matsvarüparüpagunavibhüti 
lilopakaranavistárah aparoksasiddhamanniyamyata madda 
syaikasvabhavatmasvarüpah, madekanubhavah, 
maddasyaikapriyah, paripürna anavaratanityavisadatama 
ananyaprayojana anavadhikatisayapriya madanubhavastvam. 
tathavidhamadanubhavajanita anavadhikatisayapritikarita 
asesavasthocita asesasesataika ratirüpa nityakinkaro bhava II 


16. evam bhütosi |! 


15. In the second curnika addressed to Sridévi, the Remar 
talked in detail about the nature of the service resulting from deep 
devotion - parabhakti etc., Is it not repetition to talk in the same 
vein here (in this cürnika) also? The answer to this question is - it is 
not necessarily so. There, with the intention of seeking Sridévi's 
blessings to develop in himself a taste for the service, he referred to 
the nature of the service. Having taken refuge at the feet of the Lord 
with devotion (with the blessings of śri) the acarya actually begs the 
Lord to be accepted in service. 
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Translation : I beg that I be accepted as Your eternal serva great pleasure and love (caused by hearing what the Acarya said) 
(engaged in uninterrupted service to You). Having enjoyed (th, repeats these words and gladdens the heart of the Acarya saying, "I 
blissful) experience of the Lord produced by (resulting from 4 pleased to grant that all your wishes be fulfilled in the fullest 
devotion in its stages of parabhakti, parajfána and paramabhakti, al measure". Here the Commentator narrates an incident: Hearing the 
experience which is the ultimate desire beyond which there j text of this Gadya, Embar, an intimate disciple, asked, 'How are we 
nothing further to be desired an end in itself, eternal, uninterrupteg t0 believe that the great Lord was pleased to tell you all this ?" 
full and clear, it urges me to perform service in all forms and unde Émpérumanár (Ramanuja) replied, "These are words which he 
all circumstances (in privacy and in public); this urge in turn arise, made me utter after having shown his quality of miscibility (the 
out of unlimited love and devotion to You, resulting from n high mixing with the low) like a fruit in the hand. So, nothing 
experience referred to, stands in the way of believing that these are His own words". The 

Comments : 15. parabhakti ..... krta - The ssperiatióo cf di rest of the Saranagati Gadyam are the words expressed by the Lord 


Lord is a consequence of devotion. paripuma - enjoying His natu aoe ae 

divine form, His vast possessions all at the same time; anavarata . Translation : 16- (All possible shortcomings on the part of the 
without interruption - in other words without admixture of anythin supplicant are listed and the assurance of the Lord is that the 
else (other than the Lord); nitya - eternal, as long as the atma lasts former's prayer is granted despite the shortcomings purely by His 
visadatama - the experience arising from paramabhakt) "'ercy). Eventhough you might not have followed the paths 
ananyaprayojana- the experience is so sweet in itself that even ix Prescribed in the scriptures for attaining the desired fruit of service 
results - love towards the Lord and urge to service resulting (i? Me); eventhough your immense load of sins may obstruct your 
therefrom may be disregarded; anavadhikatigay, following the spiritual paths; eventhough you may have (done) 
bhagavadanubhavoham - | whose experience is limitless and mog #tions which have displeased me very much; though you may have 
wonderful (in bliss); tatha vidha bhagavadanubhavajanita priti, cured the extreme displeasure of My devotees (by your acts); 
love born out of the blissful experience - love that is immeasurable tough you may have indulged in unpardonable sins; eventhough 
and exciting; karita asésavasthdcita - urged by that love an( YoU essential nature (atmasvarupa) may be veiled by a 
desirable under all conditions; asesas@sataikaratiriipa beginningless (age-old) perverse ahankara (feeling of I and mine) 
personification of eagerness to be of service in all forms; ni causing and resulting in these sins which keep growing; even 
kinkarübhavani - | wish to be accepted as your eternal servant; (or ‘ough you may be steeped in age-old perverse impressions 
alternately) I wish to be accepted as a servant in Your Land o| (gathered from previous births) which cause and result in the twin 
Eternal Bliss from where there is no return. | features - ahankara and apacara (displeasing acts); eventhough you 
may be tightly bound to matter (prakrti - characterised by the 
threefold qualities of satva, rajas and tamas) which lead you to 


16. So far we have had an extensive (practical) commen 
of the dvayam. Now on, the great Lord (Sriranganatha) out of th 
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ahamkara and apacāra; eventhough you may suffer fromgct the benefit of service to Me; upiyataya A Tier 
obstruction to the three stages of total devotion (parabhakti etc.) and bhakti mentioned m. the, vedanta as means ie t i is 
constantly directed solely towards My lotus - like feet; obstructiong mentioned), Samastavasty vihinopi - eventhough you may be bere 
resulting from connection with the body (prakrti) in the form of the of those qualifications (adjuncts) for the means mentioned namely; 
three sorrows (adhyatmika, adhibhautika and adhi daivika), pleasure à knowledge of the true mature of the self (jiva) and Superself 
and pain resulting from material experiences which deserve to be (para), being established in duties enjoined for caste and Slaan 
rejected and the limitation of knowledge; (varna and asrama), personal qualities of modesty and the like; 
ananta madapacarayuktopi - not only not having the adjuncts, but 
also steeped in immense sin hostile to gaining the qualifications 
mentioned; ananta tadvirddhi pápakrantópi - not only that, but also 
incurred My immense displeasure by your past actions and attitudes 


(despite all these shortcomings), you, who have somehow or 
other (in some form) uttered the dvayamantra, 
having, purely by My grace, got totally rid of all obstructions 


n the prre devotion (parabhakti etc.,) directed for ever at My towards Me; ananta madiyapacarayuktopi-similarly towards My 
otus - like feet 


, b, n i devotees; ananta asahyapacarayuktopi - possessed of (My) 
having developed, by my blessing, the three stage devotion at displeasure caused by immeasurable and unreasoning hostility 
my lotus like feet, 


towards Me and My devotees which cannot be pardoned; 
having, by my blessing, realised (fully comprehended), My! 


; Td OF er stadkaryakaranabhita anadi viparitahamkara -  beginningless 
essential nature, My divine form, My auspigieus qualities, My | perverse I-ness, which causes and results in all the sins enumerated. 
wor Yeer and agibliss inallthein tou pues viparitahankara means : the perception of I (and mine) in what is 


having comprehended the real nature of the self (yourself) as clearly not I. This perception is due to sins: sins result from the 


solely Mine and totally subject to My command (will), wishing the mistaken identification of the atman with the body. While the I 
enjoyment of only Myself, keen in being of service only to Me; 


. j 1 > |. (ivatman) is by nature knowledge (jfiana) and bliss (@nanda), 
being possessed of total and uninterrupted experience which is entirely different from prakrti (of which the body is made), 
always pleasing, clear and an end in itself. 


identification of the self-I with prakrti which by nature is misery, 
ignorance (cannot know itself), ever subject to change (in form) is 
: M^ ; K truly due to sin and its effect. The fault arising from this wrong 
loving service in all forms, at all times and under all conditions, 


: i , ; i perception is - vimudhatma svabhavopi - though your true nature of 
urged by the immense pleasure resulting from your experience of subservience to Me is veiled due to sins; etadubhaya karya karana 
Myself. 


| bhüta anadiviparita vasana sambaddhópi - though you may be 

17. (I confirm that) you have become My servant (you have bound by undesirable impressions resulting from your sins and 

been accepted in My service) as described above. | ahamkara; étadanugunaprakrti vi$esasambaddhopi - though you 
may be strongly and inseparably bound to prakrti; étanmila 


You will ever be a servant of Mine, pleased in performin 


Comments : 16. évambhittamatkainkaryaprapti - in order to 
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adhyatmika adhibhautika adhidaivika - the three sorrows resulting pe other mantras; it is not enough if it is one of the vyapakamantras 
from bondage with prakrti, adhyatmika - the source and the disease; (indicating the all pervasiveness of the Lord-mantras based on the 
source.- mental-desire, anger, fear, hostility, greed and sorrow and games visnu, vasudéva and narayana); not even the tirumantra 
their products - worry, jealousy, irritation, and so on; diseases of (narayana mantra which is superior to the other two); it should be 
the body-headache, fever, defects of the limbs, malfunctions of jhe whole of the dvayam in its two sections, the first seeking the 
organs and so on; adhibhautika - sorrow caused by other living Lord's feet as refuge and the second seeking service at the feet of 
beings - animals, birds, reptiles, men, raksasas, ghosts and so On; the Divine Couple, clearly stating the means and the end. The 
adhidaivika - sorrow from natural causes like heat, cold, rain, jvayam should afford the resting place tvam - You who have 
floods, storms lightning and so on. sukhadukhah etat hétuh - yttered the sacred formula; 
pleasure and pain and their causes. f kēvalam madiyaya évadayayanissésa vinaşta sahētuka - 
The causes are examined - taditara upēkşaņiya visaya - solely because of your utterance of the dvayamantra, My grace has 
desirable and undesirable experiences of oneself, friends, foes and flown, and over-flowing the bunds, has destroyed, the underlying . 
others; desire causes pleasure if fulfilled;displeasure if unfulfilled; pasis (feeling of I-ness, perverse tastes, relation to material 
so also to friends; the opposite effect in the case of enemies; one iş possessions and so on), completely, leaving nothing. What has been 
indifferent to pleasures and pains experienced by others. anubhava destroyed ? maccaranaravinda yugala ekantikatyantika parabhakti 
jfana sankocarupa - such experience in case of self, friends foes parajfiana paramabhaktivighnah - You have the obstacles already 
and others shows itself in abridging true knowledge; devotion based detailed standing as a wall between My most enjoyable (desirable) 


on such knowledge (ignorance) is stunted by material experiences} feet and your devotion solely directed towards Me (feet are 


this is specifically spelled out. maccaranaravinda vase representative of the entire person) removed. Would the mere 


ékantikatyantika parabhakti parajfiana —paramabhakti —vighné removal of obstacles be enough ? No; His grace is needed. So He 
pratihatopi - though you might have been steeped in material says, ‘mataprasada labdha' You will have all the obstacles 
experiences which obstruct singleminded and everlasting devotion removed, and devotion generated by My grace. Not only this: there 
directed at My very desirable feet. Thus all shortcomings js. more-matprasadadéva-solely by my grace. The eva (solely), 
obstructing the desired end have been enumerated. Despite all indicates that the flow of the grace is unaided by any other agency. 
these, enakenapi prakarena, dvayavakta - uttered the dvaya - it Only the Lord is needed to grant it. saksatkrta-comprehended, fully 
some way or other; the essential point is that the dvayam has to be realised, yathavasthita - realised as it is; is there a compre -:nsion 
pronounced; no formality is needed sincerely or insincerely| otherwise ? Yes; it is possible; it is written in the sruti-varuni 
patiently or impatiently (expecting result with patience till it i$ bhargava vidya (Bhrgu, son of Varuna, asks his father to teach him 
granted or eagerly awaiting immediate results) with or without full) brahman, the father commands the son "go and perform tapas - 
understanding its import; no precondition is set; only it should nol meditate". Thé sori-is not able to comprehend bramhàn even by 
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consciousness of the self should also serve its purpose; `I- am the 
eater of the food" (ahamannadah), says the sruti; the self (cétana) is 
pleased in the experience; the experience is not purposeful without 
this pleasure of witnessing the Lord's happiness. 


tepeated effort on his part. He has to be led step by step)-Unlike 
that, here the realisation comes by His grace and this has to be full 
, and true. What is it that has been realised ? mat svarüparüpa guna 
vibhüti lil pakaranavistarah - My essential nature, My divine form, 
My auspicious qualities, My immense wealth, My world of sport mat dasyaika priyah - the experience does not end in itself, 
and of bliss in all its extensiveness, aparðkşasidhah - not by hearing the words of Sathagopa "'being close to Him for time without end 
of it or by thinking of it- by actually seeing; manniyamyata mat (tiruvaimoli 3-3-1) is followed by "we should render flawless 
dasyaikasvabhava àtmasvarüpah - seeing the essential nature of service". The PE Nammalvar has defined the nane of the self by 
yourself (atmasvarüpa) as solely subservient to Me (matdasyaika), the words : Having borne b epulas di] quss a we 
and subject solely to my command (manniyamyadaika). If actual head, I will not even think of blissful salvation - mokga," Sente 
realisation comes, it is plain as day that the self is subsurvient to results from love born out of the RTRETIEACE: The emphasis is 
Him (solely His) and subject to His will. dasyaika (only in His service) shows that any independent pleasure 
for the self is stained by ahankara (I-ness) which is most 
undesirable. "You have (addressing the devotee) service unto Me as 
your sole aim",  paripurna  anavarata  nityavisadatama 


madekanubhavah - If realisation dawns, it will not be without 
His becoming the subject - matter of experience. If the nature of the 


Self is clear (unclouded) it will certainly go to the realisation in ananyaprayOjana anavadhikatigaya priyamadanubhavastvam, - 
exactness - the total subservience - atyantaparatanatrya - to His will complete and total in itself, without even momentary interruption, 


to be used as He pleased. Unlike in kaivalya - atmanubhava, you. eternal (continuous), as clear as a direct vision, without any other 
(the self) will have only Me (super-self) as the subject of end (other than being of service), an experience which is far more 


experience; the eva only differentiates the self (person) whose elevating than even the enjoyment of the four-faced (in Satyaloka) 
experiences are for his pleasure (not totally for the pleasure of the Brahma - Your experience of Me (service unto Me) is such. 
Lord). The experience of the Lord for one's own pleasure is no 


different from the experience of one's self. The experience of the tathavidha madanubhavajanita anavadhikatisaya pritikarita - 
Lord - service to Him is a pleasurable experience no doubt; but the | vice induced by intense (wonderfully deep) devotion bom out of 
self should not appropriate to itself any of the pleasure; the pleasure YOU! experience of Me in the manner aforesaid; asesavasthocita 
should be solely that of the Lord; the self may feel pleased that the | #%@S4s€satai Karatirupa - favourable under all girgumstances; the 
Lord has been pleased and feel happy. What is conveyed by this is; | Vety personification of the poan do all kinds of service to Mo; 
in seeing (comprehending) the self, it is not enough if one sees He "yakinkarðbhava - you will be ever (eternally) My servant, You 
is my Lord; if one sees truly ‘I am His', then only He becomes the | "ave been accepted as a permanent servant of Mine. 

subject of our experience. The authority in this regard is the vedic 17. "You have come to be accepted in my service as detailed 
text ahamannam (I am the wod); but it is not only as food; the already", that is - having become totally rid of the self and of atl 
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sins causing My displeasure, you have attained the three-stage iat I do not lack anything ?" The Lord answers; "O! this js your 
devotion; you have realised (comprehended) My nature, My form, doubt. I will detail how it will work out". 
My immense wealth; having a clear conception of the self you have p ard; EUM 1 op ER. ; 
solely Me as the object of your experiences; you are devoted to _ diy ia mies shah iP aur mae ee atin 
i : À } i esr pindhara hitasvam - You shall get on without even a trace of 
being of service to Me; your experience of Me is total and blissful ! nania S af PME 
Your eternal service is the result of devotion born of the divine alae qui RP og caused byt DE ag eee 
experience" When the Lord said all this, the Acarya wondered what The "Vilis asks, "how. can that be with this mundanemodyg. siihe 
the basis for all this blessing was; it struck him that the mere Lord Says, eva VOU You are exceptional. What prevents you 
utterance of the dvayam resulted in all this blessing, and the from living in the manner aforesaid 7" The idea is - time is running 
@vambhiitds? spelt out by the Lord. out fast; the results of karma are wearing out; the goal is coming 


18: ^ "adhyatinika Sihibhautika adhidaivika dükhah nearer; thinking thus, feeling the immensity of the fruit you are 
vighnagandharahitastvam dvayamarthanusandhanénasaha shortly 5 get, VENIO p D urea ids 4 gf cone jp 
kadtrévam vati "Veja din Sud blage) v | This is just like the fast immediately preceding the crowning (of a 
ukh M i ' | King) "If that be so, what shall I do as long as I live with this 

js cada body?’ The devotee asks again. 

Translation : Freed from all traces of obstacles and miseri 
resulting from association with the body in the form of adhyatmi. 
adhibhautika and adhidaivika varieties, you shall live happily he 
in Srirangam, till your body does fall, repeating the dvayamant. 
constantly in this manner along with its full purport. 


dvayam arthanusandhanéna saha - meditate on the meaning 
ofthe dvayam, as your constant companion- "Distinct and far from 
the people of the land" (Tiruvaimoli 10-6-2)- "quite apart from the 
worldly people, distant from them in intense longing for My sevice, 
feeling T have reached Narayana (10-6-2) and surrendering all to 
Me". To such a person the meditation on the meaning of dvayam 
will be the lasting friend. Earlier He said dvayavakta- chanting the 
text of dvayam; now he says dvayam arthanusandhànena saha; the 
text is not enough to beget His grace; the meditation on its meaning 
is needed to pass time purposefully. 


Comments - 18. The Lord said “‘nitya kinkarobhava" 
implying that the service would sustain the devotee. The basis for 
this grant of bliss is the chanting of the dvayam. "What a wond 
T` feels the devotee. "What is there to wonder about ? there i 
nothing to lack (about dvayam)" says the Lord. "Can mere mentio 
grant this immense fruit?" the devotee repeats. "You have seen th 
result, Should I assure you again? You have come to be accepted ? 
Your wishes have been granted in full. You may engage yourself i 
Service here with this body just as in the Land of Bliss 
paramapada" . $i Ramanuja pleads; "This body of mine is subje 
to the threefold miseries !. I do not know how long it would last; Í 
am not sure about the best place to live; how then do you sugges 


sadā evam vaktā : - evam - in this manner. Earlier, the master 
conyeyed this surrender in three ways; first in his own words; 
Second in the words of the earlier masters; third time in the words 
of the itihasas and puranas - evam emphasises the manner in which 
the master conveyed his surrender first. Irrespective of the number 
of times and the different words, he can repeatedly surrender only 
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unto the Lord; there is no other 
Gadya) - evam vakta - not mentally bu 
saha evam vakta - pronouncing these words (as in this Gadya) 


Obviously not. sada- constantly. Why so ? Because the mind is a 


go. The surrender is only to gai 
His grace; that is gained through this (Ramanuja's own words in the 

t in words which indicate the 
overflow of the mental experience; dvayam arthanusandhahén, 
yoy 
have expounded the dvayam; ‘Is it enough if it is but once ? 


Gadyatrayam 


(surrender) is flawless, then the present existence is solely due to 
His will. So he persists in asking Him. The Lord replies - "the delay 
is due to your body (your having to live with it); you need not wait 
for the total consumption of all karma (the results thereof); it is fast 


on the decrease; thinps are on the move and the goal is coming 


P! nearer. 
to think of other means and ends, constant meditation would shu 


them out. The self is associated with the body and also with the 


The devotee pleads: "existence in this world of ignorance is 


Lord. The association with the body may lead the self into objects unbearable; you who have set a time limit, should also guide me as 


other than spiritual; thé association with the Lord, into matters in |o Where I should pass the 
keeping with the true nature of the self. In the present case, the 
devotee, fearing straying into other objects, has sought out the f Tn ; 
Lord; he has dissociated himself from the other pursuits; yet the i5 truly a third world in itself, you li 


Says "sada - constantly" so that the devotee's time is well-spent ij World; you are yet to join the nityas 


here itself; Srirangé - in this Śri 
world of samsara; it is different from the eternal World of Bliss; it 


time". The Lord commands: atraiva - 


rangam; it is different from the 
ve happily in this third world of 


and muktas of the other world 


goal of service in the Land of Bliss appears to be far away; the " mine - Srirangam. You are different from the samsarins of this 


meditating constantly on the meaning of the dvayam. 


To remove the doubt as to when this existence is t 
terminate, the Lord says yavaccarirapatam - till this body is cast o 
What is the idea behind this question - "When?" It is not due to an 


doubt of the fruition of other means to the End; not even the end o 


the experience of the fruits of action (karma) as in the case of th 
upasaka (who follows a prescribed path like bhakti yoga) wh 
keeps inviting death as a favoured guest, having completed their s 
task (upasana). He has no association with other paths. Then, h 
not the alvars s said "He who grants vaikunntha as soon as dea 


occurs" (Tiruvay moli 9-10). He asks "when ?'" because he i 


itching for the fruit of realising the Lord; even a short while exten 
into a long wait; the chosen path does not brook delay in fruitio 
hence the question 'when?'. The devotee is eager; the chosen pa 
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(vaikuntha). This is the best place for you to live in. 
| experience the Lord (Me) even with a hostile 


To you who 
body, There is no 


equal. Similarly, all the worlds are not comparable to this place 


where I am prostrate neglecting My Land of Bliss. sukhamasva - 


you are verily like a released soul; live happily here in Srirangam. 


This 18th clause is an utterance of the Lord in reply to 
sriramanuja's fear of life in this world which is apt to destroy or veil 
tue knowledge and generate darkness (ignorance) and Steep one in 
Samsara, 


Ta, the prapanna (one who surrenders) there’ is a pre-prapatti 
and a post-prapatti state. The pre-prapatti features have been 
detailed elaborately so far. The Post - prapatti state is now detailed. 
How should one behave at the time of shedding the body ? When 
does one obtain the Supreme goal ? These questions are answered 
here. These are uttered by the Lord. a 


Saranigati Gadyam 
19.  garirapatasamayé tu kevalam madiyayaiva dayaya 
atiprabuddhah rnamevavalokayan —— | 
apracyutapürvasamkaramanorathah Jirnamiva vastram 
sukhénémam prakrtimsthülasuksmarüparm visr)ya- 
tadanimeva Vien 
matprasadalabdhamaccaranaravindayugalaikantika " 
atyantikaparabhaktiparajfianaparamabhaktikrta paripurna 
anavaratanityavisadatamananya prayojana 
anavadhikatisayapriyamadanubhavastvam mee 
tathavidhamadanubha vajanita anavadhikatisayapritikarita 
asesavasthocita asesasesataika ratirüpa nityakinkaro 
bhavisyasi I! 


20. mātē bhüdatra saméayah lI 


21. anrtam nóktapürvam me nacavaksyé kadacanà | apie: 
ramodvirnabhi bhasaté | sakrdéva prapannaya tavasmiti ca 
yacate | npe ; 
abhayam sarvabhütebhyo dadamyetad vratam mama 
sarvadharman parityajya mamékam sarágam vrája | 

aham tvà sarvapapeébhyo moksayisyami masucah I! 


iti mayatvahyuktam 


atastvam tava tattvato madjfianadarsana praptisu 
nissamsayassukhamasva ll 


22 


T c 4 =- y= 
antyakālē smrtiryatu tava kainkaryakarita l ] 
timénam bhagavannadya kriyamanam krrusva me ll 
Il iti śaraņāgati gadyam samaptam I! 


23. 


Text : 19. When you shed this mortal body, you will, by M 


grace, attain true and extensive knowledge and, thinking only 
Me, with no dimunitions whatever in vour resolve "The Lord is 
Supreme Goal" - get rid of the gross and subtle prakrti (body afl 
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the attachment, desire etc., which go with it). You will at once, 
without a moment's delay, attain the privilege of eternal and 
uninterrupted service to Me. (The portion tadaniméva 


has been 
translated earlier and is not repeated). 


Comments 19 :- Starting with evam bhiitdsi (clause 17) the 
Lord recounted the nature of the reward obtained after the body (is 
shed) and how to pass the time till then - during the life time. Now 
He recounts the good He does at the time of death (rejecting the 
body) not even expecting antimasmrti (thinking of the Lord at the 
time of death.) 
|  dSarirapáta ^ samayetukévalam madiyaya ^ @vadayaya 
atiprabuddhah - You will be unique when you shed your body. 
What is that ? atiprabuddhah-blessed with a great expansion of 
knowledge. The basis for this is - kevalam madiyaya evadayaya - it 
came about just now. It is not due to the earlier stages of 
karmayoga, jfianayoga and bhaktiyoga, each leading to the other 
and flowering into parabhakti. (bhakti itself is knowledge - ana) 
What happened now is solely due to My grace. Earlier, the Lord 
said madiyaya @vadayaya nissesa vinastah and now again madiyaya 
évadayaya. This makes it clear that whether it is at-the time He 
marks us to receive His grace or after we have become the 
recipients of the grace, or when He rids us of our enemy (sins), or 
when He confers benefits, in all the states, the emptiness on the part 
of the beneficiary is His sole asset. What is instrumental is only His 
grace. ati - highly; prabuddhah - woken up. This shows the 
difference between the earlier and present states. maméva alokayan 
this is the difference; in the earlier state (before receiving His 
grace daya) he was aware of himself and of the Lord; 1n the later 
Slate, since his awareness is a result of the Lord's grace, it would 
have the Lord as the sole subject. mam - denotes the Person of 
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The refinement of the mind-the proper attitude-is not 
something that anybody could attain. Should one lose the 


: opportunity of salvation because i 
isvara. His most beautiful resplendent form with all attributes anc further refinement-so npete wi ETET, How is 
I wor the Lord's 


His immense wealth (vibhuti); Eva emphasises that He will be the; and T : L 

sole subject for thought leading to an inner vision not disturbed by Meas rm e rie "ee ie simple: aaea 
other thoughts. Over and above this apracyuta purva samskan parabhakti Voces: emen m be blessed with 
manóorathah-pürvasamskàra manorathah -faith produced by thier in terms of devotion pea E € lack of refinement 
teachings of acaryas a result of His grace; It can happen like this bhaktiyagin a ec oem o e To the upasaka 
After having formally approached (accepted) the Lord, one Malthe astris), even the slightest fault ie o bhakti as detailed in 
still, because of earlier stains (impressions), go astray and commiljown the ladder of ascent. If there is no d i PIAC UGE will pull him 
heinous sins and at the time of death worry "The time haie L : eath-time remembrance of 


ord, the status quo woul —— 
come; I have led a sinful life. How will the Lord do any. good talvation) ma m ceo Moy then i du (easy 
1 ugh My grace. 


me? What will be His attitude? Will He grant salvation?" If Ol The shortcomings mentioned are only for th 7] à 
thinks all the time about the Lord's good intentions and flowinjyain the end by his own effort. If this ade upasaka who tries to 
grace, the preceptor's (4caryas) good-will resulting from the Lordlihere is no obstacle to all rh verd tan 1S surrendered to Me, 
grace, the beneficial teaching and advice given by the acāryas, tliquestion is asked: what are the PERE € is assured. The 
approach to the Lord of the refined cetana (refined by the acarydThe answer is:-maccaranaravinda se UN by Kur grace? 
the deep faith in the Lord resulting therefrom, and the benefilparabhakti parajfiana eso daten e antika atyantika 
conferred by the Lord, there is no room for the worry detailddevotion at My most Peeters Py s ande three-stage 
earlier. One will sustain the undiminished faith “The Lord hiptyavifadatama ^— ananyapraydjana : E A ee anavarata 
accepted me; He will definitely save me and grant the desired fruf madanubhava- caused bsetteuqis uir a ikatisaya priya 
(salvation). jimamiva vastram sukhena imam prakrtim sthūexperience of Me Senhe extet En oned earlier, a total 
süksmarüpam visrjya-then casting off easily the gross and sub anavadhikatisaya pritikarita asésavastho oe ES Ki yanda 
prakrti (body) like a used garment. Just as an old garment is throW-you will be accepted for ever in b i e: : V deba V ie 
away with contempt, the body, made as it is only of flesh and bonlout of your Elpefieuted PME tai sea eae to Me-service born 
is to be discarded with contempt. The relation between the soul @leagemess to serve. This is the pem WE towards Me and your 
the body is very simitir to that between the body and the garm@ccepting the Acarya. This assurance mon ce VY by me Lord 
worn over it. There is no liking for a dirty and torn garment. llfbut to all those who have for a D pry, to Sri Ramanuja 
thrown away without a second throught. So with the body when Mthrough the unbroken chain i sputa relationship with him 
grace has come down. If the soul has to leave the body by i of acaryas. Those who believe and 
(overcoming long-established bonds) it is difficult. But if the Lo 
grace is opearative, getting out of the body is quiie easy. 
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Venter i à 
Mer into the shelter of the acaryaabhimana (his recognising "This 
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devotee belongs to my group’) is assured of the same fruits assured 
by the Lord to the Acarya himself. 


20. Text: Let there be no doubt in your mind regarding this. 


Comments:- anrtam.... etc. What I have said i i i 
have never uttered a falsehood, To remove a mbes: bid 
Krsna, He stole butter, told all sorts of lies and that His words "n : 
not be true, the Lord assures: "Rama never Speaks a second aon 
The idea is "these words are not thosse of Krsna; Ràma assured ihe 
sages of Dandakaranya that He would offer them full protectio 
and said, Believe Me. My word is to be trusted fully, I do um 
speak with two tongues." sakrtéva..etc.-" Sage Valmiki has 
recorded my words spoken at the sea-side in his great epic. M 
assurance to Vibhisana applies to the entire world". To the ome 
question “Are these your (Ranganatha) words?" the Lord says, the 
words pronounced by Me as Krsna and as Rama belong to the mae 
category. The words sarvadharmani.... etc., pronounced by me fro 
the chariot (of Arjuna in the great Bharata battle) has been FUR 
by Sri Vedavyasa in his celebrated epic Mahabharata verily js 
fifth Veda. These pronouncements, sakrdeva.. and 
sarvadharman..., though made at different times during different 
avatiiras are quite reliable as they were Pronounced by Me. The 
falschoods’ uttered in My avatara as krsna are quite as relighle t 
*sritas (those who approach Me with faith in My saving grace) " 
E uttered in the avatara as Rama. Both were spoken solely to 

T Ad itimayaivahi uktam- both were spoken by Me, the 


Comments-The Lord feels that therg is a lurking doubt in the 
devotee's mind and givés an unequivocal assurance. Looking at the 
immensity of the gift of God (ridding the devotee of an infinite load 
of sins and the grant of eternal bliss) and the extremely minut 
nature of what the cétana does to deseve this immense reward, on 
continues to doubt whether all this can be possible at all. Th 
experience in this world is that to gain the fleeting fruits of worldl 
enjoyment, one has to put in mighty effort. Can it be possible tha 
eternal and everlasting enjoyment in the presence of the Suprem 
can be gained so effortlessly? Yet the Lord says He has granted i 
This is the lurking doubt. The Lord assures "Let there be no dou 
at all. You have abjured all conscious effort to earn virtue and hav 
placed the entire burden on Me. I value this trust. Let there be n 
doubt about the truth of what I have said (the assurance I gave). 
did not say all that merely to console you." 


21. The Lord gives further assurance that He was never a li 
Translation- I have never told a lie; I will not do so henceforward 
Rama never speaks a double word." `To him who surrenders to m 
just once and says ` I am yours", I offer protection from all being, 
This is my vow." (These are words pronounced by Rama offeri 


22. Translation-Therefore i 
v." ( , you may safely rest with 
protection to Vibhisana who sought Rama's feet.) f i yer 


fear or doubt in the matter of your true knowledge about Me your 
vision of Me and your realisation (attainment) of Me. 


"Renounce all dharmas (prescribed means to attai 
salvation) and surrender yourself solely to Me. I will rid you of : 
your sins (and grant salvation). Grieve not" (These are words give 
to Arjuna by Krsna on the eve of the Mahabharata war). "I mys¢ 
said all these." 


Comments:-atah-since the words coming from Me, the 
Men and wedded to truth, are most reliable; tvam-you who 
E Es eep faith Hn Me. tatvatah- in truth; with certainty; 
ajfánadarana praptisu- your perception. (knowledge) of Me, 


84 85 


Saranagati Gadyam 


your vision of Me and your realisation (coming into My service) of 
Me; nissamsayah-without any doubt. sukhamasva- rest with ease 
and comfort. The idea is "though you live in this lilavibhüti (lower 
world), by virtue of My assurance of acceptance, it is as good as 
being in paramapada where your being accepted is quite certain. 
Rest assured about this." 


The last verse antyakalé etc. has not been commented upon 
by the commentators. 


Thus ends Saranagati Gadya. Before we proceed further with 
the other two pieces of the Gadyairayam, we shall summarise the 
Saranagati Gadyam in its various sections. This will help remember 
the development of the composition with ease. 


1. The first section gives expression to his surrender at the 
feet of Sri after extolling her greatness and qualities. 


2. In Section 2, the Acarya explains the purpose for which he 
seeks her intercression. He seeks her purusakara and expreses that 
his surrender at the feet of the Lord should be made appropriate and 
successful. 


3. The grant by Sridevi of the prayer made to her is conveyed 
here. 


4. The formal surrender is given expression to seeking the 
protection of the Lord. The Acárya extolls the Lord describing the 
greatness of the divyatma svarüpa (essential nature) divyamangala 
vigraha (the divine and bewitchingly beautiful form), the divine 
qualities, the fine jewels adorning Him, His divine weapons, the 
unique association with His consorts, His immense wealth in thé 
„form of the nityavibhüti (The changless land of bliss-paramapadi) 
and the lilivibhuti (the worlds of sport from this world up t 
satyaloka), His rulership of these, His having nothing to desire and 
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His ever fulfilled will in all detail. He chants the dvayamantra 
conveying the formal surrender. 


5-8. He repeats his conveyance of surrender in the words of 


the puranas and the bhaga vadgita showing his respect for the words 
of the rsis. 


9.10. The Acarya entreats the pardon of the Lord for sins of 
the past, present and future. 


11. Since the Lord has ordained in the Gita that His maya 
(prakrti - the attachment to it out of ignorance) cannot be overcome 
except by surrender to Him, he entreats the removal of the maya. 


12. The Acarya entreats true knowledge as detailed in the 
Gita. It may be mentioned that this knowledge refers to seeking the 
Lord with single - minded devotion as both the means and the goal. 


13. He entreats the conferment of true devotion by the Lord 
as mentioned in the Gita. 


14. He entreats that he should become the personification of 
devotion in its stages parabhakti, parajfiana and paramabhakti. 


15. He seeks that he should be blessed with the 
consequential experience of the Lord and the vearning for service 
unto Him. 


The rest of the Gadya details the reply communicated by the 
Lord through an inner Voice. 


aS 

16,17. sri Ramanuja ! You who pray for being accepted 
eternally in My service have so many impediments in so many 
forms (all these are detailed). Solely by My grace, all these 
impediments shall vanish. Your devotion will grow into its three 
Stages and you shall experience Me in all aspects - My nature, My 
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érimaté Ramanujaya namah 
form and My wealth and realise clearly the true nature of your ow cimnibneieen f 
self ( as totally subservient to Me). You will henceforward live i ' GADYATRAYAM 
divine experience (of Me) and in My service, A 
Sriranga Gadyam 
18. You will be totally rid of worldly misery and will spen 


Cidacidparatatvanam tatvayathatmyavedine l 
thought and words) on its import. Rāmānujāya munayé namo mama gariyase ll 
19. You will be properly cared for at the time of death an 


I prostrate before my Acarya, the great sage Ramanuja, who 
will be accepted in My Land of Bliss in eternal service. 


has a clear conception of the truth about the three entities, cit, acit 
and isvara. 


been assured. This piece, known as Sri Rangagadyama, is but an abridged 


version of the Saranagati Gadyam. It is explicitly addressed to Sri 
Ranganatha and hence called $ri Rangagadyam. The first Oy 
is popularly known as the ‘long gadyam!' and this one, the 'short 
gadyam'. This piece is also a practical exposition of the 
dvayamantra. 


21. My words shall never fail. 


22. Remember the assurances | have given during M 


incarnation as Rama and Krsna. I Myself have uttered these. The 
shall ever be true. 


_ 23. The last verse ""antyakale .... ` (not rendered earlier):- 
The Acarya ends the Gadya by praying to the Lord : "In case death 
- time remembrance is essential, You please treat my present 
entreaties in its place also". It may be mentioned that remembering 
the Lord or uttering His name at the time of death is not obligatory 
for the prapanna though it'is for persons- following other paths to 
salvation. The alvàrs pray : 'I may not-be fortunate enough to 
remember to call You when this soul departs from the body. Please 


treat my present prayer as prayer to be made at that time and accept 
me". i 


Introductory Comments : The purpose of Srirangagadyam is 
this : first the Acarya prays for the most desirable goal of being 
accepted in the service of the Lord. To gain this end, he states his 
lack of deservedness in terms of any virtue on his part; he states his 
shortcomings; then he seeks the Lord's feet (that is the Lord 
Himself) as his sole means; he begs that his prayer should be 
granted for its own sake; he reiterates his faith in the Lord; he prays 
that this faith should be the result of the all merciful Lord full of 
auspicious qualities; he prays that he (Ramanuja) who is not for the 
service of anybody else, should be blessed by the Lord with Service 
in keeping with his own nature; all this he entreats to grant him. 


To the seeker after salvation who has taken to this path of 
prapatti, it is essential that he should spend his time in devoted 
Service to the Lord, worshipping and serving Him in his temples; in 
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serving his devotees; if incapable of that, by meditating on (or 
giving expression to ) His names and qualities; if lacking in depth 
of devotion for this, in uttering the dvayamantra and (learning and 
thinking on) its import. Intending on the last of these options, the 
|J Acürya gives expression, briefly, to the ideas conveyed in the 
earlier Gadya. He conveys these in confidence to the Lord at 
Srirangam, He intends this shorter composition as fit for repetition 
in the presence of the Lord by devotees intent on the fruit prayed 
for. 


I. svadhinatri vidhacétanacétana-svariipasthiti pravrttibhédam 
klesakarmadyasesadosasamsprstam 
svabhavikanavadhikatigaya jfianabalaisvarya 
viryasaktitejassausilya vatsalya - mardava-arjava - sauharda 
- samya karünya - madhurya - gambhiryaudarya - caturya - 
sthairyadhairya Saurya- parakrama- satyakama- 
satyasankalpa-krtitva krtajňa tadyasamkhyéya kalyanaguna 
ganaughamaharnavam, parabramha bhütam, purugottamam, 
srirangasayinam, asmatsvaminam, prabuddha 
nityaniyamya-nityadsyaikarasatmasvabhavoham 
tadekanubhavah tadékapriyah paripimam bhagavantam 
visadatamanubhavéna nirantaramanubhüya, 
tadanubhavajanita anavadhikatisaya pritikarita 
asesavasthocita-asesasesataika ratirüpa-nityakinkaro bhavani, 
l. In this first (curnika), the Acarya prays for the established | 
goal of devoted service to the Lord. The Lord, Narayana, is the 
acceptor of the service. The meaning of the name Narayana 
includes lordship over the two lands (the vibhütis - the land of His 
sport and the Land of bliss), being the destroyer of all that is lowly 
and being the repository of all auspicious qualities, Of these, the 
Acarya expatiates on the first. viz., lordship over the two lands. 
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Translation 1 - (Beginning with svadhina, upto bhagavantam, 
various epithets are enumerated all of which qualify the word 
bhagavantam. The final words nityakinkaro bhavani is the prayer in 
this cürnika.) 


Let me be accepted in eternal and devoted service of the 
faultless (complete in all respects) Lord who holds sway oe the 
nature, existence and activity of the three varieties of the conscious 
(cétana) and the ncn-conscious (acetana), who is not touched by the 
(five varieties of) miseries and the resultant virtuous and sinful 
actions; who is an ocean of naturally fitting hoardes of auspicious 
qualities (this section is the same as A(iii) of Saranagati gadyam); 
who is the supreme Brahman and Purusottama (the most perfect 
person) who reclines on the serpent bed in Srirangam; my master 
who is complete (Not wanting in anything-faultless). 


I, who have clearly understood myself to be ever subject to 
Your command; I who have tasted the sweetness of ever being in 
Your service; I who have only Yourself as the subject - matter for 
my knowledge and devotion; I who have experienced You 
constantly without interruption; eager and anxious to be of 
immense and commendable service at all times and under all 
circumstances to You ; with this eagerness generated by the 
pleasure of my experience of Yourself let me, the very 
personification of the desire to be of service, be accepted eternally 
for such service. 


Comments : 1:- svadhinatrividha cétanacétana svarüpasthiti 
pravrttibhedam - holding complete sway over the variations in the 
nature, existence and activity of the three types of conscious beings 
(cétana) and three types of non-concious (acetan) The three 
Varicties of cótanas are- the bound (samsart), the freed (mukta) and 
the eternally free (nitya). The bound are those who are susceptible 
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to abridgement of their knowledge (ability to know  andpad actions of the souls embodied therin, capable of hiding 
understand); who exist in happiness and misery resulting from theiyabridging) true knowledge of the embodied soul regarding the self, 
virtuous and sinful deeds. The freed are those who by the grace ofthe Supreme, the goal, the means to the goal, the obstacles thereto 
the Lord have been freed from the bondage to the body which igand its own relationships to others. Time is different from prakrti, 
responsible for the abridgement of knowledge; and consequentlysingle-natured, measureable by seconds, minutes and so on, and 
having an intellect which is fully blossomed, who exist in a state ofgontrols the existence of (changes undergone by)non-conscious 
eternal happiness in the service of the Lord enjoying theijmatter and the embodied souls, their birth, growth and death, It 
suma of. the Lord's divine form and qualities engaged in allidoes not constitute a controlling factor like this in the Land of Bliss. 
dip Leth vane Ims Lord, giving expression t The Lord's sway over all these consists in being the inner 
i ! is food" (this implies pleasing ino of all and controlling them. Thus the fact that every thing is 
service). The ever-free nityas are those who have never been | " i 
stained by bondage unlike the muktas- who were once in bonda mesa ae nd hs kia idi 
and freed after a long time and came close to the Lord. ui h idi dg i wind Ni rii pri tcs Quid adi 
been engaged in ageless and eternal service to the Lo LE ata aie 
a i rd, eternally 
engaged in seeing, worshipping and praising Him, the foremost 
among these being Visvaksena, Garuda and Ananta (adisesa). 


klésa karmadi asésadosa asamsprstam-It may be asked 
whether since the Lord is the soul and all else constituting His 
body, the faults and defects of the body would not stain the soul; 
the answer is "No: the defects of the body do not touch the soul(the 
Lord)- Klesa-misery-causes which lead to it like ignorance, 
self-importance (ahamkara), greed, desire and anger; karmah-deeds 
which cause misery; adi-others, beginning with such faults; here 1s 
meant types of beings god(déva), man and so on with varying life 
spans and differences in nature and intelligence associated with 
tach type. asesadosa asamsprstam-untouched by all these faults; 
asésa includes susceptibility to change associated with acit (matter) 
and change in extent of jfiana as well ¿s misery possible with the 
jivatma; asamsprstam not touched by- signifies ‘that never was’. 


The three varieties of the non-conscious acétana are those 
characterised by total Purity (suddha satva), admixed qualities 
(mixture of satva, rajas and tamas) and time, which decides when 
creation and destruction should occur. The material characterised 
by total purity is made up of five divine components (called 
pancopanisanmaya- paramésti, puman, visva, nivrtti and sarva) 
totally pure (not admixed), changeless in nature, helpful to the. 
protective activities of the Lord in His forms vyuha and vibhava, 
and self-revealing everywhere. This suddhasatva is the material 
constituting the Land of Bliss-paramapada; the admixed prakrti is 
the material making up the worlds of men and the gods-Indra| 
downwards and is characterised by an admixure of the three 
qualities satva, rajas and tamas ever susceptible to transformation 
(change), exisisting in different states dependent on the good and 


svabhavika etc... Three types of qualities are meant here; the 
common ones, those which favour the dsritas (those who seek 
protection) and those oriented towards the enemies of asritas; 


| Svabhavika-natural like coolness of water and heat of fire; 
| 
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| request to come back to Ayodhya; arjava-one-ness of thought word 
anavadhikatigaya-each auspicious quality by itself being infini; and peed particularly . in, wishing! to, be. with His devotes, 
and wonderful; jfiana-ability to grasp (know about) all things at al gap erda-alyays hovel gut ab he S ol devots py 
times, that is, His ability to remember the difference in names an, Present before Him Sealey any elias alos devalges alike 
forms of the innumerable jivas created in different forms and th eSP ay Bam puch PU C pus and. conduct, Rama 
virtues and sins of each created being; bala-ability to support all H gnnd i ai Sr Sii m SENE en He wat pleased to 
infinite creations by an infinitismally small portion of His pow pu i IS pigs by i oak yee c pred A pe 
aisvarya-(being iSvara) ability to command all His innumerab} 055655 of others, Rama was distressed at the grief of his subjects; 
creations according to their karma (virtuous or sinful deeds); viry, Fol pic DE M ERU EN TEES fi 
prowess-while carrying out creation, sustenance and destructio a. gis eae CE HIERRO SS CUR n REB 
doing all this effortlessly and without visible change. He chang w S i f° De any Sala pea” Pus as ie SIME 
other beings without himself undergoing the slightest chang. becom TE eS y e [^ a HH pup coqui iN 
Sakti-ability to confer activity on the living beings tending kill him, "Welcome! One with eyes like fresh IS) SERRE lotus! 
activity and engage them in activity; ability to make t Come on! I prostrate before you; put an end to me", EST gals 
'impossible' possible; ability to be the matter of creation- Jag pd Meee as RO iT "an ad gauged. i i aah pt 
upadánasakti; t&jas-making others subservient to Him-Only by H Himself and the aw to enjoy that Bg He S unmindful 
light do all luminous objects NES E] of the greatness of what He gives and the duc s of the one 
receiving; having done much He feels like having done nothing. 
audárya- generous-He entreats devotees to accept what Hc gives; 
"All those who approach Me "for worldly wealth or for salvation 
are truely generous" (So Krsna said in the Gita). Ráma was always 
eager to meet people who sought His help and having fulfilled their 
wishes, felt very happy. 


unconscious of His infinite greatness. "I am a mere man, son 
Dasaratha" Rama told Brahma and other gods when they came 
see Him after the death of Ravana; vatsalya-affection; He remov 
the defects of asritas as a cow licks out the dirt from the body 
calf. He became a lowly cowherd and tended cows and calves (i 
Krsnavatara); mardava-softness. This physical quality enumerate 
in the midst of mental ones means a weakness-the inability to be 


caturya-cleverness, ability to hide defects of devotees even 
fom Sri(His consort-their mother); He would remove doubts about 
His eagerness to protect (bring succour) and do good. In order to 
remove Sugriva's doubts, Ràma threw the huge carcass of the 


: Pon: ; dem dubhi miles kick of toes; lit s al 
separation from those dear to Him, "Rama could not get a wink 0 Rh. ery sh Guide by CASES d inns SEMEN rg 
tess in succession with a single arrow. sthairya-stability of 


sleep when separated from Sita" “I constantly remember the sweel P | me, fth ds Of focc rig 
words of Bharata coming from the depth of his heart" so Rama kepl "pose; even in the presence of thousands of foes He would no 
saying with remorse after he sent Bharata away not fulfulling his 
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flinch from the resolve to protect àsrifas. Though friends (allies 
like Sugriva dissuaded Him, Rama declared. ` I will never reject aj 
offered hand of friendship' and accepted Vibhisana, brother d 
Ravana as a friend. Thus, these 12 qualities are concerned with Hi 
concern for asritas j 


The next three concern the enemies of asritas, dhatrya-no 
caring fer (not being afraid of) the foe. Even before he faced thy 
mighty 1aksasa army of Ravana, Rama crowned his younger brothe 
Vibhisana king of Lanka. Such was His confidence in His ow, 
invincibility, He destroyed the basic army- mülabala-single handed 
Saurya- ability to enter the enemy's place like His own an 
infliciting heavy loss. "People saw the mutilated corpses 
innumerable raksasas with their limbs strewn all over the place b 
not Rama who moved so swiftly". parakrama-Valour "When H 

M(Ráma) moved with his bow in His hands, the raksasas were 
favinated by His valour that they did not realise that He was killin 
them. 


Then are enumerated four qualities concerning asritas. T 
means (of approaching Him) and the end (what He grants 
satyakamah-kama may be interpreted as desire or possession. O 
with eternal kama-degirable qualities and wealth providin 
enjoyment for asritas. Aiternately it can mean His immense desi 
to do good to asritas. The flow of good intentions cannot 
arrested. satyasankalpa-He displays ever-new cnjoyments (b 
giving of Himself) in kaleidoscopic array. krtitva-when the àsri 
desire is granted, the fulfilment is His. Having crowned Vibhisan 
king of Lanka, Rama heaved a sigh of relief and was delighted wi 
a task completed; krtajfiata-remembering a good act; the words © 
seek your pxotection; I seek you as my all; I surrender my all 
you" makes Him remember only that and forget all else (all faults) 
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ever remembering his own shortcomings. Though Krsna protected 
Draupadi at her moment of dire distress (when she was about to be 
disrobed), He felt Himself eternally her debtor since He could not 
be there in person and assure her that no harm would befall her. 
Rama's sorrow that He could not fulfill’ Bharata's request (to 
abandon the forest-life ordered by His father and return to the 
kingdom) was immense-not for the love of kingship but for not 
fulfilling the request of a sincere asrita -"He begged with his 
head-bowed; I could not grant his wish." adi-and so on-many 
others, asankhyéya gunagana aughamaharnava-only some of His 
auspicious: qualities have been enumerated; the unsaid is infinite, 
countless. Can one count the number of molecules of water in the 
vast ocean? So also the Lord's auspicious qualities. Karna's words 
during the great Bharata war: `The qualities of the great and ever 
victorious Lord (Krsna) cannot be enumerated completely even if 
all people in the world come together and talk for 10,000 years." 


parabrahmam purusóttamam-Well established as 
parabrahmaman and purusottama in the vedanta. parabrahmam-The 
Superior One who is immense or immeasurable (brahma), one who 
can make others immense like Himself",(brahmanatva) "He makes 
ofhers equal to Himself (Tiruvaimoli 8-5-2): "Those who have 
become like Me by virtue of this knowledge are never destroyed. 
(Gita 14-2). So it is that He is pleased to grant that those who 
realise Him become similar to Him. purüsottama-the person above 
everyone else. "That suprerior person, distinct from others is called 
paramatma. I am superior to the ksara, the bound soul and to the 
aksara (realeased soul). The srutis and smrtis therefore declare Me 
as purusóttama the Highest Person" (Gita 15-17). The word means 
"He who gives all desired fruits-that largest-hearted person." 
Stranga Sayinam- one need not be satisfied only by scriptural 
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statements; one can feast the eyes with His reclining form in 
Srirangam; such is His accessibility. asmat svaminam-by his 
reclining in this temple (Ko/l-temple is a unique apellation to 
Srirangam), He has demonstrated His personal relationship (Lord) 
to me (servant). "He has enslaved me by His auspicious qualities" 
said Laksmana of Srirama to Hanuman. 


exist); anavadhikatisaya-exceedingly wonderful; the basis of eternal 
service; far more than in the preparative stages of parabhakti. 
asesavastha-all conditions-in the inner courts; in the formal court 
assembly, in the flowers garden while sporting, while enjoying 
water-sport in the swimming pool, in all Your different states in the 
highest (paramapada), in the sea of milk (vyitha), in Your avataras 
(as Rama, Krsna and so on) and as arca in temples. 
asésasesataika-serving in a variety of forms; for example, like 
adis€sa who serves as the seat, bed, canopy, sandals and so on 
(stotraratna-40, First Tiruvandadi-53), like queen Kausalya who 
served her lord King dasaratha as wite, friend, sister, mother, 
depending on circumstances ( Ramayana-Ayodhya:- 12-68). 


So far, the Acarya has talked about the Lord, the recipient of 
the service; hereafter, he refers to the self which is the seat of the 
service. prabuddhanityaniyamya . — nityadasyaika rasatma 
svabhavoham- eternally subject to the Lord's command, ever at His 
service, having it as the supreme source of joy; realising the nature 
of the atma to be such. This indicates that self-will and diversion to 
others (other areas) would destroy the soul; fadekaanubhava- 
having the mental experience of the Lord as the only subject matter 
for the mind; tadékapriyah-having made the Lord as the only 
subject matter for devotion. By this is indicated the 
Stages-parabhakti etc. which are the basis of God-experience, 
paripürnam bhagavantam nirantaramanubhuyah- experiencing the 
omniscient Lord clearly and wholly without any interruption. 
paripürnanubhava is experiencing the Lord's essential self (nature), 
His form, His auspicious qualities and all His wealth as the subject 
matter for experience (loving meditation and mental vision), 
visadatama anubhava is the near fruition of the experience in terms 
of paramabhakti-equal to direct vision and ditect experience of His 
presence; nirantaram-eternal; no admixture of others at intervals, 
tadanubhavajanita anavadhikatisaya pcitikarita | asesavasth 5cita 
asesasesataika ratirüpa-caused to be done by intense devotion bom 
out of that wonderful experience; a personification of the desire 
(longing) to be of service under all conditions; desire to be the 
source (or seat) of service for eternity (as long as the atma does. 


The second cürnika (sentence) following conveys the 
surrender ( saranagati). In the first cürnika the Acarya described and 
prayed first for the goal (prapya). Here, he conveys his 
imperfections, his having no other refuge, and his lack of virtues 


and formally seeks the Lord as the sole means to get acceted in His 
service. 


2  Svatma nitya niyamya nityadasyaikarasatma 
svabhavanusandhana pürvaka bhagavadana vadhikatisaya 
svamyadi akhilaguna gananubhavajanita ana vadhikatisya 
pritikarita asesasesataikaratirüpa nityakainkaryaprapyupaya 
(bhuta) bhakti tadupaya samyagjnana tadupa ya 
samicinakriya tadanugunas atvikastikyadi samasta tmaguna 
vihinah duruttarananta tadviparyaya jüanakriyanuguna 
anadipapavasanà mahamavantamimagnah tilatailavat 
daruvahnivat durvivécatriguna ksanaksaranasvabhava 
acaetanaprakrtivyaptirupa duratyaya bhagavanmayatirohita 
svaprakasah anadyasavidyaficftanantaasakya visramisana 
karmapasapragrathitah anagatanantakalasamiksyapi 
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adrastasantáropayah nikhilajantu jatasaranya! ériman! Comments on 2: Farhier, the ASaya prayed ta the.prapya 
narayana ! tavacarandravainduyugalam saranamaham | the desired end). Here, he seeks refuge in the Lord's feet for the 
prapadyé lI fruition of the goal of service, giving expression to his faults, his 
lack of virtue and his having no other saviour. 


| 
| 


2.Translation:- The operative part of the text is `I seek your 
lotus feet as my refuge." Various epithets qualifying the ‘I' are 
enumerated. The Lord is then addressed with a few exclamatory 
epithets before the formal surrender. 


Being pleased with meditation of his self (as the servant of 
the Lord), after dwelling on the auspicious qualities of Bhagavan 
and talking of the nature of the service sought, the Acarya repeats 
what has already been said, from 'svatma nityaniyamya’ upto 
"nityakainkarya". Meditation on the self is desirable because of its 
subservience to the Lord; dwelling on his auspicious qualities is 
desirable because of His unique greatness; service unto Him is 
desirable because it is the result of Love towards Him. 
anavadhikatiSayasvamya-(His unlimited and great lordship) 
differentiates from conditional limited lordship. The authority of 
the father or the mother is limited to a few aspects of protection and 
is bound to end after a time. On the other hand, this lordship is for 
all aspects of protection and cares for the very existence of the 
person. The qualities arising from His lordship were dwelt with 
earlier (para 1). The basic lordship is talked of here. The devotion 
leading to the realisation of service is parabhakti. 
tadupayasamyakjfiana -knowledge about the true (well-defined) 
natures of the self and super-self, in the form of constant 
meditation, knowledge (devotion) in an advanced state-ready to 
yield results. samicina kriya- action based on such well-defined 
knowledge with proper renunciation; tadanuguna satvikastikyadi 
samasta atmagunavihinah -though totally lacking in all qualities 
favourable to the action (karma) mentioned-qualities like control of 
inner and outer senses, absence of ego, conceit and so on, faith in 
the grace of the Lord (A true brahmin is naturally endowed with 
mastery over the outer senses, the mind, denial of bodily needs, 


Myself (I) whose essential nature is suitability to be ever 
commanded by Him, understanding this nature and ever thinking of 
it, meditating always on His great lordship and all His auspicious 
qualities, with a devotion which is a means to the service in the 
form of an intense desire to be of service in all forms under all 
conditions, possessed of ripe knowledge which would lead to 
devoted service, engaged in action in the form of service to Him, 
lacking as 1 am in personal qualities like virtue (satva) and firm 
faith (in Him and His commands), possessed as I am of qualities 
and conduct directly opposite to that enumerated and hence steeped 
in an ageless ocean of sin incapable of being crossed, with naturally 
endowed knowledge and lustre covered (screened) by inevitable 
association with prakrti (material associations) which by nature is 
susceptible to continous change and is a mixture of the threefold 
qualities (satva, rajas and tamas), the inevitable association being 
ordinarily inseparable like oil in the gingelly seed and fire in. 
firewood; (as a result of this association), bound inextricably by the 
rope or Karma in the form of virtue and sin collected over ages out 
of ignorance; I who cannot find the means of over-coming this 
bond to samsara (birth and death) however long I may try; I take 
refuge in Your lotus feet as the only means of emancipation O, 
narayana ! ever associated with Sri! The refuge of all created 
beings! I seek your protection. 
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purity, patience, honesty, general and refined knowledge and firm 
faith in the Lord and in the scriptures). duruttaránanta 
tadviparyayajnanakriyanugunadi papavasana mahamavan 
tarnimagnal-earlier he mentoined his akincanyam (lack of virtue) 
and now he confesses his sins. (I am the storehouse of all kinds o 
offences). These sins, in the form of knowledge (understanding) 
inimical to the true jriana and service mentioned earlier, are truly 
unlimited and-unfathomable. He cries out at his state of immersion 
in this ocean of sins and the propensity to commit more. 


tilatailavat daruvahnivat durvivaica - durviveca - reference ig 
made to the veiling of the nature of the atman due to association 
with prakrti Gdentifying the body with the soul) which in turn 
results in a propensity to more sins. Two examples are cited to 
show that it is but rare that these two (prakrti and atma) arc clearly 
differentiated. Only the well-informed are able to so differentiate; 
like the presence of oil in gingelly seed and fire in the fire stick. (In 
olden days sparks of fire were obtained by vigorous churning 
motion with a variety of wood-arani) Only by knowledge 
(imparted by a competent teacher) and the grace of God can one 
clearly see one apart from the other. The soul is so imbedded in 
prakrti (hidden in it) that others cannot clearly see one separate 
from the other. The soul whose essential identity is knowledge, 
who is self-revealing, is hidden in prakrti like oil in gingelly seed 
and fire in firewood (Srivisnupurana) ; @igunaksana ksarana 
svabhava - with constant change and association with the qualities 
of salva, rajas and famas as essential features; acetanaprakrii 
vyaptirüpah -having inescapable association with — prakrii 
characterised by ignorance; duratyaya bhagavan mayatirohita 
svaprakasal- with the nature of the atma veiled by prakrti otherwise 
called maya. "My maya is impossible to overcome" declares the 
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Lord (Gita 7-14). prakrti capable of wonderful ban sisamatiimé 
involved in creation is to be understood as maya and mahesvara 
(the Supreme Lord) as the possessor of (the director of) maya. 
(Sveta$vatàra Upanisat). The association between the atman and 
prakrti, is the work of the all-powerful Lord. Only He can undo the 
knot. anadi avidyasancita anantaasakya visranisana 
karmapasapragrathitah - gathered apeless ignorance, inextricably 
bound by the rope of karma in the form of sin and virtue, which 
cannot be untied by anybody (but the Lord). So far, the 
enumeration of “‘the storehouse of sin". The mention of 
papavasanamaharnavantamimaghnam — followed by  bhagavan 
máyatirohita svaprakasah and then karmapasapragrahitah means 
that ignorance which veils the characteristics of the soul is the 
result of sin (propensity to sin); this ignorance results in acts (karma 
- sin and virtue). 


anagata — anantakala samiksayapi adystasantaropayih- 
therefore, I, who do not find any means to cross this ocean of 
samsara (cycle of birth and death) over infinite periods yet to come; 
nikhilajantujatasaranya !- O! One Sought as proper refuge by all 
beings who are born, not possessed of any virtue and not devoid of 
sin; like saying "Lord of all the worlds!’ and then "my Lord". (The 
idea is that since You are the refuge of all be ngs I seek refuge in 
You). srimat - refers to the presence of Sri C'oseby to intercede 
Without giving room for punitive action on tle basis of my past 
history of offences. Narayana ! Did you not care for the existence 
of this being and protect it though indifferent (or hostile) towards 
You? You have to favour me any way-looking at the presence of 
mother Sri as your natural protective grace. favacarapàravinda 
yugalam - these lotus feet of Yours who are all merciful, easy of 
access most desirable and enjoyable; feet which are beyond all 
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comparison except with each other. saranam prapadyé - | seek as 
my means of deliverance. Though it appears to be an ‘act’, since it 
arises in the mind, the "seeking! is only a firm state of mind (with 
deep faith in His saving grace). 


3. The Acürya begs for the fulfilment of his desire 
immediately after seeking refuge in Him with the firm faith that He 
will grant the desire merely on request. 


évamavasthitasyapi arthitvamatréna paramakaruniko 
bhagavan svanubha vaprityOpanitaikantikatyantika 
nityakainkaryaikaratirapa nityadasyam dasyatiti vi$vása 
pürvakam bhagavantam nityakinkaratam prarthayé (3) 


tavanubhitisambhuta pritikaritadasatam l 

déhi mé krpaya natha ! najané gatimanyatha ll (4) 
sarvavasthocitasegasesataikaratistava l 

bhavéyam pundarikaksa ! tvamevaivam kurüsva mam II (5) 


Tranlation 3:- Though I am in this state (full of defects 
enumerated earlier), 1 beg of the Lord my acceptance in eternal 
service (to Him) in the firm faith that the all merciful Lord, heeding 
to my eamest request, will grant me the favour of steadfastness in 
everlasting service to Him urged by devotion resulting from the 
experience of the Lord. 


Comments-3. évamavasthitasyapi - To me whose state has 
been described earlier; that is, the storehouse of accumulated sin 


with no virtue; seeking Your lotus feet as my sole means of 


deliverance, having no other go. arthitvamatréna - merely because! 
begged for this favour; not looking to my lack of detachment to 
desire or to my lack of eagerness to get the fruit; 


paramakarünikobhagavan - the Lord; moved to sorrow by looking 


at my misery in the samsara, not able to bear looking at my misery: 
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COE experiences intense sorrow looking at the misfortunes of 
his subjects". This is His nature (moved by the distress of others) 

and He has all the knowledge and power (all-knowing and all 
powerful) in the matter of granting deliverance (removing sorrow) 

Those two epithets paramakarunika and bhagavan explain the Basis 
of His becoming the granter of the fruit on request. Now the rai 
of the request is dwelt upon. svanubhava prityopanita 
ekantikatyantika nityakainkaryaratirüpa - the personification of the 
desire to be of undisturbed and eternal service unto Him urged by 
devotion generated by experiencing Him. nityadasyam dasyatiti - 
that He will grant the pleasure of eternal subervience (service till 
the atma lasts); visvasaporvakam - in firm faith in Him; 

nityakinkaratam prarthayé - the six chief qualities from ee 
(all-knowing), and sakti (all powerful) which are the basis of all His 

other auspicious qualities which come alive only when He is 

approached for the fruit. From this Lord (bhagavan) I beg Gene 

accepted in) eternal service. dasyam (being a servant) and PR 
(being of service) refer to the same object. 


| 4.5. Earlier the Acarya prayed in his own way. Now he prays 
in the words of great devotees of yore. He is so eager to get the fruit 
(of service) that he does not know which word would be effective. 


4. Translation: My Lord! You should be pleased, out of your 
(unbounded) mercy, to grant the service to You resulting from the 
joy of experiencing You. 


Comments: tavanubhati sambhata pritikaritadasatim déhi- 
You should grant the pleasure of service resulting from joy .of 
experiencing You (Your beauteous form and qualities); mé - to me 
mae has nothing but the desire!; krpayà nàthà ! -out 6f your mercy 
or my distress; also by the inevitable relationship (being my 
master) najané gatim anyathā - Apart from this (begging you), I do 
not know of any other means. 
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Note: The idea here is this: "Lord Ranganatha ! I presume 
that by your grace I am fit enough to reach the goal. Even if it is not 
50, please make the words I gave expression to as the excuse to fill 
up deficiencies and render me fit." 


5. Translation: O Lotus eyed One! I should be eager (and 
anxious) to render all forms of service under all conditions. You 
should grant me this state of mind. 


Comments - sarvavasthocita etc - You should be pleased to 
confer on me the love of service unto Y ou. I should be full of the 
love of service unto You under all circumstances and at all times. | 
have no virtue; I look forward to you for all my needs. You should 
mould me as aforesaid. 


7. Translation: Oh great ocean of Mercy! The ultimate 
succour of all irrespective of differences! (good and bad). You who 
destroy the distress of those who seck you! Great ocean of love to 
devotees! You who know the truth about ail (Your creations) at all 
times! You with wishes always fulfilled! You who can do all that 
You will! Friend in (my) distress! Kakustha (Rama)! Ever 
associated with Sri (Laksmi) ! Greatest of persons! Lord of 
Srrangam ! My Lord! I prostrate before You. (This soul which is 
yours should be always of service to You at Your pleasure). : 


6,7. Assuming that the Lord is still skeptical and.asks "Do 
you have correct knowledge of the goal and real taste for it so that 
We may grant what you ask for?", the Acarya says, ` Since I gave 
expression to the sentences, please grant that my mind should be 
steadfast in its meaning (what it conveys). Then he gives expression 
to the qualities of the Lord which would lead to the grant of hig 


prayer. 
evambhüta tatvayathatmavabodha tadiccharahitasyapi 
étadhuccharanamatravalambanéna 
ucyamanarthaparamarthanistam me manastvamevadyaiva 
küraya (6) 


Comments: 6. evambhutatatvayathatmya avabodhatadicchara 
hitasyapi - Even if I have no true perception of the nature of the 
soul, the super-soul (God) and the goal (of Service), or.even if I do 
not have the wish for the knowledge (of these), étad uccharana 
matravalambanéna - merely taking into consideration the words I 
gave expression to; ucyamanartha paramarthanistham - make the 
fickle mind of virtueless myself steadfast in the meaning of what I 
expressed. tvaméva adyatva karaya - You grant it immediately 
without any delay, not looking for any other reason. (You can grant 
this prayer independently 6f other helpful factors). 


aparakarunambudhe ! analocitavisésasésaloka Saranya ! 
pranatartihara ! asritavatsalyatkamahodadhé ! 
anavarataviditanikhilabhitajatayathatma ! satyakama ! 
satyasankalpa ! apatsakha ! kakustha ! sriman ! narayana ! 
purusottama ! Sriranganatha ! mamanatha ! namostuté |! 

ll iti Srirangadyam samaptam ll 


d. 7. apárakarünambudhé - Limitless ocean of mercy! Karüna is 
inability to bear (looking at) other's sorrow or distress. Side this 
Duy is limitless it is called a sea. He (Rama) grieves more at the 
grief of men; not necessarily devotees but ordinary men. He is sure 
io reach me. analocita visesa astsaloka Saranya ! - you are fit to be 
Sought (as tefuge) by all irrespective of differences due ia birth 

conduct, level of knowledge and so on. By this the result of the’ 


Translation: 6. Even if I do not possess the true knowledge of 
this excellent goal or do not have the wish sincerely for the 
knowledge, please grant it that I have a correct perception of the 
means and the goal merely on the basis of what I expressed. j 
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mercy mentioned earlier is indicated. Being all-merciful, He will b 
the refuge of all. pranatartihara ! - one who removes the destress 9 
all who seek Him believing fully in His merciful nature and Hi 
being the refuge of the refuge-less. asrifa vátsalyatka mahodadhe ! 
just like the cow which eats up the filihy matter covering t 
new-born calf, You are ready to pardon the faults of Your devote 
with pleasure; Your greatness in this regard is immeasurable li 
the fathomless ocean. mahddadhe - deep ocean; differentiates Hi 
mercy from the felatively shallow sea anavarata vidita nikhi 
bhütajata yathatmya ! - You control the existence of all beings at al 
times. You know the truth about all beings. I need not tell Y 
about myself to You "who know everything. satyakama- Yo 
desires are eternal-ever fulfilled. You are therefore capable 
granting the desires of your devotees. satyasankalpa ! ! - Your will 
clear. You can create ever-new avenues of enjoyment and gra 
them to your devotees. apatsaklia - Friend in one's distress; You 
capable of protecting me from distress caused by myself and 
others; even if You fail us once we can trust You as our frien 
kakustha ! -If you ask how I know that You are the saviour ev 
from distress of my creation, is it not written (in the Ramayag 
"Though fit to be punished with death, kakustha saved him out 
His mercy ' - referring to the crow-episode. Sriman !- Even ir Y 
are indifferent, there are persons close by to wean You and ma 
You attend. The acarya looks to the Mother for protection (to m 
Him afford protection). Narayana ! Even if She finds fault do Y 
not say "My devotees have no fault"? You should protect m 
considering our unique relationship (Lordship; your being the i 
and me the body). purusottama ! - You call those who come to Y 
for getting their desires granted as large-hearted, You sho 
protect (grant the goal) out of Your large-heartedna 
Sriraniganatha!- You are a personification of all 
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above-mentioned qualities ready to be seen and approached at 
Srirangam without having to be merely learnt from books. 
mamanatha !- You show us that you are present in the Temple 
(Srirangam) for this purpose (to save me), namdstute- This atma 
should be solely for Your enjoyment. The Acarya asks for the fruit 
in keeping with his own nature, having a clear knowledge of the 


same, and thus his need. I am Yours-not mine. Utilise me for Your 
pleasure-in Y our service. 


Here ends Sriranga Gadyam 
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gastras). Though prapatti (surrender to the Lord) is latent'in 
scriptural teaching, Sri Bhasyakara laid emphasis on bhakti. In the 
pig (Saranagati) Gadyam, the Acarya established that the ultimate 
means of attaining Him is through prapatti to save those whose 
powers of understanding are not sharp and who, thinking that the 
difficult means of bhaktiyoga is the sole upáya, may shirk away 
fom it in fear. Because prapatti is an aid to the effective 
culmination of bhakti, people may fecl that prapatti, unlike bhakti, 
may not be an independent means by itself. In order to dispel such 
doubts, the Acarya revealed in the srirangagá dyam that prapatti, a 
means independent by itself, not needing any other ancillary 
adjunct, easily practiced and in keeping with the subservient- 
to-God nature of the soul, is an excellent means to attain Him. 
Having a clear and sound grasp of the fittest means, it is now 
necessary to talk about the end attained by that means. This aspect 
is discoursed by the Acarya in detail in the Sri Vaikunthagadya- the 
glory of the Land of Bliss, the Lord who is experienced, and the 
service actuated by the experience, for the benifit of those who 
followed him. The means is talked about in detail. for those 
fortunate few who were blessed with a taste for this upaya and the 
end, in all its details. While the first two are expressions of the 
imer experience of the Acarya and so serve #4 upadésa, this 


^ 


gadyam is primarily a upadesa with expressions of experience also. 


With the large-heartedness that his convictions should not be 
for himself. like the shade of the palmyra tree, but should serve all 
like the enjoyable shade of the banyan tree, Sri Bhasyakara offers 
his teachings to all so they could understand and correctly act in the 
matter of updya and upcya (means and end). In the big Saranagati 
gadya; he addressed his prayer to the Lord in general terms. In the 
second Srirangagadya, he addressed his prayer particularly to Si 
Ranganatha who is the very lilmit of accessibility (most easy of 
access in arca form). Here in the sri Vaikuntha Gadya, he offers his 
upadésa to others regarding what could be expected in Sri 
Vaikuntha, the ultimate Land of Bliss (limit of Supremacy). 


In order to condemn those bahyas and kudrstis (bahyas who 
do not accept vedic authority; kudrsti-who accept, but misinterpret 
the vedas to suit their views) who put forward the wrong means to 
reach God (wrong in his view); meditation of Siva, Indra and such 
other than the Supreme, doing acts (karma) irrespective of a dēvata, 
mere knowledge (jñāna), a combination of karma and jana and 
mix up of scriptural texts to support their own views, S 
Bhasyakara in his Sri Bhagyam aimed at showing that devotion 
(bhakti) towards the Lord was the most proper means of attaining 
Him. He pointed out that the correct meaning of Vedic texts is not 
what they said. In conjunction with logic and what is said 
elsewhere in the same Vedas, bhakti aided by. karma (as ordained in 
the sastras) and jfana (of the nature of the jiva and the Lord), is the 
surest means to attain God (bhakti, karma, and Jjríana mean 
understanding and practice as ordained im scriptural authority-th® 


There are six sections in this gadyam. First, the Acárya deals 
with the unique excellence of the nature, form, qualities and wealth 
of the object of refuge (Saranya) and all the uniqueness of the 
saranya the very opposite of himself. Declaring his determination | 
that for this soul to attain that object, there is no proper means other 
than prapatti, he takes refuge under the feet of the Lord, placing his 
faith in His qualites like saulabhya-ease of approach and 
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sausilya-mixing freely with inferiors. In the second section, 
declares that though an once-expression of the intention is enou 
to beget the end, he would keep repeating it to save the mind fro 
digressing into other objects and also to pass the time fruitfully. | 
the third section, the Acarya describes the very pleasant ' arcira 
path taken by the prapanna to the Land of Bliss crossing the low 
worlds (up to the Land of the four-faced Brahma), the uniq 
decorations there, the presence of the Lord with His consorts in th 
beautiful Land, the beauty of Lord's form adored by the Conso 
the divine jewels which add to the Lord's beauty, the: divi 
weapans held by the Lord, and the congregation of the devot 
nityas and muktas who serve the Lord sheerly out of the joy 
experience of the Lord in all His glory described earlier. Thinkin 
of the Lord served by the devoted souls, one should look forwar 
"When am I to be blessed with the service of the Lord in thj 
manner?" With having this fulfilled, one should approach the Lor 
and beg "My Supreme Master! please use me in Your service fi 
eternity" and eonvey one's being (atma) at His feet. 


In the fourth section, the Acarya says that the Lord accep 
the supplicant as desired and the latter engages himself in use 
service unto Him. The fifth describes how the devotee keeps gazin 
at the Lord with rapture without even a flicker of the eyeli 
without attention to anything else, making up for the very lon 
period lost without this happy service. The sixth sub-sectio 
describes the way the Lord enquires the welfare of the devotee 
how He bestows His cool sight (showering favours) and places Hi 
lotus feet on the devotee's head. The latter, crowned by this favour, 
is immersed in joy and stays as the ‘Lord of the empire of servic? 
unto the Lord. 


Yamunaryasudhambhodhimavagahyagyathamati | 
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Adaya bhaktiyogakhyam ratnam sandargayamyaham il 


___ I will delve deep into the nectarine Ocean that is Yamuna (his 
teachings) and will bring out the gem that is bhaktiyoga and show it 
out as best as I can for the experience of the devoted. The idea is 
that the Acarya wrill give out of the spiritual wealth left by Sri 
Alavandar for the daily experience of the devoted. The bhaktiyoga 
mentioned here is only prapatti which is the result of bhakti 
(sadhyopaya). Later the acarya actually says that for infinite time 
there is no way of attaining His feet except through prapatti. 


svadhihatrividhacetanacetanasvarüpasthitipravrttibhedam 
klesakarmàdyasesadhosasamsprstam svabhavikana 
vadhikatisayajfanabalaisvaryaviryasakti tejah 
prabhrtyasamkh yeyakalyanagunaganaughamaharnavam, 

" paramapurusam, bhagavantam, narayanam, svamitvéna 
suhrtvena gurutvéna ca parigrhya, aikantikatyantika 
fatpadambuja dvayaparicaryaikamanorathah tatpraptayé ca 
tatpadambujadvayaprapatteh an yanna më 
kalpakotisahasrénapi sadhanamastiti man vanah, tasyaiva 
bhagavato narayanasya, akhilasatvada yaikasagarasya, 
analocitaguna gunakhandajananukulamaryada silavatah 
svabhavikanavadhikatiga yapunavattaya 
dévatiryakmanugyadyakhilajanahrdayanandanasya, 
asritavatsalyaikajaladheh bhaktajanasamslesaikabhogasya, 
nityajfíanakriyaisvaryadibhoga samagrisamrddhasya, 
mahavibhüteh, Srimatccaranaravindayugalam ; 
ananyatmasafijivanena tadgatasarvabhüvena 
Saranamanuvrajet WIA 


tafasca pratyaham atmüjjivanaya évamanusmaret |! 2 || 
Text 1. The various epithets from ‘svadhina' onwards qualify 
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Narayana (narayanam),  parigrhya-having accepted Him; 
manvanah-with deep conviction; narayanasya srimat caranaravinda 
yugalam-Narayana's auspicious lotus feet; Saranam anuvrajet-One 


should seck refuge as the sole means to the goal. Having accepted. 


the peerless Lord Narayana as the master, friend, and preceptor, 
wishing for eternal service to Him, with the deep conviction that 
refuge under His feet (prapatti) is the sole means (to attain the 
wished-for end), one should seek refuge at the lotus feet of 
Narayana with the realisation that there is no end for the soul 
beyond this. The above gives the essence of the lengthy sentence, 
Now for a free translation: svadhina....narayanam-Narayana, who 
controls the nature, activities and well-being of the three kinds of 
the sentient (jfvas) and non-sentient (matter); who is totally free 
from the faults like ignorance, karma-good and bad (virtue and sin), 
who possesses limitless wonderful auspicious qualities like (full) 
knowledge, prowess, and wealth by nature, who is the Supreme 
Lord; svamitvéna...parigrhya-having accepted Him, as master good 
friend and preceptor; a/kantika...manorathah-cager solely to be ever 
of service to His lotus feet (service to Him); 
tatrpaptayé....manvanah-firmly of the conviction that to attain that 


end even for ages, there is no other means than seeking refuge. 


(prapatti) under His lotus feet;  akhilasatva dayaika 
sagarasya...mahavibhüte bhagavato narayanasya-who is most 
compassionate (ocean of compassion) to all beings, who is 
exceedingly miscible (mixing freely) with all people without any 
reference to desirable or undesirable qualities; who, by His very 
natural and extremely auspicious qualities, gladdens the hearts of 
all beings-devas, humans, animals and so on; who is a deep oceat 


of affection towards devotees; who feels it as the greatest pleasurt | 


to mix and freely exchange with all devotees; who has all the 
means of such as eternal infinite knowledge about all, all means of 
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sport (lila), and limitless wealth; possessor of the entire. (all) 
worlds; of that great Lord (Bhagavan) Narayana; Srimataccaranara ` 
vindayugalam-most auspicious  lotus-like feet; ananyatma 
sanjivanéna-with the sole single-minded conviction that there is no 
greater end than this, one should seek Him as the only and sole 
means to attain the end (of eternal service unto Him). 


2. One should, for spiritual well-being, continuously 
(everyday) keep thinking of this (having adopted Him as the means 
to the end). 


Comments: Text Section-1:- svadhina-refers to the state 
where all activities are under His control unlike those of others 
(cefana and  acetana) `The entire universe-movable and 
immovable-is in the custody of Krsna" All except Himself are 
under His control and command. What are these? trividha 
cetanacetana-the three types of souls, the bound, freed and 
ever-free, non-sentient-matter of this world, and of the divine, and 
time; their very nature, their qualities and activities and 
sthiti-existence. The nature of the soul (sentient, unchanging) and 
matter (non-sentient, undergoes constant change) are for ever 
defined as above. svarüpa sthiti needess to say, this is their state 
(existence). Difference among the sentient (souls) unlike the 
singleness (only one soul-advaita) of the mayavadins, we have it 
that according to the scriptural authorities "One among many" 
(kathopanisat), Because of differences, we infer that souls are 
many. (some being happy and some miserable); Difference in 
nature: in being able to know, act, énjoy, being changeless, 
self-effulgent, and being His (sésatva). Difference in activity: 


knowing, wishing, putting : forth effort etc. 
Differences among the non-sentient:- 


the stages of 
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everunon-prakrti (unmanifest); mahat;-ahankara of matter; of units 

(second, minute etc) of time-of the urimanifest (karana-cause) and 
manifest (karya-effect), which are different from one another. 
Differences in nature, non-effulgence, susceptibility to change, 
having different properties. Differences in activity-being the 
material for creation, ability to hide and show out. 


supreme support of all the worlds"(Taitriya), “I bear the entire 
worlds by an infinitesimal part of my divine powers (Gita) 
aisvarya-the ability to rule all the worlds under one royal ribns 
"One Divine Ruler rules all the living and the non living" 
(Svetasvatara). virya-válour-bearing and ruling the entire worlds 
without any strain. sakti-power to execute whatever that is 
undertaken without any hitch or obstacle. "The power of the 
Supreme is diverse (undescribable)" (Svetasvatara). "None but 
Hari has the ability to control and protect (all these worlds)" 
(Visnupurana). "The actions of the all pervading and infinite one 
are unrestricted." tejah-even the very mention of His name strikes 
terror in foes. "ràvana! I am so terrified at Ráma's name that words 
like ratna and ratha beginning with letter ‘r'cause fear in me" 
(Marica-Ramayana Aranyakandah). Or, ability to complete easily 
tasks which require intense effort. “Only He is so celebrated" 


(Taitriya)-the fame due to his power and valour may be included in 
i&jah-splendour. 


The question arises; Masters like kings are also found to 
control assets, houses, servants etc. Is the Lord's control similar? 
No. klesa karmadyasesadosa asamsprstam-these masters are subject 
to short-comings; faults due to karma and so on. The Lord is free 
from all faults. i$vara is the person free form all shortcomings; 
kl&sa-being subject to desire and hate; karma-virtuous and sinful 
acts; adi- the propensity to these. The Lord is not susceptible to any 
of these. These represent all that are bad (undesirable). He is 
absolutely free from all these. He is the very opposite of all that is 
faulty, lowly and undesirable; Not only that, He is the abode of all 
that is noble and auspicious. svabhavikanavadhrkatisaya 
jfianabalaisvaryavirya Saktih tcjah-" His omnipotence, omniscience 
and divine activity (creation) are natural to Him" (Svetasvatara). 
His qualities are eternal (Candogya). His might, prowess, infinite 
knowledge and other qualities have not been acquired by effort or 
conferred as a boon by some god. They are ever-present and are 
part of His very existence. anavadhikatigaya-Words fail to express 
all His greatness; they cannot be comprehended by the mind 
(Taitriya); "He is the abode of the incomparably best of qualities" 
(Tiruvaimoli 1-1-1). His qualities are infinite. What are these 
qualities? jfiana..mahürnavam :jñāna-He who  comprehends 
everything at the same time and directly without any aid [; 
(nyayatatvam). He sees and comprehends all things at all times by 
Himself. bala-ability to manage all the worlds effortlessly. `The 


of? 


. What is it that is characterised by the* nature, form and 
qualities enumerated? paramapurusam ... the Supreme Lord 
Narayana. parama-'supreme' differentiates the Lord from other 
sentient cétanas (purusa). parama indicates that there is none 
superior to Him. bhagavantam-this wonderful person is Bhagavan. 
ting with svadhina...., functions like creation were enumerated: 
with jfianabalaigvarya,...- the six-fold essential qualities sg 


id the manifest), and the one who is the protector, maker and 
Billator The qualities of jfana, sakti, bala, ai$varya, virya and 
Jas (all explained earlier) are included in Bhagavan. The fullness 
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of qualities and being the primal cause (creator) have thus beg 
enumerated. The lesser gods like Brahma are also, out of courtes 
called Bhāgavān because of their having some greatness. hiene iti 
specifically mentioned-Bhagavan Narayana, The Upanisat sa 
"Out of nardyana is born Brahma; Out of Narayana 1s born Rudr 
So He is the cause of Brahma and Siva and is their goal tog 
narayana-the name that is the result of enumerating all that has be 
enumerated, the essence of the Purusa Sükta, included in each 
the Vedas. `I am the Person propounded in all the Vedas" (Gita 
"In the beginning, middle and in the end (conclusion) Narayana 
spoken of in the védas." 


So far the unique greatness of Narayana as the attainable go: 
was dwelt upon. Now the prayer for service unto Him (bei 
accepted in service) is put forth in the text upto word endi 
tatpraptayé. svamitvena, gurutvena, subrtvéna ca parigrhya- 
these go to make up the meaning of the term Narayan 
svamitvéna- Lord and possessor gurutvena-the preceptor-ea 
approachability of the teacher; suhrtvéna-friend-easy miscibility, 
indicates vatsalya-, affection. 


Alternately, svamitvéna-the Lordship expatiated in 
Purusasükta, gurutvéna-the dispenser of knowledge-Sanka | 
Bhagavan (one of the five states of Narayana), suhrtvena-Naray j 
“Nārāyaņa pervades everything inside and out" He is the inner s 
of all-in men, devas and so on. He is the friend who resides in | 
This well-meaning friendship is referred to by E. 
svamitvéna-the master servant or possessor-possession relations 
so essential for saranagatí gurutvéna-the preceptor-discif 
‘relationkship; the preceptor teaches all that the disciple does 
know but should know. suhrtvéna-He is the shelter, friend and 
supreme goal too. Easy accessibility and miscibility are indica 
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parigrhya-accepting Him in all these aspects. He is not accepted so 
just by one person (the sarandgata). He is so accepted by the entire 
world; by the scriptures, by the teachings of all teachers, and in all 
other ways. 


Having accepted Him as the Lord and Master, it is natural to 
think of oneself as the servant. The servant wishes for service, 
aiküntika  ‘tatpadaravindadvaya ^ paricarya  @kamanorathah; 
aikantika-intimate, personal. This may be linked with the fat-this 
association would suggest all natural relationships. When 
associated with tatpadambuja, the natural love and affection in 
serving the Lord intimately are indicated. tatpadambujadvayam- 
those two lotus feet of Narayana. Though, by feet the entire form 
(Narayana) is meant, the feet are unique as the landing place. The 
new born infant seeks the teats of the mother; so are the feet highly 
desirable to seck. Just like the breast overflowing with milk, the 
feet overflow with nectar. ambuja-lotus; very desirable not just like 
a bitter decoction taken as medicine; dvaya- two feet; inseparable; 
the means and the goal. "I seek your two friendly feet" says the 
devotee (jitantastotra) paricarya-service in all its manners; 
paricarya means activity (carya) pursued towards the superior; that 
is service. It also means all-round service; all pleasant activity 
starting with eircumambulatio: (pradaksina). 
ékamanorathal-leaving all other fruits (thines wished for), the 
devotee seeks service as the sole goal. tatpiiptaye-to attain that 
goal of service. The ca here does not link up this fruit with 
something else. What else does it mean? It is for linking up with 
something not mentioned earlier. Service to You and to Your 
devotees. Association with servants of the Lord and service to them 
is as desirable, if not more, as service to the Lord Himself. 


So far, the nature of the goal was dealt with. The means 
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suitable to attain the goal and the mode of application are dealt with 
in the next text ending with saranam  anuvrajet From 
tvatpadimbujadvayaprapatté up to manvanha, the conclusion about 
the means is dealt with while from tasya to caranaravinda, the form 
(nature) of the means is explained. Furtheron, from ananyatma to 
anuvrajet, the adoption of the means is explained. 
tatpadambujadvaya-the goal itself is the means. If the goal and the 
means are identical, it suggests that the cause and effect, are 
identical. That would lead to the negation of effort and result (gain). 
Nagation of these means that there-would be none pursuing these. If 
this be so, the sastrás which teach in this direction would become 
meaningless and unauthoritative. How are all these contradictions 
to be reconciled? Since service (paricarya) at the padambujadvaya 
(the two lotus like feet) is the end and prapatti, seeking (refuge) at 
the padambujadvaya is the means, there is no contradiction. If 
service and seeking refuge (surrender) are the real upaya (means) 
and upéya (end), what about the authoritative texts "One who 
knows Brahman becomes like Brahman", "One who has known 
Brahman attains supreme bliss" "Seek Me alone as refuge", "You 
alone should be my means" which declare that the means and the 
end are both one and that the Lord Himself is both the means and 
the end? The answer is paricarya and prapatti are not different; The 
pleasure resulting paricarya and the grace-resulting prapatti are the 
same though they are (apparently) different by virtue of the 
qualifying features. One may ask; when one says aja (goat), gaja 
(elephant) mahisa (buffalo) "Are not the objects different because 
of different characterising features?" But here the characterising 
features (qualifying adjuncts) are different. In, for example, 
"Devadatta is dark, young and well built", though the object is 
qualified by the characteristics in different ways, the object 
(Devadatta) is the same. This is like explaining "He is the created; 
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He is the creator" by saying that the combination of cit and acit in 
subtle (süksma) form with Brahman is the cause and the same 


combination of cit and acit in gross (sthüfa) form with Brahman is 
the effect. 


prapattéh-" Begging Him to be the means with intense faith 
in Him is prapatti" I have no association with the other means 
practiced with more difficultly. The faith and the prayer that the 
Protector is the means is prapatti. anyat-are there no means other 
than surrender-prapatti? From anyat to manvanah (in the text), all 
other means are good for those who have the will for them (good 
water for those who can drink it). They are not suited to persons 
like us. anyat-all means like bhakti and its adjuncts karma, jííana 
and all those other than prapatti. Are these not mentioned in the 
scriptures as means to the goal? namé-not for me; name asti-they 
are only for those with the will and capacity; not for one like me 
who is ignorant, incapable; steeped in karma (worldliness) and 
hence involved in successive births in different forms and steeped 
in sensual pleasures; hence the subject of the Lord's chastisement 
and not His grace. If not in earlier births, why not work up now by 
good acts and tapas seek His grace? kalpakoti sahasrenapi-just as a 
ball of cobweb will not germinate even if soaked in water for a 
thousand days, I will not qualify for His grace (by my efforts) for 
eternity. sadhanamasti-the negative na occuring earlier (name astt)- 
should be drawn here also; sadhanam na asti-it is not instrumental. 
Not only so; sadhanam na bhavetis what is meant. It will not be the 
means for me iti manvanah-the present tense indicates that this 
thought-frame of mind-should be continuous. 


| tasyaiva bhagavaté nàráyanasya - That narayana referred to 
earlier as bhagavantam narayanam, which reminds one of the 
qualities which make Him extremely desirable as the goal, and the 
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seat of such qualities. The released soul experiences the Supreme 
with all His admirable qualities" (Taitriya). Here, by bhagavato 
narayanasya, the qualities desirable in the upaya (means) and the 
repository of these is meant. Furtheron, the qualities and the Person 
meant in the terms bhagavan narayana are dealt with. akhila 
satvadayaika sagarasya - an ocean of compassion (daya) for all 
good causes; akhila satva ... encompassing all living creatures 
without any distinction; daya- selfless feeling of compassion, 
unable to look on at the misery of others, Expressing anguish at 
others sorrows without any selfish motive. ékasagarasya ... He is 
the sole container of all the flood of compassion. analdcita 
gunagunakhanda jananukula amaryada &ilavathah- ... natural quality 
of mixing with others, without any need to examine their good or 
bad nature; there are lots of people whose virtues and defects 
cannot stand examination by the mind; even to them He is available 
to ennoble them; He does not take cogniscence of their faults; Is ita 
virtue not to recognise existing good ? When he does not look at 
faults fit for punishment, it follows that He does not look for virtues 
which make one deserve His protection. analocita - alócana or 
consideration is examining the existence of virtues and faults; that 
is, whether one is ignorant or learned, theist or atheist, ethical or 
unethical, humble or haughty and so on akhandajana - all; not 
differentiating as deva or human; the four - fold caste or mixture of 
these; anuküla - taking all these ashore in the right path in crossing 
the waters of samsara. amaryada - maryada means limit, amaryada- 
limitless or infinite. sila - miscibility, when mixing with the low He 
does not consider His own superiority and nobility and the 
inferiority or lowliness of the other person; He mixes freely and 
fully. silavatah - vatah - ever; this characteristic is always with 
Him; everpresent. 


It may be asked; He may be prepared to mix freely with all; 
do others like Him ? Do they not move away in dislike ? déva 
tíryak manusyakhila Janahrdayanandanasya - moving the hearts of 
all; the wise as well as the idiotic. How? tu - there is a basis for this. 
svabhavika anavadhikatisayagunavattaya - by His natural, infinite 
desirable qualities; His auspicious’ qualities have already been 
extensively dealt with; what is new ? the qualities of head and heart 
were dealt with; what is referred to now is the form - the body. 
People addrss Sri Rama : "O, Rama ! you are pleasing to the eye as 
much as men desire; You are pleasing to the hearts of the gods." 
The youthfulness, brilliance and softness, all pleasing to the eyes, 
are referred to here (dévatiryak ... etc.,). It is said; "The demoness 
(Surpanakha) was filled with lust when she set her eyes on the 
beautiful dark form (of Rama) resembling the god of love." She 
was captivated by His beauty and told Ravana "Those beautiful 
youths with large lotus like eyes." The sylvan gods wished to 
become human maidens when they saw Rama walking bow in 
hand." Such is His captivating form. tiryak - animal. hanuman told 
Sita “Rama whose eyes are large like lotus petals captivates the 
hearts of all the living." Hanuman is referred to as "Son of Vayu, 
the monkey, the animal." He exemplifies all three.; manusya - of 
men. "The sages of Dandaka forest were struck with wonder at the 
extraordinary beauty and symmetry of Rama's form". adi - and so 
on; this means the non - sentient ; a stone melted and became a 
maiden (Ahalya). akhilajana - irrespective of whether friend or foe; 
hrdayanandanasya-not like one who though good - looking kindles 
harsh feelings; "He captivates the sight and the heart of men"; "He 
makes the hearts of all melt with emotion"; "Having lost the heart 


i has to send a messenger to it to return" Such is His exceptional 
eauty. i 
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With all this, has He any good feeling for those who seek and 
approach Him ? asrita vatsalyaika jaladhe - He considers even their 
faults as desirable; aérita - those who sought Him. "We are Your 
subjects" the sages of Dandaka forest told Rama who assured them 
protection (against the demons); those who offer a leaf, flower, a 
fruit or even pure water with true devotion (Gita 9-26) ; those who 
declare even once "I am Yours; You are my refuge" (to such, 
Rama, offered absolute protection); vatsalya; like the cow which 
removes filthy materials covering the just-born calf by licking it 
with relish; so friendly that He. is not mindful of a mountain of 
faults but admires only the good aspects of the devotee; Rama 
declared "Though he may be the seat of all faultg, the seeker (after 
protection) should never be rejected" ekajaladhe -the single vessel 
(sea) full of all these qualities. Will he just help the seekers once 
and leave them? Will He not think that the help is for His own 
pleasure? bhaktajana - meditation with love is termed devotion 
(bhakti). The root bhaja (meditate upon, bow to) is used in the 
-sense of service; good service is the essence of devotion - so the 
wise say; love and service are marks of the devotee and prapanna - 
seeker of protection - samslegaika bhogyasya- He does not brook a 
moment's separation from those truly devoted souls (who have no 
other purpose but love), His very sustenance, nourishment and 
pleasure. 


when He has the pleasure of the company of these innumerable 
souls (devotees) He has all the facilities for such pleasure. He has 
/ full control over the eternal, ageless instruments of pleasurable 
experience - their nature, form, activity, and ramifications; He is the 
Lord and possessor of these aids to enjoyments, His lordship is full 
and complete. Well, if He has the instruments for pleasure and the 
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pleasures what about the place ? mahavibhütéh - the possessor of 
the infinite expanse of the land of Bliss (nityavibhüti or 
paramapada) in contrast to the finite world of sport (lila vibhüti) 
which is a small fraction of the eternal. Is He just a lonely bachelor 
who has these infinite sources of pleasurable enjoyment ? srimat- 
He has a fit companion to find the shore (the limit) of the vast 
expanse in His first queen, Mahalaksmi. The question arises, what 
is the pleasure arising out of the company of His consorts to Him 
who is the personification of bliss in the form of everfulfilled 
desires (avaptasamastakama)?. What is the need for a companion to 
Him?" The answer is; His pleasure is the uplifting of souls. She is 
companion and aid in this by mediating (between the sinful souls 
and her Lord). May He be sought as such? carandravindayugalam - 
most fitted to our nature; most desirable and pleasurable; a me 
beautiful combination which invites all to come; the two lotus like 
feet (are to be approached and held). How are they to be sought ? 


ananya atmasanjivanéna - with the conviction that nothing else can 


ennople our soul. tatgata sarvabhavena-fully concentrated on this 
and nothing else. What is to be done ? Saranamanuvrajét - seek 
them (Him) as the sole means to the goal with firm belief (of 
success). vrajét mentally seeking firmly. What is the need for anu ? 
vraja indicates the knowledge; anu signifies the conviction Also 
anusyutam bhavet - the feeling and conviction should be without 
interruption. As is indicated by dvayamarthanusandhanénasaha 
sadaivam vakta- (Saranagati Gadyam. the Lord's command), the 
vrajet frame of mind should be for all ti me. 


Comments on Text 2-Is this ‘seeking’ (Saranagati) to be 
practiced once and then forgoten ? No, tathasca pratyaham 
atmüjjivanaya €vam anusmarét-though once is enough for the 
purpose of obtaining the desired fruit, it has to be remembered 
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everyday to sustain oneself. fathaíca - though the sastras declare 
that practised as a means the pronouncement of the dvayam once is 
enough, and the Lord Himself has declared sakrdévaprapannaya...to 
one who sought me but once saying ' am yours' I afford total 
protection - (said Rama while accepting Vibhisana), it is necessary 
afterwards too. Is there any time limit ? No. pratyaham - it is to be 
remembered. everyday. Is it because what was done earlier (as a 
means) is incomplete ? No, atmojjivanaya - for the uplift of the self; 
Every moment in which Vasudeva is not thought of is a waste; it is 
misery; it is confusion; it is corruption of the mind (Garuda 
Purana). If even for a moment one does not think of Vasudéva it is 
a loss to the soul. So to save and uplift it, this has to be done 
continuously. évam - not superficially but with the same ardour and 
manner as in the beginning without any dimunition. Having said 
pratyaham - daily, why anusmaret ? Is it enough if it is thought of 
but once a day? No; it has to be practised frequently - constantly as 
was commanded by the Lord “sada evam vakta" in Saranagati 
Gadyam. 


3. The arciradi path traversed by one who has realised the 


means (the means and end are the same) and the nature of the Land | 
of Bliss he enters are then described in detail - beginning with 
caturdasa bhuvanatmakam. 


caturdasabhuvanatmakamandam dasagunitottaram 
cavaranasaptakam samastam karyakaranajatamatitya 
paramavyomasabdabhidheye bramhadinam 
vankamanasagocaré Srimati vaikunthe divyaloke, 
sanakavidhi sivadibhirapyacintya svabhavaisvaryaih 
nityasiddhairanantaih bhagavadanukul lyaikabhogaih 
divyapurüsaiit mahatmabhirapürite, tésamapi iyatparimanam 
iyataisvaryam idrsasvabhavamiti paricchéttumayogye, 
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divyavarana satasahasravrte divyakalpakatarapasobhité 
divyodyana satasahasrakotibhiravrte atipramane divyayatane, 


kasminscidvicitra divyaratnamaye di vayasthanamantape 
di vyaratnastambhasatasahasrakoti bhirupasobhité 
divyananáratnakrtasthalavicitrite, divyalankaralankrté, 


paritah patithaih patamanaih padapasthatsca 
nanagandhavamaih divyapuspaih sobhamanaih 
divyapuspopa vanairupasobhité, sankirmaparijatadi 
kalpadrumopasobhitath asankirnaisca 
kaiscidantahsthapusparatnadinirmita divyalilamantapa 
éatasahasrakotibhirupasobhitaih sarvada anubhiiyamanairapi 
apirvavadascaryama vahadbhih : 
kridasailasatasahasrairalankrtaih kaiscit 
narayanadivyalilasadharanaih kaiscitpadmavanala ya 
divyalilasadharanaisca kaisciccukasarikamayura 
kokiladibhih komalakijitairakulaih 
divyodyanasatasahasrairavrte, 
manimuktapravalakrtasopanaih divyamalamrtarasodakaih 
divyandajavaraih atiramaniyadarganaih 
atimanoharamadhurasvarairakulaih antahsthamuktamaya 
divyakridasthanopasobhitaih divyasaugandhika vapisata 
sahasraih divyarajahamsavalivirajitaih avrte- 


Text and comments : This text is too long and quite 
complicated for direct translation. It has to be split into sections. 


3A.- srimati vaikunthé-in the divine Land of Bliss, 
$rivaikuntha; bramhadinam vangmanasa agocare - beyong the 
words and comprehension of even Brahma (four faced god) and 
others (devas); paramavyOmasabdabhideye - which is called by the 
name 'paramakasa'. caturdasabhauvanatmakam....karanajatamatitya 
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- which is far beyond the egg-shaped unit containing the fourteen 
worlds - seven above the earth and seven below it and the various 
covers (oceans) which increases ten fold successively, and also 


beyond all those areas each of which appears to be related as cause 
and effect. 


Comments - caturdasabhuvanatmakam - seven worlds with 
the earth including and above it, and the seven worlds below (atala, 
vitala, pátàla and so on); andam - The egg-shaped unit which is a 
vast expanse which contains all these fourteen worlds and the areas 
(avaranas) which separate them, each ten times larger than the 
other. These seven dvaranas are constituted by water, fire, ether 
and the principles which make prakrti; samastam - refers to all, 
there are millions of egg - shaped units in this vast universe; karya, 
karana, jatam- constituted by various Principles each of which is 
related to the next as cause and effect; atitya - beyong all this mass 
of prakrti (prakrti, though eternal, is ever subject to change, 
creation and dissolution. srivarkuntha is beyond the vast expanse of 
prakrti and eternally changeless). 


What is beyond all this ? parama - vast; there is no upper 
limit to this (Vaikuntha); vyOmasabdabhideyé - called `parama 
vyoma' ie., paramapada. This refers.to the vastness - several times 
the size of the very vast prakrtimandala; it is characterised by being 
absolutely clear; nothing remains hidden or unperceived; 
bramhadinam vāgmanasā agocaré - refers again to the vastness. The 
four - faced Brahma whose comprehension is far superior to our 
limited capacities cannot comprehend by mind or speech the 
vastness or the bliss of this Land. srimati vaikunthe, - in the divine 
land called Srivaikuntha, contrary to our land of karma. There 
service to the Lord is eternal and continuous. vatkunthé - where 
there is no screen of ignorance limiting the knowledge | 
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(comprehension) and powers (intelligtence etc.,); divya loke - 
divine land; marks out the difference from our land which is subject 
to the laws of karma (action and its fruit). 


3B:- sanaka vidhi sivadibhirapi acintya svabhavatsvaryat - 
the land whose greatness and wealth is beyond the comprehension 
of the sages like Sanaka who are well - known for their 
‘consciousness of the Lord and beyond the comprehension of 
Brahma, Siva and other gods who are more action - prone than the 
sages who are prone to meditation and realisation. nityasiddhaih - 
Vaikuntha is populated by `nityas whose characteristics are 
described - the eternally free souls who have been serving and 
enjoying the company of the Supreme for eternity without 
interruption; anantaih - there is no limit to the number of such 
nityas; bhagavadanuküla bhogaih - steeped in the realisation of the 
Supreme Lord; their only activity is bhagavadanubhava; 
divyapurusaih - by divine persons who have never set foot on our 
earth; mahatmabhih - souls whose greatness cannot be 
comprehended. The Lord cannot bear separation from these 
mahatmas even for the fraction of a moment; devotion and service 
are their hall - marks. apürité - eternally populated by these souls; 
the land abounds with them. The nature of Vaikuntha is such that it 
is beyond the comprehension not only of Brahma but beyond the 
grasp of even these great souls. tésamapi - even to those souls 
whose greatness in knowledge is beyond our grasp; 
paricchéttumayogye - beyond their ability to comprehend. In what 
aspects ? iyatparimanam- in area or volume (size); 1 jyadaisvaryam - 
in wealth (contents); idrsasvabhavam - of such nature; 
itipariccnéttumayogyé - all these are incomprehensible even to 
those great (awakened) souls. 


3C:- What follows is an attempt to describe the wealth of the 
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Land of Bliss. divya - the term divya characterises the uniqueness 
which is totally unlike what our mundane senses can realise. divya 
avarana Satasahasra avrté - hundreds of thousands of fortifications. 
avarana is fortification. (This is not for same purpose that we think; 
there is no need for any wall there; it is only indicative of the 
wealth). It is in keeping with the immense wealth of the supreme 
Lord. Also although there is no need for any fear of danger to their 
beloved Lord, the devoted souls still are cautious. They fear danger 
where none exists - such is the nature of their love and devotion. 
One should not think that there are only fortifying walls. The 


natural beauty is then described. divyakalpakatarüpasobhite - 
shining with rows of kalpaka trees which are most enjoyable; 


divyoddhana satasahasrakotibhiravrte - The central area, the temple 
of the Lord, is surrounded by innumerable gardens which afford the 
playground for Sri Vaikunthanantha and His consorts. atíprarnane - 


in the vast expanse extending in all directions; divyayatané - in 
such a temple (residence). 


Text and comments 3D:- The previous section 3C described 
the temple of the Lord in a general way. The hall of audience is 
now described. kastnincit - located in this temple; vicitra ratnamayé 


- studded with different varieties of gems; divyasthanamantapé - in | 


a special hall of audience;  divyaratna ^ stambha 
satasahasrakotibhirupasobhite - resplendent with innumerable 
pillars of precious stones; divyananáratnakrta sthala vicitrite - with 
floor paved with varieties of divine gems; divya alankara alankrté - 


decorated with many beautifully embroidered canopies, drapes and 
other furnishings. 


3E. The description reverts back to the gardens full with 
multi - coloured and sweet smelling flowers, paritaih - (flowers) 
scattered every where; patitah - fallen from the trees; patamanath - 
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still falling; padapasthaisca - remaining on the trees, 
nanagandhavamaih - of all colours and diffrerent sweet odours, 
divyapuspaih sobhamanaih - resplendent with fine flowers; 
divyapuspavanath upasobhité - shining with surrounding flower 
gardens (conforming to the foregoing description). What follows 
describes the gardens again in other aspects. sankimaparijatadi 
kalpadrumairupasobhité | - shining with trees like  parijata, 
haricandana, kalpaka and others closely mixed up; asankirnaisca 
kascit - also some trees standing apart; antahsthah pusparatnadi 

nirmita divyalilamantapa Sata sahasrakotibhirupasobhitaih — - 
interspersed inside with a very large number of resting and sporting 
places (mantapas) decorated with tine flowers, precious stones and 
the like; sarvadanubhiiyamanairapi aScaryamavahadbhih - ever 
wonderful and amazing although being enjoyed (used, constantly); 
kridasailaih satasahasraih alankrté - studded by innumerable hills of 
sport (hill resorts providing sport); kaiscinnarayanadivyalila 
asadharanaili..:avrté- some gardens exclusively for the sport of the 
Lord; some exclusively for Sri (the Lord's consort); some for 
common sport; all full with beautiful and sweet throated birds - 
parrots, cuckoos, peacocks and others. All these clauses qualify the 
innumerable gardens surrounding the temple of the Lord. Then 
follow a description of the tanks, ponds and lakes intended for 
aquatic sport which are described in detail. manimuktapravalakrta 
sopanaih. - with steps (leading to the water) studded with. pearls, 
corals and other gems; divyamala amrta rasodakaih - filled with a 
vast sheet of pure and nectarine divine water; atiramaniyadarsanaih, 
atimanoharamadhurasvaraih divyandajavaraih akulaih - populated 
by a large number of beautiful and sweet - throated birds of various 
kinds. antahsthah muktamayadi vyakridasthanopasobhiteh- 
diversified by decorative islands of sport studded with pearls; 
divyarajahamsavali virajitath- resplendent with spotless (white) 
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royal swans; divyasaugandhika vapisatasahasraih avrté- (gardens) 
surrounded by innumerable likeable water resorts (tanks, lakes, 
ponds and so on). 


3F:- nirastátiSayanandaikarasatayà cānantyācca 
pravistanunmadayadbhih kridoddhesairvirajite tatra tatra 
krta divyapuspaparyankopasobhite 
nánàpuspasavaasvadamattabhmgavalibhmidgryamana 
divyagandharvenapürite candanagarukarpuradivya 
puspavagahimandanilasévyamané madhyé 
puspasaticayavicitrité mahati divyayOgaparyanké ananta 
bhogini 

3G: 


Srimadvaikunthaisvaryadi divyalokam 
atmakantyavisvamapyayantya, sesasesasanadi 
sarvaparijanam bhagavatahtattadavasthocita 
paticaryayamajnapayantya, : 
Silardpagunavilasadibhiratmanurupaya sriya sahasinam. 
3H: 


pratyagrónmilitasarasijasadrasanayanayugalam, 
svacchantlajimüta sankasam, atyujjvalapitavasasam, svaya 
prabhaya ati nirmalaya atisitalaya manikyabhaya 
krtsnamjagadbhasayantam acintyadivyadbhutanityayauvana 
svabhavalavanyamayamrta sagaram ati 
saukumaryadisaprasvinnavadalaksyamàna lalataphalaka 
divyalakavalivirajitam prabuddhamugdhambujacarulocanam 
savibhramabhrulatam, ujjvaladharam, sucismitam 
komalakantham unnasam üdagrapinamsiavilambikundala 
alakavalibandhurakambukandaram 
priyavatamsotpalakarnabhüsgana 
Slathalakabandhavimardasamsibhih 
caturbhirajanuvilambibhirbhujairvirajitam 
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3L- atikomaladivyarekhalankrtà tamrakaratalam, 
divyaanguliyaka-virajitam atikomala 
divyanakhavalivirajitam, atiraktangulibhiralankrtam 
tatksanonmilitapundarikasadrsacaranayugalam, 
atimanoharakirita-makuta cudavantamsa makarakundala 
graiveyakaharakeyura kataka Srivatsakaustubha muktadama 
udarabandhana pitambara kaficigunanupuradibhih 
atyantasukhasparsaih divyagandhairbhasanairbhisitam 
srimatyà vaijayantya vanamalayavirajitam 
sankhacakragadasisarangadi diyayudhaissevyamanam 
Text and comments 3F - The seat (cum - bed) in which the 
Lord is seated with His Consorts is described. The flower bedecked 
space is first described in detail. nirasta anandaika rasataya ca- of 
incomparably great pleasure (bliss) and the ultimate in comforts; 
anantyacca-infinite (limitless); pravistan-unmadayadbhih- 
intoxicating the entrants by the above qualities; kridoddesairvirajite 
- resplendant with seats affording sport (pleasure); tatratatrakrta 
divyapuspaparyankopasobhité - studded here and there with flower 
bedecked resting places (like sofa, divan and the like); nānā puspa 
asavasvadamattabhmgavalirudgiyamana divyagandharvéna apürite 
- filled with the divine music afforded by the clusters of bees, 
happily drunk with the honey from various flowers; candana agaru 
karpüra divya puspa avagahi mandanila sevyamane-served by the 
gentle breeze saturated with the fragrance gathered from candana 
(sandal), agaru (lacquer), karpüra (camphor), and divine flowers; ° 
madhyé puspasanca vicitrité- decorated at intervals with designs in 
flowers; mahati divya yoga paryanké- on a spacious divine seat 
(cot); anantabhogini- on the serpent Ananta (Adisésa who serves as 
bed, seat and canopy as circumstances demand). 


3G. The Lord's consorts and attendents surrounding Him are 
now described; srimadvaikunthaisvaryadi divyalokam- this divine 
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world of  Srivaikuntha; atmakantya- by her brilliance; 
visvamapyayantya- making that world shine and feel happy (The 
reference here is to Sri Mahalaksmi whose presence illuminates and 
gladdens the entire world of Srivaikuntha). Sésa sesasanádi 
sarvaparijanam- all attendants including Adisesa and Visvakséna 
(Sesasana - He who lives on the remnants of the Lord's meal) - 
bhagavatah tattadavasthocita paricaryayamajfiapayantya- 
commanding (them) to render such services to the Lord as 
circumstances. require; .sija rupa guna ; vilasadibhih- befitting 
(matching) the Lord in (her) qualities such as sila (miscibility), in 
the beauty of (her) bodily from, love and affection and- so on; 
Sriyasahasinm- united with Sri (Laksmi) of features described 
above. 


3H.:The next few lines describe the Lord in His various 
aspects, his form, jewels and so on; pratyagra unmilita sarasijadrsa 
nayanayugalam-with wide ‘eyes like the freshly: blossomed ‘lotus; 
svaccha nila jimiita sankasam-(His form) resembling the clear blue 
cloud; atyujjvala pitavasasam- richly resplendant with the yellow 
silk (pitambara) adorning the waist (dhoti); svayaprabhaya- by His 
radiance; atinirmalaya- extremely faultless (clear); atisitalaya- very 
cool (ati komalaya - quite youthful); (svaccha) manikyabhaya- with 
the brilliance of the gem mànikyam; krtsnam jagat bhasayantam- 
illuminating the entire universe. acintya-unimaginable; 
divya-divine; adbhuta- wonderful; nitya yauvana svabhavalavanya 
amyta ságaram-an ocean of nectar filled with inherent youthful 
beauty. (This is a figurative way of giving expression to the ecstatic 
beauty of the Lord's form); atisaukumaryadi isaprasvinnavadala 
ksyamana lalataphalaka divya alakavalivirajitam- shining with curls 
of hair (forelocks) playing on the soft tender face moist with mild 
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sweat; (from prabuddha to virajitam - Périyavaccan Pillai refers the 
reader to his commentary on the Stotraratna). From prabuddha etc 
the beauty of the face is experienced. prabuddha-opened up by the 
joy of seeing the devotee; mugdha-tender, like the lotus just about 
to open up-the change due to the joy already mentioned; ambuja 
carulocanam-like fresh and blossmed lotus; the comparison with 
the lotus is inadequate; ‘lotus eyes' is preferred to ‘lotus like eyes 
this is what devotees fall for; savibhramabhrulata- raised eycbrows 
like a creeper, showing His:concern towards His devotees; they are 
likened elsewhere to His saranga (bow); ujavaladharam-beautiful 
lips; suci: smitam-sporting a ` : bewitching smile; komalakantam- 
beautiful (desirable) ‘cheeks; "unnásam-raised nose; udagrapinam 
sivilambikundála alakavalibandhura kambukandaram- the slim and 
conch-like neck is described. This is rendered beautiful by the looks 
of curly hair and the earrings which drop down to the high and 
well-forméd shoulders. priyavatamsa etc-this line talks of the 
embrace from sri out of her joy at the protective acts displayed 
towards her children (His. devotees). priyavatamsa utpalakarna 
bhusana slathalakabandhavimardasamsibhih -(these qualify the 
hands) impressed (marked) by the blue-lilies worn by Sri on her 
ears; by her ear-rings and braids of hair (this ir licates the softeness 
of the: Lord's arms which could be marked b" pressing against 
flowers, hair and the like). These marks show out the connoisuer. 
The: wife of a hero embraces only the strong arms of her hero 
indicating his valour and might. caturbhirajanuvilambibhirbhujaih 
-four arms like the branches of the flourishing kalpaka tree fed as if 
by the water which iis protection to His devotees (the joy of 
affording comfort to those who depend on Him feeds and sustains 
the Lord's arms); reaching down to the knees-this, indicative of the 
length-of the arms, is the mark of a perfect figure; virájitam-shining 
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resplendent with (from prabuddha to virajitam, the commentary on 
the Stotraratna verses 33-35 has been rendered here). 


. 3H:- atikomala divyarékhalankrta tamrakaratalam-with very 
beautiful rosy palms decoratively marked by figures of the lotus, 
conch and discus; divya anguliyaka virajitam- shining with 
valuable rings on the fingers; atikomalanakhavali virajitam- shining 
with fine finger nails; atiraktangulibhih alankrtam- shining with 
rosy (long slim) fingers; tatksana — unmilita pundarika 
caranayugalam - with two feet resembling fresh’ blossomed lotuses; 
atimanohara kirita makuta- the captivating jewels which beautify 
the Lord's body are described; or, rather the jewels appear more 
beautiful and shine on the divine form of the Lord. kirita makuta 
cüdavatamsa - crowns, each sinificant by itself; one which indicates 
His supremacy - Lordship over the entire worlds, one which 
indicates His accessibility and affability towards all, one which 
indicates His infinite love. cudavatamsa may be alternately taken to 
mean two jewels - cüdà - the pendent on the top of the face and 
avatamsa- decorative cover for the ears; makarakundala- ear drops 
with the fish - motif; graivéyaka-neckband; hāra - rows of chains 
decorating the chest, keyüra - arm - bands; kataka- circular bands 
worn on the wrists; srivatsa- mole - like mark on the chest called 
Srivatsa ; kaustubha - érikaustubha the incomparable chest-jewel; 
muktidama - rows of stringed pearls; udarabandhana- band worn 
on the belly above the navel; pitamabara-the golden yellow silk 
cloth (dhoti); kaniciguna- bands of woven gold threads worn like a 
belt on the waist over the cloth; nupura-anklets; adibhih - many 
more like these not specifically described; atyanta sukhasparsath- 
though made of gold, the jewels, being each the personification of a 
divine being, are soft and flower-like to the touch; 
divyagandhaih-each exhuding sweet fragrance; bhüsanaih 
bhüsitam- decorated by divine ornaments; srimatyavaijayantyá 
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vanamalavirajitam- - shining with the vanamala (a jewel or garland 
of unfading flowers) known ag vaijayanti; sankhacakra gadā 
asigarnagadi divyayudhath sévitam-served by divine weapons eager 
to afford protection to the Lord-the conch, discuss, mace, sword, 
bow and others. 


3j svasankalpamatravaklapta jagajjanmasthiti dhvamsadike 
Srimati visvakséné nyastasamastatmaisvaryam 
vainateyadibhissvabhavato 
nirastasamastasamsarikasvabhavath 
bhagavatparicaryakaranayogyaih bhagavatparicaryaika 
bhogaih nityasiddhath anantaih yathayogam sevyamanam, 
atmabhogena anusamhita paradikala divyamalakomala 
avalokanena vis$vamahladayantam isadunmilita 
mukhambujédaravinirgaténa 
divyananaravindasObhajanakéna divyagambhiryaudarya 
madhuryadyanavadhika gunaganavibhüsitena atimanohara 
divyabhavagarbhéna divyalilalapamrtena 
akhilajanahrdayantaranyapurayantam, bhagavantam 
narayanam dhyanayogéna drstva. 
3K:- tata bhagavato nityasvamyam atmano nityadasyam ca 
yathavasthitamanusandhaya, "kadaham 
bhagavantamnarayanam mamanatham, mamakuladaivatam 
mamakuldhanam, mamabhogyam, mamamataram, 
mamapitaram, mamasarvam, saksatkaravani caksusa 
kadaham bhagavatpadambujadvayam śirasā dharayisyami? 
kadaham bhagavatpadambujadvaya paricaryakaranayogyah 
tadekabhógah tatpadau paricarisyami kadaham i 
bhagavatpādāmbujadvaya paricaryasaya 
nirastasamastetarabhogasah 
apagatasamastasamsarikasvabhavah tatpadambujadvayam 
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pravéksyami? kadā mam bhagavan svakiyayā atisitalaya En 
avalokya snigdhagambhiramadhuraya gira paricaryayam 
ajfiapayisyati?" iti bhagavatparicaryayam Asam vardhayitva. 


3L  tayaiva asaya tatprasadopabrmhitaya bhagavantamupetya. 


duradéva bhagavantam sesabhoge sriyasahásinam 
vainatéyadibhissevyamanam ` ‘samastaparivaraya srimaté 
narayanaya namah" iti pranamya, utthayotthaya punah punah 
pranamya atyanta sadhvasavinayavanato bhitva, 
bhagavatparisadagananayakath dvarapalaih krpaya 
snéhagarbhaya drsa avalokitobhütvasam yagabhivanditaih 
""taístairevanumatoóbhutva bhagavantamupétya srimata 
mulamantréna ‘‘bhagavan! mam ékantika atyantika 
paricaryakaranaya parigrhnisva" iti yacamanah pranamya 
atmanam bhagavate nivedayet D 
Text and Comments: 3J:- The description of the Lord's divine 
form is followed by the wealth of His attendants and His own 
qualities which please His devotees. The first reference is to His 
first deputy and personal secretary - Śri Senapati Alvan or 
Visvaksena. sankalpamatravaklupta jagajjanmasthiti 
dhvamsadhiké-the entire wealth of the Lord is entrusted with Śri 
Viśvaksēna who is capable of managing the creation, protection 
and destruction of all movable and immovable objects by his mere 
thoughts; Srimati Visvaksené - with Visvakséna (Sénapati) who is 
born inheriting the immense wealth of service unto Him; nyasta 
samasta atma aisvaryam- entrusted all the worlds in his sway. (The 
Lord delegates all: His powers to this trusted deputy, Śri 
Viévaksena. The services of other close attendants follow) 
vainatéyadibhih- by Vainatéya and others. Vainatéya is another 
name for Garuda, the Lord's bird-vehicle; 'others' refers to the 
innumerable attendants of different cadres, personal attendants like 
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Gajavaktra and his group; gananayakas- like Kumuda and his 
group; nirasta samasta samsárika svabhavaih -who are ever free 
from bondage (samsara) by their very nature (these are called 
/ nityas-everfree; unlike the mukta who was in bondage over ages 
and freed by the Lord's grace). bhagavatparicarya karana 
yógyaih-born for service into His lotus feet; bhagavat paricaryaika 
bhogaih-who are ever sustained by the pleasure of service to the 
Lord; nítyasiddhaih-by the nityasüris; anantail-countless to be 


numbered; yatha yogam sévyamanam-being served suitably by the 
above-mentioned. 


atmabhogena. anusamhita paradikaladivya | amalakomala 
avalokanena! avalokana : this refers to the graceful look of the 
Lord. This look, intended for eternity for His own (pleasure) rather 
than for others; exceptionally beautiful and fully blossomed; not 
mindful of any faults in others. (parādi - is a measure of time which 
is the span of the four faced Brahma's life which lasts over million 
of millions of human years). There is another common reading 
widely current-átmabhogena ananusamhita paradikala- who is not 
conscious of the passage of long ages in His own pleasures; the 
whole time passes as an instant. visvam ahladayantam-pleasing the 
entire worlds (with His look of grace-divyakataksa). The following, 
as well as the aforesaid atmabhogena qualify bhagavantam 
narayanam. isadunmilita mukhambujódara vinirgatena- (with 
words) emanating from the partly opened fine mouth; divyanana 
aravindasobhajanakéna- adding to the beauty of the mouth as if 
decorated with jewels; divya gamabhirya audarya madhurya adi 
anavadhika gunagana vibhüsitena- embellished by admirable 
characteristics like audibility, clarity, meaningfulness, sweetness 
(of voice), grace and other desirable qualities; atimandhara 
divyabhavagarbhena - pregnant with pleasant ideas pleasing to the 
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mind; divyalila alapa amrtena - with nectarine words cud dl 
i : ilaj i taráni apurayantam- filling 
His pleasure; akhilajana hrdaya an ara pam t 
ides recesses of the heart (of His devotees) with the m 
sweetness of His ^ meaningful words; jn ies + 
narayanam-Bhagavan Narayana, the auspicious and the opposite 
all that is lowly; | 
dhyanayogéna Drstava-having realised Him Hirough the ca 
mind (by meditation), The words a hse CK DH 4 
isati i discipline o ie 
est realisation by the vigorous p 
ess that the earlier words ‘saranamanuvrajéf (seek inal 
surrender) are meaningless? Obviously it = cw on * 
i ich is i in the surrender. a 
h devotion which is inherent in à 
ee 'dhyanayogena drstva actually convey? : a 
i im i er as by discipline 1. 
(realised) Him in the same mann ead 
i f the constant remembra 
Iso be the result of the fruition o 
rete as a means of passing the time pleasantly as sr eyes a 
E pratyaham- átmojjivandya vam anusmaret - (Clause 
gadyam.) | | 
3K:- The next step in approaching the Lord is then ee 
starting from tatobhagavato - eS wi mnpam 2 
é : His eternal lordship and ones 
between the Lord and the self; 1 m 
i i i d His body). The eagemes 
rvitude (as His possession an l i sa 
woher of the bliss is now described by the pup hog 
i a is it going to be? the eagern 
with kadaham. kada-when is it going esi 
i i é -I who by. faultless means (He Hi 
anxiety are obvious. aham-I w ss aati ta 
f realising Him, itching 
my means and goal) am confident o Te ES d 
Gee into His service; bhagavan narayana - Ear aa ani 
iti ain passive (w 
hose qualities do not allow one to rem k 
ph SNR Him) and who is the rightful goal (by virtue ui b 
being the Lord and master), mamá natham - my proper Master, 
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mamakuladaivatam - our master by family succession (for countless 
generations); mamakuladhanam - my Saviour in all emergencies 
obtained through proper Succession; (kula-means family succession 
through many generations); mamabhogyam -most enjoyable to me; 
mama mátaram- providing sustenance like one's mother; mama 
pitaram- who is the cause of raising me, mindful of my good; mama 
Sarvam- who is all to me as in the upanisadik sentence 
matapitabhrata nivasah saranam suhrt gatim narayana (narayana is 
my mother, father, brother, place of residence, sole means (for 
salvation), friend, and my goal) and similar sayings. saksat 
karavanicaksusa- when shall I actually see Him with my eyes as in 
the vedantic " sadapasyanti...." the eternal beings keep seeing Him 
continuously. (This distinguishes the mental realisation mentioned 
earlier which is not actual physical seeing) kadaham 
bhagavatpadambujam sirasadhara i$yami-when shall I bear the two 
most enjoyable (it is a very desirable experience) lotus feet of the 

Lord, my chosen master, on my head? (cf. Stotraratna-31:-) -O, 

Trivikrama! when will your two lotus feet decorate my head? when 

shall I approach (enter) the two lotus feet of the Lord, being rid of 
taste in other worldly pleasures and devoid of love and hate 


associated with worldly life (these being) bom out of the taste in 
the service 


of the Lord at His feet. 
kadahambhagavatpadambujadvaya Paricaryasaya nirasta samasta 
ttarabhogasah apahitasamasta samsarikasvabhavah 


tatpadambujadvayam pravéksyami ? - When shall I be graced by 
the cool gaze of the Lord's eyes and be :ommanded by Him in His 
sweet friendly and clear words in His service? (cf. tiruvaimoli 
$-5-7)-  itibhagavat paricaryayam asamvardhayitva-having 
nourished my desire for service unto the Lord by thoughts as 
outlined above. 
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3L:- The approach near the Lord with intense desire to be 
accepted in His service is now detailed. tayaiva 
asayatatprasadópabrmhitaya bhagavantamupetya- approaching the 
Lord with unbounded desire (for service) ever increased by His 
grace;  daradévabhagavantam sabhogé  śriyāsahāsinam 
vainatéyadibhih sévyamanam relates with pranamya- prostrating 
before the Lord even from afar, the Lord seated on the $esa couch 
with Sri (Laksmi) attended by Vainatéya and other nityasüris; 
samasta parivaraya érimaténarayanayanamah- “I offer myself to 
the Lord. Narayana ever wedded to Sri, surrounded by all His 
retinue." utthàya utthaya punah punah prapamya- reaching Him 
(from afar) by a series of prostrations and rising up as a mark of 
great affection and regard. atyanta sadhvasavinayavanato bhütva- 
with a feeling of awe bowing before Him, tucking one's cloths 
(from flying) holding the palm before the mouth and nose (mark of 
humility); bhagavatparisadagananayakaih dvarapalaih krpaya 
snéhagarbhayadrsa avalokitah- being looked upon with great 
friendliness and sympathy by the Lord's attendents, his bodyguards, 
watchmen and samyagabhivanditaih taistairévanumatobhutva 
bhagavantamupetya- showing due respect to them and receiving 
their permission to approach the Lord and srimatamülamantréna, 
bhagavan! mam ekantika atyantikaparicaryakaranaya parigrhisva 
itiyacamanah- approaching the Lord closely and begging Him by 
(chanting) the great mülamantra (the 8 syllable astaksarl) 
"Bhagavan ! please make this lowly self solely yours and accept me 
in all services in boundless measure. bhagavató nivedayet- 
surrender this self solely to the Lord. i 


4 tato bhagavata svayamevatmasari jjivanena amaryadasilavata 
atipremanviténa avalokanena valokya sarvadesa sarvakala 
sarvavasthocita atyantasesabhavaya svikrtah anujfiatasca 
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atyantasadhvasavinayavanatah kankurvanah krtafjaliputah 
bhagavantamupasita ll 


tataśca anubhiiyamanabhavavisesah niratisayaprityà anyat 
kificitkartum drstam smartumasaktah punarapi 
sésabhavaméva yacamanah bhagavantameva 
avicchinnastrotorüpena avalokenavalokayannasita |! 


tatd bhagavatd svayamévatmasafijivanenavalokanenavalokya 
sasmitamahuya samastaklesapaham niratiSaya sukhavaham 
atmiyam srimatpadaravaindayugalam sirasikrtam dhyatva 
amrtaságarántarnimagnassarvàva yavah sukhamasita Il 


(iti Srivaikunthagadyam samaptam) 


Laksmipateryatipatesca dayaikadhamnà 
YOsau pura samajanista jagadhitartham | 
Pracyam prakagayatu nah paramam rahasyam 
Samvada ēşa saranagatimantrasárah lI 


——————_—_— eee 
irr 


Text and commients:- 4 The next sentence (4) says that the 
supplicant will, after acceptance by the Lord according to his 
request will ever be engaged in His service. tatah- after the 
conveyance of the self to the Lord (after the surrender); 
bhagavatah- by the supreme Lord, Purushottama, by himself 
voluntarily, as prayed for by the supplicant; atmasanjivanéna 
avalokanéna- by the look which is the basis of spiritual 
ennoblement (uplift); amaryadasilavata atiprēmānvitēna 
avalokanena-a very loving and affectionate look indicative of his 
extreme miscibility, avalokya - conferring grace (the look-kataksa 
showers grace), sarvadésasarvakala sarvavasthocita atyanta sésa 
bhavaya- for eternal servitude at all times, places and under all 
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circumstances; svikrtah anujfatasca- having been accepted anq 
permitted (commanded); bhagavantamupásita- stay before the Lon 
expecting His pleasure for command or singing His praise mindfy 
of His most desirable and auspicious qualities. 
atyantasadh vasavinayavanatah kinkurvanah krtanjaliputah- in great 


humility, with folded hands and bowed head expressive of one’s 
wish for service. 


Text and Comments : 5-The supplicant will spend his time 
gazing at the Lord with extreme joy resulting from the pleasan 
experience. —(ata$ca-furthermore; ^ anubhiiyamanabhavavisésah. 
experiencing the greatness of the Lord as the. protector of the 
universe, and his nature and essential qualities starting with His 
purity (not stained by contact with the lowly and sinful); 
niratifayapritya- with overflowing and incomparable affection; 
anyatkincit kartumdrstam smartum asaktah- so stupified by the 
joyous experience that one is rendered incapable of seeing, doing 
or cognising anything else; this state is like that of Sita who could 
not utter a word because of excessive joy when Hanuman conveyed 
to her the news of rama's victory in battle over Ravana; this is also 
comparable to the state of the released soul which does not look 
back on things worldly. punarapisesabhavameva yacamanah- 
though accepted in service, out of fear that such a sweet experience 
may not last, begging again that the service should last eternally; 
bhagavantaméva- Sr — Vaikunthanatha Himself; avicchinna 
strotorupena avalokanena- uninterrupted gaze like a continuous 
flow (of oil for example); avalokayan asita - remain gazing at the 
Lord, as in the cándogya upanisat referring to the released souls in 
vaikunntha - "they do not dine; they do not drink; they constantly 
enjoy the nectarine sweetness of gazing at Sri Vafkunthanatha." 


Text and Comments : 6-He will remain there crowned in the 
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empire of service to the Lord; tatdbhagavata...ahiiya- refers to the 
gracious look and smile of the Lord at the supplicant, inviting him 
who is hesitant to approach near; being conscious of his own 
lowliness against His immeasurable greatness (What is His 
greatness? What am I to go near Him) and by His kind and gracious 
look and smile inviting him to come near in a sweet voice all 
unique to Himself and .removing all mental uneasiness. 
samastaklésapaham- capable of removing all worldly misery. (the 
following qualify His lotus feet); nirati$ayasukhavaham-extremely 
comforting. atmiyam-His own; $rimat extremely desirable; 
padaravindayugalam-two identical lotus feet; Sirasikrtamdhyatva- 
assuming that they have been placed on his head; amrtasagara 
antamimagnah- as if immersed in the nectarine occan of bliss; 
sarvavayavah sukhamasita- remain feeling the joyous experience 
throughout the body. 


The above is an account of what the supplicant is rewarded 
with by the Lord-rather the experience awaiting him when release 
from body is due to extinguish his mundane existence and transport 
him above. The person who surrenders himself totally to the Lord, 
when he leaves this world of prakrti is transported to the Land of 
Bliss. He approaches the Lord surrounded and served by the 
immortals of that world and gets accepted in His service after due 
supplication, and stays there ever happy in that service. As long as 
one is alive in this world one should keep thinking of the coming 
experience in the confidence that the Lord is sure to grant it. It is 
the practice of our elders to meditate on the last portions of 
srivaikunthagadyam every day before reitiring to bed. 


Thus ends Srivaikunthagadyam and the commentary. 
Hail! the glory of Sri Périyavaccan Pillai ! 


